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Preface

With the name of Allah, the All-Merciful, the Very-Merciful

By the grace of Allah Almighty, the seventh volume of
Ma‘ariful-Qur’an is now in the hands of the readers. But while
presenting it to them, I am unable to suppress my sentiments of
sorrow and grief on a shocking event that took place during the
process of its completion. It was the sad demise of Professor
Muhammad Shamim, who has been the vital spirit behind this
project for about a decade. After completing the translation of the
fifth volume, he had resumed his work on this seventh volume, the
sixth volume being undertaken by Mr. Ishrat Husain. He left
Pakistan for USA on the request of his sons, so that they might look
after his medical treatment. In spite of his deteriorating health
during his stay in New York, he spared no effort to accomplish this
volume. He worked day and night in his fervent zeal to serve the
Holy Qur’an up to his last breath, often ignoring that he was a heart
patient. He started from surah Lugman and concluded Surah
Mu'min on 7th March 2002. Immediately after he started Surah Ha
Mim As-Sajdah, he encountered a severe heart attack and, within a
couple of days, passed away. Inna lillghi wa inna ilaihi rajiun.
During his illness he used to express his desire to accomplish the
work he had in hand, but a few days before his demise, he horrowed
the words of the author of Ma3riful-Qur'an and said "I submit to
Allah's will, because the Holy Qur’an is not something to be
finished, rather one should finish his life in the service of the Holy
Quran". Allah Ta‘ala has, perhaps, fulfilled his noble desire, and he

consumed his life in carrying on this remarkable service of the Holy
Book.

This seventh volume is thus appearing at a time when he 1s no
more with us to see it. May Allah approve his sincere efforts and
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bless him with eternal rewards in the Hereafter,

The translation from Strah Ha Mim As-Sajdah was undertaken
by my learned friend Mr. Shamshad Siddiqi, except for sUrahs
Ad-Dukhan and Aljathiyah that are translated by Moulana Ahmad
Khalil ‘Aziz of South Africa.

Anocther change that took place in the course of preparation of
this volume is that the translation of the text of the Holy Qur'an, as
mentioned in the beginning of the first volume, was carried out by
the joint effort of a committee, but when Professor Muhammad
Shamim left for USA, the committee decided that the translation of
the text of the Holy Qur’an should be undertaken by me alone,
Accordingly, I am responsible for the translation from Surah
Al-Anbiya’ onwards, and I am pleased to say that Alhamdulillgh the
task has now been completed to the last Surah of the Haoly Quran.
The translation of the eighth volume of the commentary is
undertaken by Mouland Ahmad Khalil ‘Aziz of South Africa and is
close to its completion.

I am extremely thankful to Mrs. Shamim and her sons Mr.
Shama’il and Mr. Sadim whose sincere efforts facilitated the
preservation of the script of the book and its transmission to us.
Acknowledgements are also due to Mr, Yousuf Noor, Mr. Ishaq
Noor, Mr. Yousuf Ghani, Moulana ‘Abdullah Memon, Mr. Rafat
Saghir Farooqui and Mr. Ibrahim Nafis whose valuable assistance
made it possible to present this volume. May Allah approve all
these efforts and make it beneficial for the readers.

Muhammad Taqi Usmani
6.7.1424 A H.



TRANSLITERATION SCHEME

mic Letter Name of Letter English Transliteration
1 Al - Alif a
- sb --ba b
] s - ta t
o £l -- tha th
t S j
C ¢l .- hg h
r sl --kha kh
3 Ji --dal d
5 Ja --dhal dh
3 ely --ra r
b 1y --ea 7
o - .- 8in s
- e -- shin sh
o sle -- sad $
- sle --dad d
b elb - ta t
b sl - 28 7
4 o --‘ayn ¢
¢ o --ghayn gh
< it --fa f
) ] - qgf q
= S -- kaf k
J Y --lam !
8 o --mim m
o o - nun n
P AT --ha h
5 i - WAW w
£ LJYe -- Hamzah ’
o sl —-va ¥
Short Vowels
: Fathah a
: Kasrah 1
:Dammah u
LongVowels
1 :Shortened Alf a
\ : Maddah Alif a
< : Maddah Ya 1
3 s Maddah Waw q
Dipthongs
5 : Alif and Ya ay (also al In some cases)

EIY : Alif and Waw aw (also au in some cascs)
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Surah Lugman
Surah Lugman is Makki. It has 34 Verses and 4 Sections

O H g

With the name of Allah, the All-Merciful, the Very-Merciful
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Alif Lam Mim. [1] These are verses of the Wise Book, [2]
a guidance and mercy for those good in deeds [3] who
are steadfast in Salah and who pay Zakah and do have
faith in the Hereafter. {4] It is these who are on guidance
given by their Lord, and it is just these who are
successful. [5]

And from among the people, there is he who huys the
distracting amusement of things, so that he, being
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devoid of knowledge, may mislead (people) from the
Way of Allah and make a mockery of it. Such people are
the ones for whom there is a disgraceful punishment. [6]

And when Qur verses are recited te him, he turns away
in arrogance as if he did not hear them, as if there is
heaviness in his ears. So give him the 'gocd’ news of a
painful punishment. [7]

Surely, those who believe and do righteous deeds, for
them there are gardens of bliss [8] where they shall live
forever - an absolute promise of Allah. And He is the
Mighty, the Wise. [9]

Commentary

The words: )54 U;y (pay Zakah) in Verse 4 carry the injunction of
Zakdh, although the verse is Makki.. This tells us that the original
injunction of Zakah had already been revealed before Hiyjrah, right there
in Makkah al-Mu‘agzzamah. As for the popular assumption that the
injunction of Zakah was enforced in the second year of Hijrah, it refers to
the arrangement of fixing its nisab (threshold), providing details of
obligatory amount to be paid, collecting and disbursing it on authorized
heads byF the Islamic government. This was done in the second year of
Hijrah.

Ibn Kathir while commenting on verse 20 of Surah Al-Muzzammil:
S5, 5 %0, 150 (Bstablish Salah and pay Zakah - 73:20) has arrived at
the same conclusion, because Surah Al-Muzzammil as one of the Makkil
Surahs was revealed during the very initial period of the revelation of the
Quran. This tells us that the way Salah and Zakah have been described
mostly side by side in the verses of the Qur'an, its obligation had also
taken effect side by side. Allah knows best.

The word: ¢ =3 (ishtira) in: ol g Lg,w o qu.JH a8 (And from among
the people who buys the distracting amusement of things - 31:6) literally
means 'to buy.’! And on occasions, the same word is used in the sense of
‘doing an act instead of another' - as in: L;J.;JL ALan Vst L_,J,JT S5y (These
are the people who have bought error at the price of guidance - 2:16, 2:175)
and 1n some other verses.

The Cause of Revelation
This verse was revealed because of a particular event relating to Nadr
Ibn Harith. He was one of the top businessmen from among the Mushriks
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of Makkah who used to travel to different countries in connection with his
business. Once he bought and brought back a collection of historical
stories featuring Cyrus and other Persian kings from Iran. Thus armed,
he said to the Quraish of Makkah: "Muhammad #E tells you the stories of
the people of ‘Ad and Thamid and others. I shall tell you better stories,
those of Rustam, Isfandyar and other kings of Persia, They started
listening to his stories eagerly simply because they contained no lessons to
learn and no work to do. It was nothing but some delicious stories.
Because of these, many Mushriks who had some measure of interest in
the Divine Word because of its miraculous nature, rather listened to it
stealthily, found an excuse to draw away from the Quran. (= £, o 05>
sk Wb A B gmi £ 9 e g soml gl ) st

And according to a narration of Sayyidna Ibn ‘Abbas <% in Ad-Durr
al-Manthur, the businessman mentioned above had brought in a singing
bondwoman he bought in a foreign country. It was through her that he
devised a plan to stop people from listening to the Quran. When he found
anyone intending to go and listen to the Qu'an, he would have him hear
his bondwoman sing before him. He used to say: 'Muhammad % makes
you listen to the Qur’an, then goes on to ask you to pray and fast which
make life difficult for you. Come, you listen to this music and enjoy the

fun.

The verse of the Qur'an being referred to here was revealed in
relation to this very event. Here, the ishtira’ (buying) of lahw al-hadith
(the distracting amusement of things) means either those tales of the
Persian kings, or this singing bondwoman. In terms of the event in the
background of the revelation, the word: /=% (ishtira) has been used in
the real sense for buying.

And in terms of the general sense of sy (lehw al-hadith: the
distracting amusement of things) being enunciated later, the word: ozl
(ishtira’) is also in its general sense at this place, that is, to opt for,
something instead of something else. This includes the buying of things of
'lahw' (amusement) as well.

s As for the word: &is (hadith) in e300 (lahw al-hadith), it is there
in the sense of tales told and things said and done. Then the word 'lahw'
itself literally means to become heedless. In other words, things that make
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one become negligent of what must be done are also called ‘lahw.' Then
there are occasions when things that bring no worthwhile benefit, rather
serve as pastime or entertainment only, are also referred to as ¢ ‘lahw.’

As regards the meaning and exegetical explanation of the expression:
casdied (lahw al-hadith: distracting amusement of things - 4) in the
cited verse, sayings of commentators differ, In a narration of Sayyidna
Ibn Masud, Ibn ‘Abbas and Jabir e egis 0 s, it has been explained
as music, vocal or instrumental (reported and verified by al-Hakim, and
al-Baihagi in ash-Shu‘ab).

And in the view of the majority of Sahabah, Tabi‘m and commentators
at large, the expression: i3y (Jahw al-hadith: the distracting
amusement of things) applies generally to everything which makes one
fall into a state of heedlessness as to the remembrance and worship of
Allah. Included therein is music accompanied by instruments, and
obscene or absurd fictional narratives as well. Imam al-Bukhari in his
bock, al-'Adab al-Mufrad, and al-Baihaqi in his Sunan have hoth elected
to go by this Tafsir. Al-Bukhari has said:

G T s

"Lahw al-hadith' means playing music and things similar to it {which
make one heedless to the worship of Allah).

And it appears in Sunan al-Baihaqi that opting for or buying the
distracting amusement of things (wiaxdiygd o023 1 ishiira’ lohw al-hadith)
means buying a bondman or bondwoman who sings and plays
instruments, or buying similar other immodest things which make one
heedless to the remembrance of Allah. Ibn Jarir has also taken to this
general sense. The same generality is proved by a narration of Tirmidhi
where the Holy Prophet #£ has been reported to have said, 'Do not buy or
sell singing bondwomen,' after which he said, /» qf_ﬂ ey Yl eda S lde
u;,—a: (About such things this verse [ i.e. verse 6 which is under discussion)
was revealed)

Islamic Legal Injunctions of )} 44 'Lahw wa La‘ib’ (play and
game) and its Equipment

Full details of these injunctions supported by proofs from the Qur'an
and Sunnah have been provided in a treatise contained ingl,) o1l
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(Ahkam ul-Qur'an) written by this humble writer. Tt also carries an

* equally detailed discussion on music and musical instruments in the light
of the Qur'an and Hadith along with the sayings of Muslim jurists and
mystics. This treatise in Arabic* has been published in volume V of

" Ahkam ul-Qur'an. Learned readers may consult it at their discretion. A
gist is being given here for others interested in the subject.

First of all, it should be borne in mind wherever the Qur'an has
mentioned Lahw and Latb, it is in the context of its disparagement and
degradation, the lowest degree of which is karahah (repugnance or
reprehensibility) {Rﬁ‘h ul-Mani and al-Kashshaf) and the cited verse is open
and clear in declaring it as vice.

~And in Kitabul-Jihad of al-Hakim's Mustadrak, ig has been reported
by Sayyidna AbU Hurairah % that the Holy Prophet #E said:

A U555 YL 3 DU Y GG G L 0,00 )
G0 Jp S0 ALY LA

Every Lahw (play) of the world is false except three things: (1)

that you play with your bow and arrow (2) and that you play

while training your horse and (3) that you play with your wife.-
because these are among acceptable rights.

(Hakim has said that this Hadith is Sahih on the condition set forth by Muslim.
But, adh-Dhahabi and others have not accepted it as muttasl, (of an uninterrupted
chain} Instead, he ecalls it a mursal (of an interrupted chain). But, in the sight of the
majonty of Hadith experts, a mursal hadith is also authentic).

In this Hadith, every lahw' or play has been declared as false with
the exception of three. These, in reality, are just not included under the
definition of "Jahw' because 'lahw' is supposed to be something in which
there is no worthwhile religious or worldly benefit. And these three things
are worthwhile. Many religious and worldly advantages are attached
with them. As for archery and training of horses, they are part of the
preparation for Jihad. Then, playfulness with one's wife serves the
‘purpose of procreation. That they have been named as 'lahw' is simply
because of outward similarity. In terms of reality, they are just not
included under ‘lehw.’ Similarly, other than these three, there are many
things that yield religious or worldly benefit while, seen outwardly, they
are supposed to be ‘lahw' or play. These too have been rated as
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permissible in other narrations of Hadith; in fact, some of these have been
declared to be commendable. Relevant detail will follow.

In gist, the doing of things which are ‘lahw, in real terms, that is, in
which there is no benefit, neither religious nor worldly, are all necessarily
blameworthy and makrizh (repugnant, reprehensible) after all. Then,
there are details about them. Some reach the extent of kufr (infidelity).
Others are explicitly haram (forbidden) the lowest degree of which is their
being makruh tanzihi, that is, counter to the preferred choice (khilaf
al-awlad). No 'lahw,’ which really qualifies as 'lahw," is exempt from it. As
for the plays exempted in Hadith, they just do not fall under the
definition of 'lahw' as it has been already clarified in Hadith itself. In Abd
Dawud, Tirmidhi, An-Nasa'l and Tbn Majah, there is a narration from
Sayyidna ‘Ugbah Ibn ‘Amir <. It appears in Kitab ul-Jihad in the words:
Ak “-ﬂ;‘v Wy dalias Yy el s L’L;jlﬂ NS TR J.;ﬁt e -3 (Three things do not
fall under 'lahw:' (1) Man training his horse and (2) playing with his wife
and (3) shooting with his bow and arrows (Nasbur-Rayah, p. 273, v. 4). This
Hadith has itself made it clear that these three things that have been
exempted are simply not included in 'lahw.’- and that which is really
"lahw' is false and blameworthy. The different degrees of its
blameworthiness follow next:

1. Playing that becomes a conduit of going astray from one's Religion,
or making others turn away from it, is kufr (infidelity) - as stated
in the cited verse: e usJiye Lg,..-. o L_fkih s - 6. There it has been
declared to be an act of grave error and infidelity, the punishment
of which is painful, a punishment particular to those who have
disbelieved (kuffar). The reason is that this verse was revealed
following an event relating to Nadr Tbn Harith in which he had
used this 'lahw' to divert people from Islam. Therefore, this lahw'
{distracting amusement) did not remain simply haram (forbidden),
in fact, it went to the extent of becoming kufr (infidelity).

2. The second form is that which does not make people go astray from
Islamic Beliefs, but does make them get involved with something
forbidden and sinful. This, then, would not be kufr as such. But,
patently unlawful and gravely sinful it shall remain - as do all
those games played with bets. In other words, these may be games
where the element of gambling {(gimar) is present with giving or
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taking of money on winning or losing, or recreational activities that
impede the performance of religious duties such as prayers and
fasting etc.

The reading of Shameless Fiction or Poetry or Writings of the
Proponents of the False is also Not Permissible.

In our time, an alarming number of young people get introduced to
shameless fiction, stories and novels based on plots featuring people who
fancy and flirt with crimes, and poetry composed of indecent and
shameless couplets. All these things are included under this kind of
distracting amusement which is forbidden 'lahw.' Similarly, the study of
ideas dished out by the wayward proponents of the false is also not
permissible for commeon people, because this could become an active agent
in misleading them from the straight path. Should the ‘Ulama’ who are
well grounded in religious knowledge study them for rebuttal, it does not
matter.

3. As for playing games that have neither an element of kufr
(infidelity) nor of open sinfulness, they are makruh (repugnant) in
that one would be wasting his energy and time in an activity that
yields no benefit.

Buying and Selling of the Equipment used in Games

From the details given above, we have also come to know the rule
operating in the buying and selling of equipment used in games. The rule
is that the trading, buying and selling of equipment used in games
characterized by infidelity, error, unlawfulness and sin is also haram
(forbidden). And that which is used in makruh lohw, its trading is also
makruh; and the equipment that is used in permissible and exempted
games, its trading is also permissible; and the equipment that is used in
permissible and impermissible activities both, its trading is permissible.

Allowed and Permissible Games

As already explained in detail, what is blameworthy and prohibited is
that particular 'lahw' or amusement or play or game which has no
religious or worldly benefit in it. Games played to maintain physical
health and mobility, or for some other religious or worldly need, or at the
least, are for relief from fatigue without any excessive indulgence to the
extent of causing disruption in necessary duties, then, such games are



Surah Lugman:31:1-9 32

allowed by the Shari‘ah. And should the participation in them be with the
intention of fulfilling a religious need, then, they are thawab-worthy as
well.

Also mentioned in the Hadith appearing above was the exemption of
three game forms from the prohibition: Shooting of arrows, riding horses
‘and playing with ‘ahl’ (wife). And in a marfi® hadith (attributed to the
Holy Prophet #) from Sayyidna Ibn ‘Abbas &, it appears: s
Jyaedishalt g¢) 5y 24t (The best game for a believer is swimming and the
best game for a woman is the spinning wheel) (al-Jami* ag-Saghir, from Ibn
‘Adiyy, with weak chain of narrators).

According to a narration, Sayyidna Salamah Ibn Akwa' 4%, says,
“Someone from among the Angar of Madinah was a great sprinter. No one
could win a race against him. Once he publicly threw a challenge if there
was anyone who would run a race against him. I sought the permission of
the Holy Prophet % if I could compete against him. When he gave me the
permission, I was the one who went ahead in the race.’ This tells us that it
is also permissible to practice foot racing, '

Once, when a well-known wrestler called Rukanah chalienge'd the
Holy Prophet %% t0 wrestle against him, he accepted the challenge and
won the bout (Abi Dawud in al-marasi).

Some Ethiopian young men used to play with spears as a rehearsal.
The Holy Prophet 4% et Sayyidah Aishah Lz i = see their game of
martial skill while she stood behind his back and he said to the
performers, " pa3 e ((IhT wal-abh: have fun, keep playing) {Reported by
al-Baihagqi in Ash-Shu‘ab, as in al-Kanz, Bab ul-Lahw). In some narrations, the
following words also appear along with it: "-‘alb é: o 6}: HNa3 ‘_.;;L- { dao not
like that people see harshness in your religion).

Similarly, it has been reported from some Sahabah that they, when
tired after their duties relating to the Quran and Hadith, would once in a
while relax with Arab poetry or h.lstoncal events (from Sayyidna Thn ‘Abbas
& in Kaff ar-Ra'a’).

In a Hadith, it was said: UM HI ,L.Jl ! ):-"" ] (Let your hearts rest
now and then).[Reported by Abu Dawud in his Marasil from Ibn Shihab 'mursalan’,
that is, attributed to the Holy Prophet % by the student of one of the Sahabah with
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the name of the narrating Sahabl not mentioned] This hadith proves the
permissibility of recreation meant to relax one's mind and heart and the
need to spare some time for it.

However, when doing all these things, the aim should be to achieve
the correct and sound objective of those games. Playing for the sake of
playing should never be the objective. Even that too is restricted to the
measure of need. Any indulgence that stretches to unreasonable
proporticns or touches the limits of excess would not be in order, Thus, the
reason behind the justification of all these games is no other but that they
have to be within their limits. If so, they would just not be counted as
tahw.'

Games Prohibited Explicitly

Along with the games mentioned above, there are others the Holy
Prophet % has prohibited particularly - even though, some benefits may
be seen therein - such as, chess, backgammon and others played with
counters and pieces. If accompanied by giving and taking of money on
winning and losing, then, this is gambling, and 1s absolutely haram
{(forbidden}, And should this not be the case and they may be plaved just
for enjoyment, even then, they have been prohibited in Hadith. According
to a narration of Sayyidna Buraidah in the Sahih of Muslim, the Holy
Prophet % said, "A person who plays backgammon 1s like the one who
has smeared his hands with the blood of pig." Similar to this, there is
another narration where words of curse appear against the player of
chess. (‘Uqaili in ad-Du'afa’ from Sayyidna AbT Hurairah 4% as in Nasbur-Rayah)

Similarly, the Holy Prophet ﬁ; has declared plaving with pigeons as
impermissible, [AbQ Dawdd in al-Marasil from Shuraih as in al-Kanz] The
apparent reason for the prohibition of this type of pastimes is that the
player of these games becomes so preoccupied with them that he would
turn heedless towards other things he must do, even to Salah, and other
religious obligations.

The Injunctions of Music and Musical Instruments

Some Sahabah have explained the expression: el (lahw
al-hadith: the distracting amusement of things) in the cited verse as
singing and playing of musical instruments. Then, there are others who
have explained it in the general sense and consider every such playful
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activity that makes one heedless towards Allah to be the meaning of:
Eoamdiye) (lahw al-hadith). But, even in their view, smgmg and playing of
instrumental music are included therein,

And in another verse of the Quran: ;) 5344Y (those who do not
witness falsehood - Al-Furqui, 95:72), the word: ... (az-2ur: falsehood, the
false) has been explained by Imam Abu Hanifah, Mujahid, Muhammad
Ibn al-Hanafiyyah and others as ‘ghing (singing and playing of
instrumental music).

And Abu Dawld and Ibn Majah in Sunan and Ibn Hibban in his
Sahih have reported from Sayyidna Abu Malik al-Ash‘ar] <8 that the .
Holy Prophet #£ said:

e » 4y PR R B b os.s FL Al PR
u:S_J'L-.‘jL’gr.g.:»jJ‘}Fn_’fuLpulfml.p}w iu.,tu,.d.bw_J
;Jl:.;vjis aS' JI_“ J.;.':-.G u’-’)\j" r_e..; A.U'l M uL..;:JG
Indeed some people from my community will drink wine giving
it a name other than the name it already has. Music will be
played right on their faces with instruments and singing
women in attendance. Allah Ta‘ala will make the earth sink
with them, while He will make some of them monkeys and pigs.

And according to a narration from Sayyidna ‘Abdullah Ibn ‘Abbas &,
the Holy Prophet %2 said, "Allah Ta‘ala has forbidden wine, gambling,
drum and sa@rangi (string instrument like violin) and he said, "Everything
that intoxicates is haram (forbidden, unlawful) [Reported by Imam Ahmad,
AbTi Dawid and Ibn Hibban]

It has been reported from Sayyidna AbU Hurairah & that the Holy
Prophet € said:

Vo gl Jst 15 Ly kel ol ey J6 J6 200 ol 5 5
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When spoils are taken as personal property and trust property
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as spoils and Zakah as penalty, and religious learning is
acquired for worldly objectives, and when man starts obeying
his wife and disobeying his mother, and keeps his friend near
and his father far, and when voices rise in mosques and the
chief of a tribe becomes its worst sinner and when the chief of a
people becomes their lowest of the Jow and when wicked people
are respected out of fear for them, and when singing girls and
musical instruments appear all over and when wines of all sorts
are consumed and when the later of this Ummah start cursing
the former - then, at that time, you wait for a red storm, and
earthquake, and the sinking of the earth, and the
metamorphosis of figures and faces, and missiles, and the signs
of Doomsday following each other, one after the other, like a
broken necklace with its beads scattered simultaneously.

{Reported by Tirmidhi calling it a Hasan-Gharib Hadith)

A Warning Not to Be Ignored!

Read the words of this Hadith again and again, and you will start
seeing a blueprint of the world of our time spread out before you. Hereis
an advance warning given by the Holy Prophet 2 almost fourteen
hundred years ago, against sins prevailing among Muslims, and which
are increasing day by day. He has reminded Muslims that they have to
remain vigilant against such conditions and take full precautions to avoid
such sins both personally and sociaity. Otherwise, once these sins become
accepted common practice, such sinners will be visited by Divine
punishments. Then, the very last signs of Qiyamah will appear squarely
before them. Since, the singing of women and the playing of musical
mstruments are included under those sins, this narration has heen cited
in the present context.

For that matter, there are many more authentic Ahadith where
singing and playing of musical instruments have been declared unlawful
and impermissible. Severe warnings have been given against indulging
in these. This humble writer has cited all these narrations in his treatise
entitled: Gl Ly o5 (Gid _2S™ which is in Arabic and has been published
as Part V of Ahkam ul-Qur’an. Only some of those have been given here.

Reciting morally beneficial poetry in a good voice without
musical instruments is not prohibited
In contrast to what has been stated above, there are narrations that
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seem to hint towards permissibility of 'ghind”" (singing). Such narrations
have also been collected and included in the treatise referred to here. To
bring the two kinds of narration in harmony, it can be said that the
singing of a non-mahram woman, or a song accompanied by musical
instruments are forbidden. This is in accordance with what has been
proved on the authority of the cited verses of the Qur'an and from the
Ahadith of the Holy Prophet 3£ However, if some poetic compaositions are
recited in a pleasing voice, and the reciting person is not a woman or a
beardless young man, and the subject of the poetry recited is also not
vulgar or indecent and is not inclusive of any other sin, then, it is
permissible.

As for the reports attributed to some revered sifis, that they listened
to 'ghing” (samd’), it is based on this kind of permissible 'ghin@’- because,
it is certain that they followed the Shariah and Sunnah faithfully. That
they would ever commit some such sin, simply cannot be imagined. Those
learned among the Sufis have themselves explained it explicitly. The
treatise mentioned earlier carries the sayings of the jurists of the four
schools of jurisprudence as well as those of the SUf] authorities. At this
place, the summary as given has been considered sufficient in the present
context.*

Verses 10--11
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He has created the skies without the pillars that you
may see, and placed mountains on the earth, lest it
shakes with you, and spread over it all kinds of
creatures. And We sent down water from the heavens
and caused to grow in it every noble pair. [10] This is

*. The original work in Arabic and its Urdu translation with exhaustive notes under
the title, "Islam aur Mausiqi" (Islam and Music) has been published by
Maktaba-e-Darul-Uloom, Jamia Darul-Uloom, Korangi, Karachi-75180, Pakistan.
Those interested in a detailed discussion of the subject would find both versions
useful.
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the creation of Allah. Now, show me what is created by
those others, besides Him. Rather, the transgressors
are in open error, [11]

Commentary

Verse 10 opens with the words: ¢} M,-u et 5li (He has created
the skies without the plllars that you may see). Another verse on the same
subject: g yy s ,.u AU C’J i 0 ( Allah is the One who raised the
heavens without pillars. You see them. 13:2) has appeared earlier in
Surah Ar-Ra‘d ( with a different translation}. Analyzed grammatically,
the text admits two alternative meanings.

1. If we were to take &7 (tarawnaha) to be the attribute of w5 (‘am-
ad) and revert its pronoun to ‘amad, it would mean that Allah Ta‘ala
created the skies without pillars that you may see, that is, had the pillars
been there, you would have seen them. When pillars are not seen, it is
clear that this great roof of the sky has been erected without pillars. This
explanation has been reported from Sayyidna Hasan 4% and Qatadah.
(Tbn Kathir)

2. And if we were to take the pronoun of: ), (tarawnahd) as
reverting to: o'yt (as-samawat: the skies) and this sentence as standing
independently, then, it would mean that ‘Allah Ta‘ala created the skies
without pillars as you see.' Then, there is yet another option in the case of
the first grammatical analysis whereby it could also he taken to mean that
'The skies stand on pillars that you cannot see - they are invisible.' This
last explanation has been reported from Sayyidna Ibn “Abbas, ‘Tkrimah
and Mujahid e 4426 0 o2, (Ibn Kathir),

No matter what the option, the verse does point out to the particular
sign of the perfect power of Allah Ta‘ala that He has made this extensive,
high and magnificent roof in a way that no column and pillar is seen
thereunder.

Verses 12-19
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And We gave wisdom to Lugman, { and said), "Be
grateful to Allah." And whoever is grateful is, in fact,
grateful for his own benefit, and whoever is ungrateful,
then Allah is free of all needs, worthy of all praise. [12]

And when Lugman said to his son while he was
advising him, "My dear son, do not ascribe partners to
Allah. Indeed, ascribing partners to Allah (shirk) is
grave transgression,” [13]

We commanded man (to be good) about his parents. His
mother carried him facing weakness after weakness,
and his weaning is in two years: "Be grateful to Me and
to your parents, To Me is the ultimate return. [14] And
if they force you to ascribe to Him partners about
whom you have no knowledge, do not obey them. And be
with them in this world, with due fairness, and follow
the way of the one who has turned himself towards Me.
Then, towards Me is your return, so [ shall tell you
about what you had been doing.”" [15]



Surah Lugman : 31:12-19 39

"My dear son, in fact, if there be anything to the
measure of a grain of rye, and it be (hidden) in a rock or
in the heavens or in the earth, Allah will bring it forth,
Surely, Allah is All-Fine, All Aware. [18]) My dear son,
establish Salah, and bid the Fair and forbid the Unfair,
and observe patience on what befalls you. Surely, this
is among the matters of determination. [17] And do not
turn your cheek away from people, and do not walk on
the earth haughtily. Surely, Allah does not like anyone
arrogant, proud. [18] And be moderate in your walk, and
lower your voice. Surely, the ugliest of voices is the
voice of the donkeys." [19]

Commentary

Who was Lugman S8 mentioned in verse 12: 18 il 51 33 (And
We gave wisdom to Lugqman)? Aceording to a report of Wahb Ibn
Munnabih, Lugman, 5} was a nephew of Sayyidna Ayyub (Job) S¢Ei
while Mugqatil identifies him as his brother from his maternal aunt. It
appears in Tafsir ul-Baidawi and elsewhere that he lived long, as long as
the time of Sayyidna Dawid $€8). It is proved by other reports too that
Lugman, ek appeared during the time of Sayyidna Dawud ekl

And the report of Sayyidna Ibn ‘Abbas &% appearing in ad-Durr
al-Manthur says that he was an Ethiopian slave who worked as a
carpenter (narrated by Ibn Abl Shaibah and Ahmad in az-Zuhd, and Ibn Jarir and .
Ibn al-Mundhir and others). When the Sahabi, Sayyidna Jabir [bn ‘Abdullah
% was asked about his background, he said that he was an Ethiopian of
low height and flat nose. And Mujahid said that he was a thick-lipped,
cracked-footed Ethiopian slave (al-Zajjaj). (Ibn Kathir)

An Ethiopian came to Sa‘ld Ibn al-Musayyab looking for an answer to
some religious problem. The famous Tabii consoled him by telling him
that he should not worry about the dark color of his skin, because there
were three highly revered persons from among the black people who were
regarded as the best of any people anywhere. Then he cited the names of
Sayyidna Bilal al-Habashi, Sayyidna Mahja', the freed slave of Sayyidna
‘Umar Ibn ul-Khattab jees! egzs &t o2, and Lugman 2.

The Identity of Lugman Sk
According to Ibn Kathir, the majority of the elders concur that he was
not a prophet. That he was a prophet has been reported only from
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‘Ikrimah , but the authority of this report is weak. Then, Imam
al-Baghawi reports a consensus on the fact that he was a man of wisdom
and knowledgeable in religious law, but not a prophet. (Mazhari)

Ibn Kathir has also pointed out to an unusual report from Sayyidna
Qatadah about him saying that Allah Ta‘ala had given Luqman HeEl a
choice between prophethood (nubuwwah) and wisdom (hikmah). He
opted for wisdom. And in some reports, it appears that he was given the
option to be a prophet. But he had submitted that he would be honored to
accept it if that was a command, otherwise he should be excused.

Again, it has also been reported from Sayyidna Qatadah that someone
asked Lugman, $68\: 'Why did you prefer wisdom over prophethood while
you were given a choice between the two?' He said, 'The office of a
prophet carries great responsibilities. Had that been given to me without
my choice, Allah Ta‘ala would have been sufficient to see that [ am
enabled to discharge its responsibilities as due. And if I had asked for it
with my choice and volition, the responsibility would have been mine.' (Ibn
Kathir)

Now, it already stands established that Lugman B\ was not a
Nabiyy or prophet. This is as held by the majority of the scholars. So, we
can say that the command mentioned in the present verse (i.e.Be grateful
to Allah) could have been given to him through Ilham (inspiration)
attributed to men of Allah (cwiiva’ Allah).

Before the time of Sayyidng Dawtd $68), Luqman $5) used to give
Fatwa (religious rulings on questions asked by people). When Sayyidna
Dawid %5 was invested with prophethood, he stopped this practice
believing that he was not needed anymore. According to some reports, he
was a judge among the Bani Israll. Many words of wisdom have been
reported from him. Wahb Ibn Munnabih says that he has read more than
ten thousand of these. (Qurtubi)

On a certain day, while sage Lugman was addressing a big gathering
of people sharing his wisdom with them, there came a person and asked
him point blank: 'Are you not the same person who used to graze goats
with me in such and such forest? Lugman $%8), said: 'Yes, [ am the same
person." The man asked, ‘How then, could you achieve this status that
such multitudes of people hold you in reverence and come to hear your
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words from far and wide?' Lugqman Ykl said: "The reason lies in two
things I do: (1) Always telling the truth and (2) avoiding the useless
things. It appears in another report that he said: T tell you about a few
things that have given me this station in life. If you were to take to these,
you toa will have the same rank and status. These are as follow: (1) Lower
your gaze and hold your tongue. (2) Stay content with lawful sustenance.
(3) Guard your private parts. (4) Tell the truth and uphold 1it. (5) Fulfill
the pledge. (6) Honor the guest. (7)“Protect the neighbor. (8) Observe
silence against wasteful speech and leave off all useless indulgences.' (Ihn
Kathir)

What does the 'Aikmah’ given to Lugman actually mean?

The word: &5~ (hikmah) has been used in the Quran (20 times)
conveylng several meanings such as wisdom, knowledge, reason,
forbearance, patience, prophethood, and correctness of opinion,

Commentator Abu Hayvan has said: '"Hikmah means a statement in
words, a statement that teaches people a lesson, a lesson that goes down
their hearts and which they conserve and communicate to others.'

And the famous Sahabi, Sayyidna ‘Abdullah Ibn ‘Abbas & said:
'Hikmah means intellect, understanding and intelligence’ while some
others have said that acting in accordance with knowledge is what
Hikmah is. In reality, there is no contradiction here. All these ingredients
are included under the purview of Hikmah. Those who have seen the
abridged Tafsir of moulana Ashraf Ali Thanavi in the original Urdu
version of the present Tafsir will notice that he has translated Hikmah in
the sense of prudence and wisdom and explained it as being knowledge
that has been put into practice. This is very comprehensive and very
clear.

After having mentioned the giving of Htkmah to Lugman, on whom
be peace, in this verse (12), it was said: "Be grateful to Allah.” Here, the
first probability is to take the word: e (guinz: We said) as understood.
The sense would be that 'We gave Hikmah to Lugqman and commanded
him to be grateful to Allah.' Then, there are others who have also said
that the statement: «U f-<n ol (anishkur lillah: Be grateful to Allah) is in
itself an explanation of Hi}‘emah. In other words, the Hikmah given to
Lugman was that 'We gave him the command to be grateful which he
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carried out.’ In that case, it would mean that being grateful to the
blessings of Allah Ta‘ala is the greatest wisdom (hikmah). Scon after, it
was explicitly clarifted that this command to be grateful was not given by
Allah Ta‘ala to earn some benefit for Himself. He needs no gratefulness
from anyone. In fact, it has been done in the interest of human beings
and for their benefit - because, according to the law of Allah, whoever is
grateful to Him, He causes an increase in the biessings given to a person.

Mentioned after that there are some words of wise counsel spoken by
Lugman to his son. These have been reported by the Qur'an so that
others may also benefit from these.

Out of these wise advices, first comes the soundness of beliefs, the
primary article of which is that one believes in Allah Ta‘ala to be the
Creator and master of the entire universe without any association or
partnership of anyone or anything. In consegucnee, one should not take
anyone other than Allah as an object of worship, for no injustice can be as
grave in this world as the act of one who stoops to equate some creation of
Allah Ta‘ala with the Creator. Therefore, it was said: 5,40 5 mUb _5,...4\' (_,Ja
Y ?-chLI (My dear son, do not ascribe partners to Allah. Indeed, ascribing
partners to Allah is (shirk) grave transgression - 13). Later, follow other
words of good counsel and wisdom spoken by Lugman to his son. In
between, there appears another command to highlight the gravity of
Shirk and that it has to be avoided under all circumstances.This
command is as follows:
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And We commanded man (to be good) about his parents. His
mother carried him facing weakness after weakness, and his
weaning is in two years: "Be grateful to Me and to your parents.
To Me is the ultimate return, [14] And if they force you to
ascribe to Him partners about whom you have no knowledge, do
not chey them. And be with them, in this world, with due

fairness, and follow the way of the one who has turned himself
towards Me, Then, towards Me is your return, so I shall tell you
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about what you had been doing.” [15]

Gratitude and Obedience to Parents i1s Obligatory - but,
Obedience to anyone Counter to Divine Command is not
Permissible

In effect, the command quoted above means: 'No doubt, We have
asked children to be grateful and cbedient to their parents. We have even
commanded them to be grateful to Us, and along with it, to be grateful
and cbedient to their parents. But, Shirk (the ascribing of partners in the
pristine divinity of Allah Ta‘ala} is so grave a transgression and so serious
a sin that it does not become permissible for anvone, not even if one's
parents command or force someone to commit it. If the parents of a person
start forcing him or her to take someone as a partner of Allah Ta‘ala, even
inthat case, itis not permissible to obey their command.’'

Now, at this place, where command has been given to be grateful to
parents and fulfill their rights, also pointed out is its efficient cause. Is it
not that one's mother has undergone great trial in the phenomena of his
or her life and survival? She has kept the child in her bedy for nine
months remaining vigilant and protective all the time, Because of this,
day by day, her weakness and discomfort kept increasing. This she
braved through, Then, even after the birth of the child, she handled the
task of feeding the child, a task that demanded painstaking attention day
and night and which also added to the already receding graph of her
weakness, Since, it is the mother who faces most of the hardship in
bringing up the child, therefore, the right of mother has been made to
precede even the right of father in the Shari‘ah of Islam. What has been
said in: i 5 i) &) 6 Gh) e L €20 YD) (And We
commanded man [to be éood] about his parents. His mother carried him
facing weakness after weakness, and his weaning is in two years - 14)
comes to mean exactly this. After that, in: SSu8u 1) (And if they force you
- 18), it was pointed out that the matter of ascribing anyone other than
Allah with Him is serious. In it, even the (otherwise essential) obedience
to parents is haram (unlawful).

Islam's Peerless Law of Justice

Now in a situation under which the parents force a son or daughter to
take to Shirk and Kufr while the command of Allah Ta‘ala tells them not
to do what they say, things become difficult. One naturally fails to stay
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within limits. In this case, while implementing the Divine injunction, the
probability did exist that the son or daughter would have used improper
language or manners in their response to parents and thus insulted them.
Islam is a law, just and equitable. Here, everything has a limit. Therefore,
right along with the command of not obeying parents in matters of Shirk,

also given there was the command: ‘-;1:” Gidn o ugrle (And be with them,
in this world, with due fairness - 15).

It means: 'In the matter of the contravention of your faith and
religion, do not obey parents. But, when it comes to worldly matters, such
as serving parents physically or financially or in any other way
necessary, do not fall short about it. Instead, deal with them in mundane
matters according to recognized custom. Show no disrespect to them. Do
not respond to what they say in a manner that hurts them unnecessarily.
In other words, the pain you cause them by not accepting their insistence
on Shirk and Kufr is something you will have to bear by, since you have
no choice there. But, let this necessity stay within its functional limits and
keep abstaining from causing any pain to them in other matters.'

- Special Note
As for the weaning period of two years for a child mentioned in the
verse, it is in accordance with customary practice. It carries no
clarification concerning the injunction relevant to any additional period of
suckling the child. A detailed explanation of this issue will, insha’Allah,
appear under the comimentary on the verse: 4> u,:L ‘Jmﬂ-’J ‘-\L:»-; (And his
. carrying and weaning is (in) thirty months - Al-Ahqaf, 46:15).

The Second Bequest of Lugman about Articles of Belief

One should irrevocably hold the belief that the knowledge of Allah
Ta%ala surrounds every single particle of whatever there is in and around
the expanses of the heavens and the earth with His most perfect power.
Nothing can - be it the smallest of the small not commonly visible, or be it
the farthest of the far, or be it behind layers upon layers of darkness and
curtains - simply nothing can hide from the knowledge and view of Allah
Taala. And He can, when He wills, cause it to be present, where He wills.
This is what is meant by verse 16: J3* T~ it K< N T-g:'l ;:J (My dear
son, in fact, if there be anything to the measure of a grain of rye, and it
be [hidden] in a rock or in the heavens and the earth, Allah will bring it
forth. Surely, Allah is All-Fine, All Aware). Then, the all-covering
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knowledge and power of Allah Ta'ala is, in its own place, a basic belief of
Islam - and certainly, a great proof of Tauhid, the belief in the Oneness
of Allah.. '

The Third Bequest of Lugman about the Correction of Deed

There are many obligatory deeds, but the greatest and the most
important of these is Salah - and not simply that it is important by itself,
it also happens to be the master deed that becomes the catalyst changing
other deeds towards the better as was pointed out in the Holy Qur'an
about it: S0y Wil 2 4550 3 (Surely Sal@h restrains from
shamelessness and evil - Al-‘AnkabTt, 29:45). Therefore, out of the
obligatory good deeds, the mention of Salah was considered sufficient
when it was.said: & Lah c_ji ;_L (My dear son, establish Salah - 17). And as it
has been explained earlier, the expression denoting the ‘igamah’ of salah
does not simply suggest the 'making' or 'saying' or 'doing’ it. Instead of
that, this term translated as 'establish' (in the absence of an exact
equivalent) includes all attending considerations, such as performing it
with due respect to its essentials and manners fully and faithfully,
observing punctuality in its timings and being consistent in fulfilling its
requisites. '

The Fourth Bequest of Lugman about the Betterment of People
Islam is a collective religion. Betterment of the community, along with
the betterment of the individual, is an important part of its social system.
Therefore, the duty of Bidding the Fair and Forbidding the Unfair {(amr
bi 'I-ma‘ruf and nahy ‘ani 'l-munkar) was mentioned along with as
important a duty as the Salah. It was said: S0 2 415 0355200 2205 (and bid
the Fair and forbid the Unfair -17). Here are two duties: (1) Make vourself
better and (2) make others better. Both need a lot of restraint and hard
work. Facing these difficulties and remaining firm is no easy task.
Particularly so, when those who stand to serve people by telling them
what is good for them receive nothing but opposition and hostility in
return. Therefore, while making this recommendation, it was also
recommended: ,3_;’-% e5 Ga SO 3 LA T e .50 (and observe patience on
what befalls you. Surely, this is among the matters of determination - 17).

The Fifth Bequest of Lugman about Social Manners
In verse 18, it was said: u":-U Sis 245 (And do not turn your cheek
away from people). The expression: aa¥ (I3 tusair) is a derivation from:
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e (sa‘ara) which is a disease among camels that causes a tilt in the neck
similar to the stroke among human beings that makes the face become
crooked. It carries the sense of turning one's face away (in disdain). Thus,
the verse means: 'do not turn your face away from people when you meet
them and talk to them for it is a sign of avoidance and arrogance and
very much against the norms of gentle manners.'

In the next sentence of the verse, it was said: =+ u‘a;\'jt - u“"‘ N3 (and
do not walk on the earth haughtily - 18). The last word: 2 (maraha)
denotes walking proudly with assumed airs. The sense of the statement is
that Allah Ta‘ala has given this earth the lowest profile from among the
entire range of elements He created. Is it not that you were bhorn from it
and on it you walk around? Know your reality and do not walk haughtily.
This is the way of the arrogant. Therefore, after that, it was said: & %
_,J.;._, JL.,J jf :.:J\J (Surely, Allah does not like anyone arrogant, proud - 18).

Verse 19 begins with the statement: _$.2- o 1a¥ly (And be moderate in
your walk). When done otherwise, in haste or helter-skelter, it goes
‘against decorum and dignity. Says the Hadith: "Making too much haste
in walking ruins the radiance of the believer (al-Jami' ag-Saghir from
Sayyidna Abli Hurairah 4%). Then, in a manner of walking such as this, there
remains the likelihood of hurting one's own self or someone else as well.
And being moderate in walking also tells us that one should not walk very
slowly either. This is the habit of the arrogant and the ostentatious who
like to impress people with their distinct class. Or, it is the habit of women
who do not walk fast due to their natural modesty. Qr, it is the habit of
the sick in need of urgent medical attention who would do so out of
compulsion. The first mode is Aaram, and the second too, for it is not
permissible if the intention is to strike a semblance with women. And
when no such intention is there, the thing remains, after all, a defect for
men. Finally, in the third mode, it 18 ungratefulness to Allah in that one
stoops to feign the looks of the sick despite being all too healthy.

Sayyidna ‘Abdullzh Ibn MasTd % said: "The noble Sahabah were
prohibited from walking hurriedly (as if running) like the Jews and also
from walking very slowly (as if crawling) like the Christians. The order
given to them was that they should take to 2 moderate gait in between
the two.'
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When Sayyidah ‘A'ishah ‘e dJu <, 8aw a person walking very slowly
ag if he was going to fall dead, she agsked the people around, "Why does he-
have to walk like that?' They told her, 'He is one of the Qurra’.' The word:
;1j§ (qurra’) is the plural of: (¢ i) (al-garti: one trained to recite the Qur'an
in accordance with its Phonetics). In those days, someone who combined
the twin mastery of reciting the Qur'an with authenticity and observance
of due etiquette as well as being a perfect scholar of the Qur'an was also
called a Qari’. So, by saying what they did, they meant that he was some
big Qari’ and ‘Alim, therefore, he walked like that. Thereupon, Sayyidah
Aishah s 4 s, said, “Umar Ibn ul-Khattab, may Allah be pleased
with him, was a lot more Qarl' than he is. But, his habit was to walk
swiftly when he walked (not in the sense of post-haste walking which is
prohibited, rather meaning a functional swiftness in it). And when he
talked, he talked in a manner that people would hear him well (not
speaking at a pitch so low as would compel his audience to ask: Beg your
pardon, what did you say)?

At the end of the fifth recommendation it was said: WS35 [ Ja.iz:f-lj
(and lower your voice - 19). 'Lowering' means: D)o not Taisé your voice any
more than necessary. And do not shout - as it appéiai.'éd' in the case of
Sayyidna ‘Umar <% immediately earlier. He talked in a manner that his
audience would hear him without having to put any strain on their ears.
Thereafter, it was said:a;,;vj‘l L,«al ‘.;;\_’,.;\'j\ ;ﬁ 2 (Surely, the ugliest of
voices is the voice of the donkeys - 19).

Regarding social manners, four prohibitioﬁs were mentioned here: (1)
The prohibition of talking to and meeting with people face turned
arrogantly; (2) the prohibition of walking haughtily on' Ged's earth; (3)
the instruction to be moderate in one's walking; and (4) the prohibition of
talking very loudly,

All these virtues were already part of the habits and traits of the Holy
Prophet & As in the Sham®@’il of Tirmidhi, Sayyidnag Husain &% says
that he asked his father, Sayyidna ‘Alf al-Murtada % about the manner
in which he interacted with people he sat with. He said:

@va}wyjﬁﬂ&Jw‘ﬂMIJ&“#‘ﬁbog
Vgam gt ¥y opite ¥ s iy £L00 ¥y ol Yy 150 Yy 51 W)



Surah Lugman : 31:20-32

438

ains Yo g LS Wiy gh oI o i S5 B oy
"He was always cheerful, naturally obliging, gentle. Neither
impolite, nor rude, he was not clamorous or immodest and no
faultfinder and no miser. He would remain indifferent to what
he did not like, yvet would not make others become distracted
from it (if halal and desirable to have)} and would not say
anything that would stop others from having what he did not
want (instead, would observe silence). There were three things
he had left out for good: (1) Disputation, (2) Arrogance and (3)
Indulgence with what was unnecessary, not worth doing.”

Verses 20 - 32
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Have vou not seen that Allah has subjugated for you
what is in the heavens and what is on the earth and has
perfected His blessings on you, both outward and
inward? And among the people there is one who debates
about Allah with no knowledge, no guidance and ne
book to enlighten. [20] And when it is said to them,
"follow what Allah has sent down,” they say, "instead,
we would follow what we found our fathers on.” Is it so
- even though the Satan has been calling them to the
punishment of the flaming Fire? [21]

And whoever submits his self to Allah and is good in
deeds, he does, in fact, hold on to the strongest ring.
And towards Allah is the ultimate end of all matters.
122]

And whoever disbelieves, let not his disbelief grieve
you. To Us is their return. Then We will tell them what
they did. Surely, Allah is All Aware of what lies in the
hearts, {23]) We let them enjoy a little, then We will drag
them to a heavy punishment. [24]

And if you ask them as to who has created the heavens
and the earth, they will certainly say, "Allah." Say,
"Alhamdulillah” (Praise be to Allah). But most of them
do not know, [25)

To Allah belongs what is in the heavens and the earth,
Surely, it is Allah who is free of all needs, worthy of
every praise. It is Allah who is All-Independent,
Ever-Praised.[26]

And if all trees that are on the earth were to be pens
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and the ocean (converted into ink) is supported by
seven seas following it, the words of Allah would not
come to an end. Surely, Allah is Mighty, Wise. [27)

Creation and resurrection of you all is no more {to
Allah) than that of one single person, Surely, Allah is
All-Hearing, All Seeing. [28]

Did you not see that Allah makes the night enter into
the day, and makes the day enter into the night, and He
has subjugated the sun and the moon, each running
towards an appointed time, and that Allah is fully
aware of what you do? [29] That is because Allah is the
only Real One and what they invoke other than Him is
false and Allah is the High, the Great. [30)

Did you not see that the ships sail through the sea by
the grace of Allah, so that He shows you some of His
signs? In that, indeed, there are signs for every man of
patience and gratitude. [31]

And when they are covered by waves like canopies. they
pray to Allah, having faith purely in Him. Then, once
He brings them safe to the land, some of them ere (still)
balanced. And no one denies Qur signs except every
ungrateful traitor, [32]

Commentary

At the beginning of the Surah, the Kafirs and the Mushriks were
admonished for still persisting with their Kufr and Shirk despite that they
had seen the manifestations of the all-cncompassing knowledge and the
most perfect power of Allah Ta‘ala. And in contrast to their condition,
obedient believers were praised and mention was made of their good end.
In between, the description of the bequests (wasaya) of Lugman, peace on
him, was in a way a complement of the same subject. In the verses cited
above, the text reverts to the subjects of Allah Ta‘ala's all-encompassing
knowledge and power, His bounties and favors showered on the creations
with an exhortation to believe in the principle of His Oneness.

The expression: ?_‘(J ,-m.a (sakhkhara lakum: translated as 'subjugated
for you') in verse 20: ¥ iUy ol 50 [._<.! ‘s~ (Allah has subjugated
for you what is in the heavens and what is on the earth) is well known
and means to make something subservient to someone. This raises a
question at this place. Is it not that, first of all, not even everything on the
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earth 15 subservient to human will and command? In fact, there are many
things that act counter to human choice. As for things of the heavens
particularly, there exists just about no probability of their being .
subservient to human beings, The answer is that 'subjugation' really
means to force something into doing a particular job in a state of virtual
compulsion, So, subjugating the entire creation of the heavens and the
earth for human beings means that the whole range of such creations
was yoked in their service to bring all sorts of benefits to them. Qut of
these things, many were put in their service by subjecting them to their
command as well, in that they could use them as and when they wished.
But, there are other things that have been, of course, commissioned to .
serve them - which they are doing all right - but, such was the dictate of
Divine wisdom, that they were not made subject to the command of
hﬁman beings, for example, the heavenly creations, planets, stars,
lighting, rains and similar others. Had they been subjugated to follow
human orders, these elements of creation would have been affected by
human temperaments, tastes and varying conditions, One human being
would have wanted the sun to rise early while the need of the other
would have it rise later. Someone would have asked for rains while the
- other, being in travel th:fough an open field, would have opted for no
- rains. So, these divergent demands would have triggered operational
malfunetion in the workings of the universal heavenly system. Therefore,
Allah Ta‘ala did put all these things into the service of human beings but
did not make them subject to their will and command. This too is, in a
way, subjugation. Allah knows best.

The word: ¢ L.} (isbagh) in the next sentence of verse 20: ‘“esi r_{l; C““ 3
"-J’L'J .,.LL, (and has perfected His blessings on you, both outward and
inward) means to perfect, make complete, provide in great abundance to
the last fill. The Arabic word: o~ (ni‘am) means 'blessings' which human
béings recognize through their senses, for instance, the beauty of shape
and the symmetry of human limbs made into such proportion as would
allow maximum functional movement causing no disfigurement of one's
shape and looks. Similarly, provisions, property; wealth, avenues of
economic opportunity, health and well being arg also outward and
perceived blessings. In the same way, making the relfigion of Islam easy to
follow, being enabled to obey Allah and His Rastul, the ascendancy of
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Islam dver other faiths and the support given to Muslims encountering
enemies also come under the same outward blessings. As for inward
blessings, they relate to the human heart, such as, Iman (faith), knowing
Allah (ma'rifah), intellect, reason, good morals, the good fortune of
having one's sins left unexposed and of one's crimes not punished
instantly and many others.

The manifestations of Allah's knowledge, power and blessings are
endless. These cannot by encompassed by anyone through speech, nor
can any pen write them comprehensively. This has been stated in the
verse: pdi 5,ms ,;’,.g_f:ﬁ'l #1535 (27 through a similitude. Says the
similitude; 'If all trees that are on the earth were to be pens (or pens were
to be made of all branches on them) and the ocean (converted inte ink) is
supported by seven seas following it, the words of Allah would (still) not
come to an end.' The expression: &t wliS” (kalimatul-lah , i.e. the words of
Allah) means His knewledge and wisdom (Ruh ul-Ma%ani and Mazhari) which
includes the manifestations of Divine power and Divine blessings. Then,
the ‘'seven seas' referred to here do not mean that there are seven seas
present elsewhere. Instead of that, this is & manner of saying: Suppose if
this ocean were to be replenished with seven more oceans, still then, all
these words of Allah could not be committed to writing, Even the number
of 'seven' appears here as a part of the exampie. No restriction is
intended. Another verse of the Qur’an proves it. There it was said:
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Say, 'If the ocean were to be ink for the Words of my Lord, the
ocean would have been consumed before the Words of my Lord

are exhausted, even though we were to bring ancther cne, like
it, in addition' - Al-Kahf, 18:109,

In this verse, by saying: «u (bimithlihi: like it), a clear hint has been
given that, no matter how r;nany oceans are supposed, their collective
writing fluid cannot circumscribe the Words of Allah. Rationally, the
reason is obvious. The oceans may be added one after the other and be
they seven or seven thousand, they shall still remain limited while the
Words of Allah (knowledge) are unlimited. How, then, can something
Iimited make an all-encompassing coverage of what is unlimited?
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As it appears in some narratives, this verse was revealed in response
to a question posed by Jewish priests. The reason which prompted them to
ask this questlon was the verse of the Qur'an where it has been said: U}
WA rull o w;\ {and you are not given but a little from the knowledge -
Al-Tsra’, 17:85). When the Holy Prophet #% came to the blessed city of
Madinah, some Jewish priests visited him and it was about this verse that
they confronted him by saying, “You say that you have been given a little
from the knowledge. Is this what you are saying about your people, or
have you included us too therein?” The Holy Prophet %€ said, "I mean all,"
that is, 'our people and the Jews and Christians as well.' Thereupon,
increasing the tempo of their opposition, they said, "To us, Allah Ta‘ala
has given the Torah which stands out as: ﬂ;" J-Q 54 (an explanation of
everything)." He said, "That too is but a little as compared to Divine
Knowledge. Then, even the total knowledge contained in the Torah is not
known to you either - what you go by is no more than a certain measure
of what you need. Therefore, as compared to the Divine Knowledge, the
collective knowledge of all Seriptures and Prophets is also nothing but a
little " It was to support this statement that the verse: ;.. ubj‘if\ RN
;)ul 3/*% (And if all trees that are on the earth were to be pens... - 27) was
revealed. (Ibn Kathir)

Verses 33 -34

el 58 W1 G Y U 1R ST 1 S e
;i:;alvﬂd;-«wiijuu e;;,mg;;};;;‘s;g;ﬁj

x

(.J;,‘ai‘-giwg%\-‘-%b,mm APV
J..m(_;).b vy cu.)\Juwgur_L:;cé_;Ji Jj;ifg_pua

2 Sz

AL WEELS o) U i 5 Uy e LSS 50
4red e ot

O people, fear your Lord and fear a day when no father
will suffice his son, nor will a son be sufficing his
father in the least. Surely, the promise of Allah is true.

S, the worldly life must not deceive you, nor you
should ever be deceived about Allah by the Deceiver.
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[33] Surely, it is Allah with whom rests the knowledge
of the Hour; and He sends down the rain and He kntows
what is in the wombhs. And no one knows what he will
earn tomorrow and no one knows in which land he will
die. Surely, Allah is All Knowing, All Aware. [34]

Commentary

In the first of the two verses cited above, the address is to common
people, believing and disbelieving both. They have been served with a
notice that they will face Allah and be accountable before Him for their
deeds on the day of Judgement and that they should be prepared for it. It
was said: ~—<u ujml L}':J"I Lg:G (O people, fear yvour Lord - 33). At this place, the
text has not gone by the name of Allah Ta'dla or His some other attribute.
Instead of that, it has elected to mention the attribute of Rabb (master,
sustainer of all, usually translated as Lord with this sense included
therein), This serves as an indicator towards the nature of fearing Allah
Ta'zla. Hence, the command to fear given here is not the kind of fear one
habitually has from some beast or enemy. The reason is that 'Allah Ta'ala
1s your Rabb. He nourishes, sustains and cherishes you. He is the
compassionate master, Why would someone apprehend this kind of
danger from Him? Instead of that, the fear mentioned at this place is the
particular 'fear' that is necessarily generated because of the sublimity and
awe of one's elders, It is in that sense that a son 'fears’ his father and a
student, his teacher. They are no enemies, They are not going to hurt
them. But, their affectionate sublimity and awe reside in hearts and it is
from there that these two make one obey a father and a teacher. This is
what 1s meant at this place and it is being said that 'the sublimity and
awe of Allah Ta‘ala should reign supreme over your hearts so that you
can obey Him, perfectly and easily.’

The next sentence reads: say [ U343 550 ¥ 0ady J2 W15 & s YUy yia
% (and fear a day when no father will suffice his son, nor will a son be
sufficing his father in the least - 33). It means the father and son out of
whom one is a believer and the other, a disbeliever. The sense is that a
believing father would neither be able to remit or reduce the punishment
of his disbelicving son nor would he be able to bring any benefit to him.
Similarly, a believing son will be of no avail to his disbelieving father.

The reason for this particularization lies in other verses of the noble
Qur’an, and the narratives of Hadith. There it has been clarified that, on
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the day of Judgement, parents will intercede on behalf of their children
and the children on behalf of their parents. Then, this intercession will
turn out to be successfud as well. Says the Qurian: {..g.;ja ‘L;..a':l 31 ,..A u;.ij!j
l:_j;’j; 1..gaL..-:--f ..;qu (And those who believed and their children followed
them in behef We will j join their children with them - 52:21) even though
their deeds may not match the ranking of the deeds of their parents, but
such would be the barakah of righteous parents that they too would be
made to reach where their parents are. But, this is subject to the condition
that the children should be believers - even though, their deeds may have
suffered from some shortcomings.

L P B

Slmﬂarly, in another verse, it was said: w40 ;2 AW s vié RRTE
) Y ' 373 (the eternal gardens they enter, and the righteous of their
fathers, spouses, and progeny as well - 13:23). Quallﬁcatmn refers here to
their being believers.

Both these verses prove that, should parents and children and, in the
same way, & husband and wife, share the common denominator of being
believers, then, they will receive benefit from each other even on the day
of Judgement. Similar to this, there are several narratives of Hadlth
which report children interceding on behalf of their parents. Therefore,
~ this rule set forth in the present verse (33) - that no father can bring any
benefit to his son and no son to his father on the day of Judgement - can
become operative only in a situation when one of them is a believer while
the other, a disbeliever. (Mazhari) '

Special Note:

Here, it should be noted that the statement declaring the inability of a
father to bring benefit to his son (uy 58 1) & I Y - 3) has been made
through a verbal sentence, but two changes were made while mentioning
the other side of it. Firatly, it was described in the form of & nominal
sentence. Secondly, the word: >,y {(mauliid) meaning the born one, that
is, a son, was employed instead of (:J ;walad) which is more common for
'son.’ There is a wise consideration at work here. A nominal sentence is
more emphatic as compared to a verbal sentence. By this change in the
sentence, a hint was released towards the difference between a father and
his children. The love of a father with his children is more intense.
Contrary to this, the love of children does not reach this level of intensity
even in the mortal world. However, the likelihood of either of the two
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bringing any benefit for each other on the day of Judgement has been
negated in the case of both, but the children's lack of ability to bring
benefit has been described with added emphasis. Then, there is &
particular wise consideration in electing the word: >,y (maoulud) instead
of Wy (walad). The word, >, 5« 'maultid' denotes one's own son or children
only. As for the word, Vs ‘walad,' it is general and includes the children of
one's children as well. Thus, it is from another angle that the same subject
has been strengthened. It is being virtually said, 'when even the son from
the very loins of the father would be of no avail to the father, any
expectations from the grandson and the great grandson are futile.'

In the next verse, the knowledge of five things has been declared as
exclusive to Allah Ta%la and that no created being has that knowledge
" except Him and at this ends the Surah Lugman:

LRI ] Lt I
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Surely, it is Allah with whom rests the knowledge of the Hour,
and He sends down the rain, and He knows what is in the
wombs. And no one knows what he will earn tomorrow and no

one knows in which land he will die. Surely, Allah is All
Knowing, All Aware - 31:34. .

~ Though, it has not been made explicit in the first three things that no
one has their knowledge other than Allah, but the style of the statement
is such that it seems to give the impression that the knowledge of these
things rests limited to Divine Knowledge. As for the other two things
mentioned later, there it has been explicitly said that no one has their
knowledge other than Allah. These very five things have been called
"keys to the Unseen" (ot C’i“' maf‘ tih al-ghayb) in a verse of Surah
AlAnTm: 3 ¥ GUi ¥ 4l i 'skigy (And with Him are the keys of the
Unseen. No one knows them but He - 6:59). In Hadith, it has been
referred as pJilis (mafatih al-ghayd). Both e (mafatih) and qilis
(mafatih) are the plural forms of tis (miftah) meaning key which opens
locks. It signifies sources of the Unseen that unravel its information.

The Issue of the Tim ul-Ghayb (Knowledge of the Unseen)
Necessary details about this issue have been given under the
commentary on verse 65: 4 ! wil qbﬁl} IR B R (f.\.u N J.: {Say, 'No one
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in the heavens and the earth has the knowledge of the Unseen except
Allah.' - 27:65) of Burah An-Naml (Ma‘ariful-Quran, Volume VI). That the
knowledge of the unseen is particular to Allah Ta‘ala in the absolute
sense has been explicitly mentioned in this verse - and this has been the
pelief of the entire Muslim community from the earliest to the succeeding
generations. As for the description of only five things particularly - that
no created being has their knowledge and that it is Allah alone who
knows these - it is not meant for particularization. Otherwise, it would
pose a contradiction with the verse of Surah An-Naml quoted above. The
fact is that these five things have been mentioned here to highlight their
special significance.

There is a reason for this specific treatment and marked attention.
Things of the Unseen that one is generally keen to find out are just
these five, Then, there are astrologers and their kind who lay a claim to
the knowledge of the unseen. Things they usually pick up to inform
people about, and thereby prove that they are possessors of the
knowledge of the unseen, are again these very five things. And in some
narratives of Hadith it has been reported that someone had asked the
Holy Prophet # about these five things whereupon this verse was
revealed and wherein it has been stated that the knowledge of these five
is particular with Allah Ta‘ala. (Rih ul-MaZni)

As for the statement of the Holy Prophet % reported on the authority
of Sayyidna Ibn ‘Umar and Ibn MasTd jones! ogie i »2, iIn Hadith: u..-r}f
eI st J.% C’L“" (I have been given the keys to everything except the
five) (reported by Imam Ahmad - Ibn Kathir), the word: ;.uj‘ (I have been
given) itself makes it all clear. It shows that the knowledge of unseen
things other than these five which came to the Holy Prophet #2 came in
the form of revelation (wahy) from Allah Ta‘ala. Therefore, it is not
included under the definition of the knowledge of the unseen ('Ilm
ul-ghayb) because the news about things unseen given to the blessed
prophets through wahy (revelation) and to the men of Allah {(quliya’)
through ilham (inspiration) come from Allah Ta‘ala. In terms of their
reality, they are not the knowledge of the unseen based on which they
could be called the possessors of 'the knowledge of the unseen' (‘alim
ul-ghayb). They are, rather, =)\ /i (news of the unseen). This is an area
of Divine prerogative. Whenever Allah Ta‘ala so wills, and in whatever
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measure He wills, He would bestow such information on His angels,
messengers and favored servants. These are called "2 Ul (anba
‘ul-ghayb) in the noble Quran, for instance: St Loy __,_5; Ui . K
(These are some reports from the Unseen {events) which We reveal to you
- 11:49).

Therefore, the Hadith quoted above means that, no doubt, Allah
Ta‘ala has made these five things so exclusive to Himself that no angel or
messenger has been given their knowledge even as 'news' of the unseen.
However, besides these, a fair amount of the knowledge relating to other
unseen things is given out to the blessed prophets through the medium of
wahy (revelation). '

Thus, from what has been discussed above, we now know one more
reason why these five things have been mentioned specially.

A doubt and its answer

The cited verse proves that even in the absolute knowledge of the
unseen which is an integral attribute of Allah Ta'ala there are five
particular things the knowledge of which is not given to any prophet even
through wahy (revelation). This demands that these things should never
become known to anyone. However, countless events relating to men of
Allah (auliyva’) in the Muslim community have been reported to the effect
that somewhere they gave the news of rain, or pregnancy, or someone
doing or not doing a deed in the future, or someone's exact place of death.
And thas foreboding turned out to be true as well when observed.

Similarly, there are some astrologers or people well versed in the art of
divination through what is known as Jafar and Ramal who would come
up with some bits of information about these things and these, at some
times, would turn out to be true as well. This raises the question: How,
then, could these five things remain exclusive to Divine Knowledge?

One answer to this question is the same as has appeared in details
under cur Commentary on Surah An-Naml (27:65, Maariful-Quran, Volume
V). A brief one has been given above to the effect that the Knowledge of
the Unseen, in its real sense, is knowledge without the mediation of a
physical cause - that is, sans medium, by itself. If these things are
received by the blessed prophets through wahy (revelation), by men of
Allah (auliye’) through ilhd@m (inspiration) and by astrologers and other
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claimants to divination or prediction through their calculations and
physical causes, then, that is no knowledge of the unseen as such.
Instead, these are 'news' of the unseen. If someone from among the
creation of Allah were to receive such news relating to some partial or
personal matter, it would not be contradictory of the cited verse. The
reason ig simple. According to the substance of the verse, the total
knowledge of these five things, a knowledge which comprehends
everything created as well as every relative condition, is something not
given by Allah Ta‘ala to anyone, neither through wahy (revelation) nor
through ilham (inspiration). That someone gets to receive some partial
knowledge through ilham (inspiration) in a stray case is not contradictory
toit. '

~ In addition to that, when we say ‘tim (knowledge), it means absolute
knowledge. That no one has except Allah Ta‘la, The knowledge a man of
Allah (waliyy) receives through ilham (inspiration) is not absolute. Many
pi‘obabilities of error or false perception exist in it. As for the information
given out by astrologers and their ilk, it is a common observation that
they hardly come up to the level of a gingle truth out of ten lies. How can
that be called 'absolute knowledge'?

The issue of the Knowledge of the Unseen: An important note

My respected teacher, Shaykh ul-Islam Shabbir Ahmad "‘Usmani has
made a brief but comprehensive comment in his explanatory notes on the
Holy Qur'an which helps remove all doubts and difficulties of the nature
mentioned above. He has said that there are two kinds of al-Ghayb (the
unseen): (1) Injunctions of the unseen (al- ahkam ul-ghaybiyyah), such
as, the injunctions originating from revealed laws that include the
knowledge of the Being and attributes of Allah Ta%ala as well and are
called the knowledge of beliefs (al-‘aga’id). Also included therein are all
injunctions of the Shari'ah or revealed law which tell us as to what sort of
conduct meets the approval or disapproval of Allah Ta‘ala. It goes without
saying that all these things belong to nowhere but the unseen.

(2) Cosmology of the unseen (al-akwan ul-ghaybiyyah), that is, the
knowledge of the events occurring in the world. The knowledge of the
unseen things of the first kind has been given by Allah Ta‘Gla to His
prophets and messengers. This is mentioned in the Qur'an in the
following words: .J,-'»j Ga i o N PR Ulr'j.@LQ‘Ju : '(He is the) Knower of
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the Unseen. So He does not let anyone know His Unseen, except a
messenger whom He chooses (to inform through revelation) - 72:26-27.

As for the unseen events and occurrences of the other kind, their
knowledge - the whole of it - is just not given by Allah Ta‘la to anyone.
That remains categorically exclusive to Him as His intrinsic attribute.
But, He gives partial knowledge of particular events when He wills and
as much He wills. As such, the real knowledge of the unseen - all of it -
remains exclusive to Allah Ta‘ala. Then, as is His customary practice, He
reveals to the blessed prophets the knowledge of the injunctions of the
unseen from out of His knowledge of the unseen - and this very
knowledge is the purpose of their mission. Then, there is the partial
knowledge of the events and occurrences of the world. That too is given
by Aliah Ta‘ala to prophets through revelation (wahy) and men of Allah
(auliya) through inspiration (ilham) at His discretion and to the measure
of His choice. Thus, the part of knowledge so given is knowledge that has
been bestowed on them by Allah Ta‘ala. In the real sense, this cannot be
called: i ole (ilm ul-ghayb: the knowledge of the unseen). Instead, it is
called: —.x) Ut : "anfmjba’ il-ghayb: the news of the unseen.”

Special note concerning the words of the verse

In this verse, the objective is to describe the exclusiveness of the
knowledge of these five things with Allah Ta"ala in a manner that shows
marked care and attention. This objective obviously required that five
things should have been enumerated under a single head saying that
their knowledge is exclusive to Allah Ta‘ala and that no created entity has
been given their knowledge. But, in the cited verse, this was not done.
Instead, as for the knowledge of the initial three things, it was mentioned
postitively as being exclusive to Allah - while, in the later two things, the
statement was negative declaring that no one other than Allah has their
knowledge. Let us go back to the initial three things. Here, a variation in
style becomes fairly visible even in these three. We see that the
knowledge of the Hour has been mentioned in the following manner: 43 3
T P’.Lc “e (Surely, it is Allah with whom rests the knowledge of the
Hour). Then the mode changes. The second thing has been taken up in
the form of a verbal sentence by saying: Sl :J,J (and He sends down the
rain). It simply has no mention of the knowledge of rain. Instead, it
mentions the sending down of rain. The third thing was mentioned with a
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changed mode once again and it was said: c'u'-}i"'l v (:J-g_, (and He knows
what is in the wombs). This change of modality can only be taken as a
sampling of versatility in elogquence of speech. If one were to ponder, there
are other elements of wisdom embedded here. The respected author of
Payan ul-Qur'an has described these in his Tafslr.

In brief, the last two things - what will one earn tomorrow and in
which land will one die - are states connected with the human person. It
was probable that one would try to seek the relevant knowledge about
these. Therefore, in both these cases, the acquiring of such knowledge on
the part of anyone other than Allah was negated. Also proved effectively
through this statement was the absence of the knowledge of the first
three things for anyone other than Allah. The argument was simple. Here
is someone who does not know about his doings and earnings tomorrow.
Then, he does not know the end of it all, the point when and where he
will die. How could he, then, be expected to know the heavens and the
coming of rains and the thing hidden in the dark layers of a mother's
womb? Finally, when mentioning the last thing, it was said that one does
not know the place of one'’s death. Yes, the text mentions 'place’ only -
although, one does not know one's time of death too just like the place of
death. The reason is that the place of death, even if not known definitely,
is something one can guess in terms of one's outward living conditiona.
One can naturally assume that the place where one is settled would be
the place where one would die, and at the least, the place where one is to
die is, after all, present somewhere in the world. This is contrary to the
time of death. This time is in the future and the future is not here yet. So,
a person who cannot know about his place of death, despite that it is
present actually, how can it be imagined about him that he would come to
know his time of death which simply does not exist then?

So, the negation of one thing here makes the negation of others |
obvious in the firat degree. Therefore, the text takes up both these things
in the negative mode. As for the first three things, they are by themselves
outside the scope of human access under perceptible conditions. That
human knowledge has nothing to do with it is all too clear. Therefore, a
positive mode was chosen to describe their exclusiveness to Allah Ta‘ala.

Before parting with the subject, a few words about the use of nominal
form in the first sentence and the verbal one in the later two sentences
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may be useful, Perhaps, the wisdom therein is to suggest that the

Qiyamah or the Last Day is a definite imperative with no change in it,

This is contrary to the coming of rain and the period of pregnancy. Their

conditions keep changing - and the verbal sentence is suggestive of

change. Therefore, that is what was used in both these cases. Then, we

notice a delicacy of treatment within these two as well. When dealing with

the conditions of pregnancy, what was mentioned was Divine knowledge:

cb'-ﬁ'l 3 U oty (and He knows what is in the wombs - 34) while in taking

up the subject of the coming of rain, there is just no mention of
knowledge. There is a reason for it. Here, by mentioning the sending
down of rain, it was tacitly suggested that the rain to which are tied

thousands of human benefits is something that comes at the bidding of

Allah alone and that no one else exercises the ultimate control over it. As
for the essential excliusiveness of its knowledge béing with Allah, it
already stands proved from the very context of the statement. ...

Alhamdulillah
The Commentary on
Surah Lyigman
Endshere
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Surah As-Sajdah
[The Prostration]

Surah As-Sajdah is Makki. It has 30 Verses and 10 Sections
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Verses1-3

e L ) /" w 2 2, YA \ 1 ,:’: 'l Uy
r'lér§a.m.la_“ ujux@%}’;_ﬁll‘ﬁﬂé\§ar_“
N w2 8 T oF wid -‘,,_) ’f /,Jl
A5 G (e TSI 65 e 3055 el 330
‘/),-J/)’/ ERAN
§rd O 3hig elad EUS

With the name of Allah, the Most Merciful, the All-Merciful
Alif Lam Mim. [1] (This) revelation of the Book - wherein
there is no doubt - is from the Lord of the worlds. [2] Or,
is it that they say, "he has fabricated it." On the
contrary, it is the truth from your Lord, so that you

warn a people to whom no warner has come before you;
may be they take the right path. [3]

Commentary

At this place, the word: ;& (nadhir: warner) in: ,a-b e H‘"" U (to whom
no warner has come.. -3)means a rasii! or messenger.The sense is that no
messenger had appeared amidst the Quraish of Makkah before the Holy
Prophet #%. This does not mean that the call of the messengers had just
not reached them until that time, because it was clearly said in another
-verse of the Quran: 5& 44 %a V1 &l [2 4 (And there was no community
without a warner having passed among them - 35:24). In this verse, (i.e.
the verse 35:24) the word: .5 (warner) appears in its general lexical sense,
that is, one who calls people towards Allah, whether a messenger or
prophet or one of their deputies, khalifah or the ‘@lim of din. So, from this
verse, it seems that the call of pure monotheism (tauhid) had reached all
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communities and groups. That is correct in its place and certainly the
dictate of universal Divine mercy. Commentator Abu Hayyan says that
the call to tauhid and Tmdn has never ceased in any time or place or
people. And wherever a long time passed after the appearance of a
prophet, it resulted in the dearth of those having the knowledge of the
legacy of prophethood. Thereupon, some new prophet or messenger was
sent. This requires that the call to tauhid should have reached the Arab
peoples definitely, and much earlier. But, for this it is not necessary that
the call should have been brought in by some prophet or messenger in
person. It is possible that it may have reached through the learned
serving as deputies to the prophetic mission. Therefore, the verses of this
Surah, Surah Ya Sin and others which prove that no nadhir (warner)
had appeared amidst the Quraish of Arabia before the Holy Prophet A
must be approached with the necessary consideration that the word: .
(nadhir) used there should mean a prophet and messenger in the
techniecal sense denoting that no prophet and messenger had come amidst
those people before the Holy Prophet £ - even though, the call to tauhid
and ’Zman may have reached there too through other means.

Before the period of 3,5 fatrah, that is, before the appearance of the
Holy Prophet %, it stands proved about some blessed souls who firmly
adhered to the faith of Sayyidna Ibrahim and IsmaTl Sl Lgle. They
believed in the Oneness of Allah and were averse to the worship of and
sacrifices for idols.

Ruh-ul-Ma‘ani reperts from the Maghazi of Musa Ibn ‘Ugbah about
one such person whose name was Zayd Ibn ‘Amr Ibn Nufayl. He had also
met the Holy Prophet % before he was ordained as a prophet. But, it was
still before his prophethood that he died in the year the Quraish had built
the edifice of the Baytullah - and this happened five years prior to his
prophethood. About him, Musa Ibn ‘Uqbah says, ‘He used to stop the
Quraish from indulging in the worship of idols. He opposed the offering of
sacrifices in the name of idols as an evil practice and would not eat the
meat from animals slaughtered by the Mushriks.'

Abd Dawud Tayalisi has reported from Sayyidna Sa‘%d Ibn Zayd Ibn
Amr <%, the son of Zayd Ibn ‘Amr Ibn Nufayl, one of the celebrated ten
(32 3,26} among the noble Sahabah, that he had submitted before the
Holy Prophet # saying: "You already know about my father that he
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adhered to pure monotheism and rejected idolatry. Can I, then, pray for
his forgiveness?" The Holy Prophet #E said, "Yes, for him the prayer of
forgiveness is permissible. He will, on the day of Qiydmah, rise as a
community of his own.” (Rh-ul-Ma‘ani)

Similarly, Warqah Ibn Nawfal <8 who was present during the initial
period of the prophethood and the revelation of the Qur'@n was an
adherent of pure monotheism {(tauhid). He had expressed his resolve to
help the Holy Prophet # but he died soon after, These examples prove
that the people of Arabia were though not totally deprived of the Divine
call to faith and monotheism, but that no prophet had appeared amidst
them as such. Allah knows best,

All three verses cited above carry an affirmation of the veracity oi the
Qur’an and the Prophet of Islam.

Verses 4 -9
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Allah is the One who created the heavens and the earth
and all that is between them in six days, then He
positioned Himself on the Throne. Other than Him,
there is neither a guardian for you, nor an intercessor.
Would you then not observe the advice? [4] He manages
{every) matter from the sky to the earth, then it (every
matter) will ascend to Him in a day the measure of
which is a thousand years according to the way you
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count. [5] That One is the All-knower of the unseen and
the seen; the All-Mighty, the Very-Merciful, [6] who
made well whatever He created and started the creation
of man from clay. [7] Then He made his progeny from a
drop of semen, from a despised water, [8] Then He gave
him a proportioned shape and breathed into him of His
spirit. And He granted you the (power of) hearing and
the eyes and the hearts. Little you give thanks. [9]

Commentary
The length of the day of Qiyamah

The text in verse 5 cited above says: JJ-;-:J DI | o i S f}i s na
day the measure of which is a thousand years according to the way you
count - 5). And it appears in a verse of Surah Al-Ma‘arij: ... (in a day the
extunt of which is fifty thousand years - 70:4).

A simple explanation of this is what appears in Bayvan-ul-Quran -
since this day will be horrendous, people would find it very long. Then,
this length will be felt in terms of one’s measure of faith and deeds. Big
criminals will find the day longer while the small ones will find it
comparatively shorter, so much so that the day some would feel to be of a
thousand years, to others, it would appear as of fifty thousand years.

Tafsir Ruh-ul-Ma‘anl reports several other explanations from the
‘Ulama@’ and Sufiya’. But, all these are nothing but conjectures.
Something which can be traced back to a proved meaning of the Qur’an
or something which can be believed in is just not there. Therefore, the
most sound approach in this matter is the same as was taken by the early
elders of Islam, the Sahahah and the Tabi‘in: They had left the
knowledge of this difference of one and fifty to Allah without explaining it
on the basis of human whims and, on their part, they had found it
sufficient to say, ‘we do not know.’

About it, Sayyidna ‘Abdullah Ibn ‘Abbas <% said:

53 5 55Ty U a0 I 5 0 G DRSS i Uk
MENY ANy
They are two days mentioned by Allah Ta‘ald in His Book. Allah

Ta‘ala knows best about them and I dislike to say in the matter
of the Book of Allah that which I do not know.
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Everything is good in this world. Evil comes through its wrong

use. :
In verse 7, it was said: “ils ;5 1S 5221 540 "Who made well whatever
He created good. The reason is that Allah Ta‘ala has made whatever He
has created in this world under the dictate of His wisdom, and under the
" essential consideration of what is beneficial for the whole system.
Therefore, everything has a beauty of its own. And the most beautiful

and better than all is the making of man as it was said: " uuyt Gals A3
o ;.u q....»-! (Surely, We did create man in the best of symmetry - 95:4).

_Then there are creations other than man that may outwardly be
taken as bad. In fact, dogs, pigs, snakes, scorpions and wolfs are
commonly considered bad because they are either poisonbus or beastly.
But, in terms of the expedient benefits of the world as a whole, none of
these is really bad. A proverbial poetic observation in Urdu puts it as:

LKL s B S b S PR
There is nothing useless in the world
There is no one bad in the workshop of nature.

The author of Bayan ul-Qur'an has said, 'the text's ‘g:*' jf (whatever)
includes all substances and accidents, that is, also things which have
corporeal substance, such as, animals, plants and minerals etc. as well as
incorporeal things which include even morals and deeds. So much so that
‘morals which are identified as bad - anger, greed, desire and their likes -
are not bad in themselves. The bad about them emerges when they are
used out of place. If they stay in their proper place, there is nothing bad
in them. But, the sense being driven home here relates to the objective of
their creation ( takwin )and introduction of these things - for that is
nothing but good according to divine wisdom. However, the qualities of
'good’ and 'bad’ are attached to them in relation to the human acts and
their effects on individuals. We can call it one's right or choice employed
in doing something. Then, in those terms, everything-is not good, in fact,
1t is circumscribed by a little detail, that is, whatever has not been allowed
by Allah Ta%la is not good, but is, rather bad.’ Allah knows best,

- The sentence that follows next reads: b s dl..a}f'- 5l 135 (and started
the creation of man from clay - 7). Earlier, it was said that Allah Ta‘ala
has made everything 'good’ in this world. Mentioned thereafter was man,
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the most beautiful of all. Then, to give expression to His most perfect
power alongside, it was also said that the making of man as the most
superior form of creation was not because the essential ingredient of his
creation was most noble, elegant and superior, which may have made it
so. In fact, as for the essential ingredient that went into his making, it
was something as mean and lowly as the semen. Thereafter, the rest was
a masterpiece of His perfect power and profound wisdom, It was this great
combination that took something so low to such a height that man was
rated as the most noble Divine creation.

Verses 10 - 22
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And they said, "Is it that when we disappear in the
earth, shall we really come inte a new creation?"
Rather they are ones who deny the meeting with their
Lord. [10] Say, "The angel of death who has been
assigned for you will take you in full, then you will be
brought back to your Lord." [11] And (vou will wonder)
if you see the sinners hanging their heads before their
Lord {(and saying,) "Our Lord, we have now seen and
heard, so send us back, and we will do righteous deeds.
Surely, (now) we are helievers." [12] And if We had so
willed, We would have given everybody his right way
{(by force), but the word from Me had come to pass: "l
will certainly fill the Jahannam with jinn and human
beings together.: [13)

So, have a taste, because you had forgotten the meeting
of this day of yours. We have forgotten you. And taste
the eternal punishment for what you used to do. [14]
Only those people believe in Our verses who, when they
are reminded of them, fall in prostration and
pronounce the purity with praise of their Lord, and
they do not wax proud, [15] Their sides remain apart
from their beds. They call their Lord with fear and hope,
and spend from what We have given to them. [16] So no
one knows what delight of eyes has been reserved for
them in secret, as a reward of what they used to do. [17]

S0, can one who is a believer become like one who is a
sinner? They cannot become equal. [18] As for those who
believe and do righteous deeds, for them there are
gardens to dwell, an honorable hospitality, for what
" they used to do. [19] And the ones who disobeyed, their
abode is the Fire. Whenever they wish to come out from
it, they will be turned back to it, and it will be said to
them, "Taste the punishment of fire that you used to
deny." [20] And We will certainly make them taste the
nearer punishment before the greater punishment, so
that they may return. [21] And who is more unjust than
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the one who was reminded of the verses of his Lord,
then he turned away from them. Surely, We have to
take vengeance upon the sinners. [22]

Commentary \

In verse 11, it was said: YS’J i3 Gl o S ,.<~s}.a J (Say, "The angel
of death who has been assigned for you will take you in full" - 11). In the
verse previous to it, the deniers of the Qiyamah were warned and an
answer was given to their wondering as to how would they be brought
back to life once again after they had died and become dust. In the verse
cited above, such people are being reminded, ‘Think of your death which
is, in itself, a great manifestation of the perfect power of Allah Ta‘ala.
Your heedlessness and ignorance make vou think that one's death comes
all by itself, just like that. This is not how it is. In fact, fixed for your
death there is a time with Allah and for this there is a standing system
run through angels. Sayyidnd ‘Izr?’ll 4eEl is the foremost among them,
the one who is the master-manager of death throughout the world.
Whenever and wherever a person is destined to die, it is precisely at that
time that he draws out his soul from his body.' This is what has been
stated in the cited verse. It should be noted that o, S (malakul-
maut: angel of death) has been mentioned in the singular form. It means
Sayyidna ‘sza"’ﬂ Nkl Please compare it with another verse where it is
said: &«Ld\ ,f.é.a)u u,_[;i (the ones to whom the angels brought death - 16:28).
Here, the word: «sYs (mala'ikah: angels) has been used in the plural
form. This releases the hint that Sayyidna Tzra’ll $5&) does not do this
alone, Many angels under him take part in accomplishing this duty.

Some details about the Exacting of Soul and the Angel of Death

Tafsir authority, Mujahid has said, 'before the angel of death, the
whole world is very much like an open tray before a human being
sprinkled in which there are grains and he picks up whichever he wants.’
The same subject has also appeared in a marfti’ hadith, that is, traceable
to the Holy Prophet % {As mentioned by al-Qurtubi in At-tadhkirah)

According to a hadith, once the Holy Prophet % saw the angel of
death standing behind the head of an Ansari sahabt on his death bed. He
said, 'make it easy on my sahabi.' The angel of death said, 'Rest assured. |
make 1t easy on every believer,’ then, he added, Just imagine the number
of people living in towns or villages and in forests, mountains or waters, I
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see every one of them five times a day, therefore, I am directly acquainted
with everyone of them, young or old.! Then, he concluded by saying, 'O
Muhammad #% all this I am telling you about is nothing but what
happens with the will and command of Allah. Otherwise, if 1 wanted to
take the life of even a mosquito, I do not have the power to do so - unless
there comes the very commana of Allah Ta‘ala that I have to do it.'

The soul of animals: Does the angel of death exact that too?

From the hadith report mentioned above, it seems that it is the angel
of death who, subject to Divine permission, exacts the soul of a mosquito
too. Imam Malik [ Ju allt ae, has also said this while answering a question.
But, some other reports show that this exacting of the soul is particular to
human beings - because of their nobility and distinction. As for the
animals, they will die under Divine will without the medium of the angel.
(Mentioned by Ibn ‘Atiyyvah from al-Qurtubi)

The same subject has been reported by Abu ash-Shaikh, ‘Uqaili,
Dailami and others on the authority of Sayyidna Anas % narrating it
from the Holy Prophet & According to this report, the Holy Prophet &
said, "All animals and insects keep glorifying Allah (for this is their life}.
When this glorification stops, Allah Ta‘ala takes their soul, The death of
animals has not been entrusted with the angel of death”. Another related
hadith has been reported from Sayyidna Ibn ‘Umar «¥%. (Mazhari)

It appears in yet another hadith, 'when Allah Ta‘ala handed over to
Sayyidna ‘Jzrall &5 the charge of managing the death of everyone in
the world, he pleaded, "O my Lord, You have put such a service in my
charge that the entire race of the children of "Adam living in the world is
going to give me a bad name to the extent that every time [ am
remembered, I shall be dubbed as evil." Allah Ta‘ala would say, “We have
taken care of that by placing some obvious diseases and causes of death in
the world due to which everyone will attribute death to these diseases and
causes and you will remain safe from their adverse comments." (Al-Qurtubi
in his Tafsir and Al-tadhkirah)

And Imam al-Baghawl reports on the authority of Sayyidna Ibn
‘Abbas <% that the Holy Prophet #% said, "All diseases, and things like
pain and wound, are the universal message-bearers of death. They
remind every human being of his or her death. After that, when comes
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the time of death, the angel of death turns towards the dying person and
says, 'O servant of God, how many notices have I served on you and how
many message-bearers have [ sent to you one after the other! All these
diseases and accidents delivered at your doors were simply to warn you
that you should get ready for death. Now, here I am after whom no
bearer of some message will come to you any more. Now you have got to
say yes to the order of your Lord necessarily, whether willingly or
unwillingly.” (Maghari)

Ruling:

The angel of death does not know the time of anyone's death in
advance - unti] he is ordered to exact the soul of a certain person. (Deduced
by Ahmad and Ibn Abl ad-Dunya from Ma‘mar, Maghari)

Before approaching verse 16: ‘Gib L»).-»- (..EJJ Sl ¢>-L4~J1 o ré.u); bt
(Their sides remain apart from their beds. They call their Lord with fear
and hope - 18), it should be borne in mind that disbelievers, Mushriks and
the deniers of the day of Qivamah were warned in the verses previous to
1t. After that, starting from: L..»L» R Lu1 (Only those people believe in Our
verses - 15) mentioned there are special attributes of sincere believers and
the high ranks reserved for them. Pointed {o in the cited verse is one such
attribute of these believers: They leave the comfort of their beds, rise and
get busy with the remembrance of Allah in submission and supplication -
because, they are apprehensive of His displeasure and punishment while
remaining hopeful of His mercy and reward, This very combination of
fear and hope keeps them returning to Dhikr and Du'a’ repeatedly,
anxiously and animated at the same time.

The Salah of Tahajjud

The majority of commentators takes the expression denoting the
leaving of beds and getting busy with Dhikr and Du'd’ to mean the Salah
of Tahajjud and Nawafil that are offered after rising from sleep (which is
the saying of al-Hasan, Mujahid, Malik and al-Awza'i). And it is supported by
narrations of Hadith as well.

According to a report in the Musnad of Ahmad, at-Tirmidhi, an-Nasa'l
and others, Sayyidna Mu‘Zdh Ibn Jabal <% narrates: 'Once [ was in the
company of the Holy Prophet ¥ on a journey. One morning during the
course of the journey when I was near him, I requested: "Ya Rasulallah,
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tell me to do something which helps me enter Paradise and keeps me
away from Hell." He said, "You asked for something very difficult. But, for
whomsoever Allah Ta%ala makes it easy, for him it becomes easy.” Then
he said, "This is what you should do: Worship Allah and associate no one
with Him, and establish Salah, and pay Zakah, and keep the fasts of
Ramadan, and perform the Hajj of Baytullah." And then he said, "Here,
now let me tell you about the gateways of righteousness: Fasting is a
shield (that saves you from punishment). Sedagah puts off the fire of
one's sins - so does one's Salah in the middle of the night." And after
having said that, he recited the cited verse of the Holy Quran:  Jjus
c»L.a-.Jl u’ '_..3:_,:;- (Their sides remain apart from their beds - 16).

Sayyidna Abu ad-Darda’, Qatadah and Dahhak rextegs o )
have said that this attribute of sides remaining apart from beds also
applies to those who make their Salah of Isha’ with Jama‘ah and then go
on to make their Salah of Fajr with Jama‘ah., And according to a
narration of Sayyidna Anas <8 appearing in Tirmidhi with sound chains
of authority, this verse: f";:-?:;’ uibu (Their sides remain apart) was
revealed about people who do not sleep before the Salah of Tsha’ and
keep waiting for the Jama'ah of ‘Isha’.

And according to some other reports, this verse is about people who

offer nawdafil between Maghrib and ‘Isha’ (reported by Muhammad Ibn Nasr).

- And about this verse, Sayyidna Ibn ‘Abb#s 4% said: People who would, on

waking up, remember Allah - lying, sitting and on s1des - are also
included therein.

Ibn Kathir and other Tafsir authorities have said that there is no
contradiction in all these sayings. It is correct to say that this verse is
inclusive of all - while the late night Salah remains the superior most.
Bayan ul-Qur’an has also opted for this approach.

And Sayyidah Asm@& bint Yazid i 4 ,», narrates: The Holy
Prophet $ said, ‘when Allah Tala will gather everyone from the first to
the last, a proclaimer whose call will be heard by the entire creation will
call: 'This day everyone on the plains of Resurrection will find out as to
who is really deserving of honor and compliment.' Then, the proclaiming
angel Wl].l proclaim: 'O people assembled on the plains of Resurrectmn, let
those rise from among you, those whose attribute was: & l..g.u-:- e
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5@1 (Their sides remain apart from their beds - 16)'". At this call, these
people will stand up, though their number will be small. (Ibn Kathir) And
‘some words of the same narration say that these pecople will be sent to
Paradise without reckoning. After that, all others will stand and face
reckoning. (Mazhari)

In verse 21:

b ol N A 53 3V A 2 e
(And We will certainly make them taste the nearer punishment
before the greater punishment, so that they may return),

the word: ;3 (adn@) has been used in the sense of ‘nearer' and _j>¥! —lixl
(al-‘adhab-ul-adna) denotes diseases, sufferings and calamities of the
world that are made to befall a lot of people by Allah Ta'ala in order to
warn them against their sins. The purpose is to chasten and alert them
enough so that they leave off their sins and thus earn their deliverance
from the Great Punishment of the Hereafter.

Hence, this verse seems to tell us that all these sufferings, accidents,
diseases and pains that inflict sinners in the world are nothing but a sort
of mercy for them in as much as they help them get out of their
heedlessness and save themselves from the punishment of the 'Akhirah.
However, for people who take no lesson even from such unwelcome
happenings and fail to turn to Allah, for them, this punishment becomes
twofold - first, the cash punishment right here in this world and then, the
other being the Great Punishment of the Hereafter. As for the hardships
of many kinds that come upon prophets and men of Allah, that is a
separate matter. These hardships are a trial for them and trials are the
source through which their ranks are raised. What is the hallmark of this
trial? How do you recognize the quality of their response? If one were to
observe such people even under the stress of calamities and hardships, it
will be noticed that they have a kind of peace and tranquility emanating
from their trust in Allah Ta‘ala. And it is Allah who knows best,

There are some crimes the punishment of which comes even
within the mortal world much before the Hereafter.

The last sentence of the set of verses cited above reads: ‘_,.Af-lﬂ Y
Sydze (We have to take vengeance upon the sinners - 22). Obviously, the
word: d—»,nijﬁ (al-mujrimin: the criminals) includes all kinds of criminals.
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Then, the word: [»Lu! (intigam: revenge, retribution, return) is also
general, It may be in the mortal world or in the Hereafter or in both. But,
from some Hadith accounts it appears that there are three sins the
punishment of which is experienced - before the Hereafter - right here in
this world too. They are: (1) To strive against what is Right and True
publicly with flags and slogans; (2) To disobey parents; (3) To help
someone unjust or oppressive. (Reported by Ibn Jarir from Sayvidna Muadh Ibn
Jabal e =)

Verses 23 - 30

ET 07 a7 saAsE FE o s p? PR q R L
LG G3dg dasl Cge Loty ivd J2 6Tl T (630

EE

PP SV e e ,,",) " )‘:’f‘_“l":j
t 3ot ek 2 Sl Ol gy O g8 AL 1SS 9 e
SIS ol i 5 gy D3l 4315367 L 20

*

T oo . W s U LY T < NP IR g
EO FUL NG RO SV TSRy f LR e v
5 G AT G525 G 50 g Speas S

Y T ST N IS PP I ML aF L %5 » ”’

A TR P T T L T R R T Tae
il e B doap e oS Of g Ma (e Gk
L A O R f)}ff!;.l’f :}fa: i - -"'-:,’
8 2 4rad 0 9k o2 Yy a gl Ty a8 ) wat)y
Ey w2408 528 50 2.

&P Oy agil Jasily

And We did give the Book to Musa, so do not be in doubt
about receiving it, and We made it a guidance for the
children of Isra’il. [23] And We appointed leaders from
among them who guided (people) under Our command,
when they observed patience, and kept firm belief in
Our verses., [24] Surely, your Lord will judge between
them on the Day of Judgment in what they used to
differ. [25] Has it not been a source of guidance for them
as to how many generations We have destroyed before

them who used to walk in their dwellings? Surely in
this there are signs. So, do they not listen? [26) Have
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they not seen that We drive water to the dry land, then
We bring forth crops thereby from which their cattle
and they themselves have food? Se, do they not
observe? [27] And they say, "When will this decision take
place?" {28] Say, "On the day of decision their belief will
not be of any use to disbelievers, nor shall they be given
any respite.” [29] So, turn away from them and wait.
They (too) are waiting. [30]

Commentary

The word: <& ({ig@) in the first verse (23) cited above: ‘2 35 ¢ di' S
<1 (so do not be in doubt about receiving it) means meeting. Whose
meeting with whom? In determining it precisely in the verse, the sayings
of commentators differ. According to one of these, the pronoun in: <\l
(liga’thi) has been taken to be reverting to: S0 (al-kitab: the Book),
that is, the Quran, which releases the sense that 'the way Aliah Ta‘ala
gave the Book to Sayyidna Musa MY you too should entertain no doubt
about receiving your Book." This is supported by similar words used about
the Qur'an in another verse: g!,diddj.l_iﬁj (And indeed you [O
Muhammad] do receive the Qur'an - An-Naml, 27:6) {Bayan ul-Qur'an,
Khulasah Tafsiv)

On the other hand, its tafsir from Sayyidna Ibn ‘Abbas and Qatadah
W\?.g.w«ﬁ\ 2, has been reported as follows: The pronoun in: 4
(Iiga’ihi: read as 'meeting him') reverts to Sayyidng Musa ¥ and given
in this verse 15 the news that the Holy Prophet 4 will be meeting
Sayyidnd Musa 5% and it has been said that he should have no doubt in
the eventuality of his meeting with Sayyidna Musa <&, Accordingly, a
meeting 1n the night of al-Mi‘raj {the ascent to the heavens) stands
proved on the authority of Sahih Ahadith. Then, also proved is the
meefing on the day of Qivamah.

And Hasan al-Bagri Ji A ws, explains it by saying: The way
Sayyidng Miisa ¥ was given a Book, then pecple belied and harassed
him, the prophet of Islam too should anticipate that he will have to face
similar treatment at the hands of his people. Therefore, he should not
grieve over the pains inflicted by disbelievers. In fact, he should take that
as the blessed practice of prophets, and endure,

Two conditions for the leader of any people
In the next verse (24), it was said:
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(And We appointed leaders from among them who guided

(people) under Qur command, when they observed patience, and
kept firm belief in Our verses).

In this verse, two reasons have been given as to why religious
leadership was bestowed on some of the sages of Bani Isra’il: (1)
Observance of patience and (2) the certitude of Divine words. In terms of
the Arabic usage, the sense of doing sabr or patience is very wide and
general. Literally, it means to tie or to be firm. At this place, sabr means to
stay firm on the implementation of Divine injunctions and to hold one's
desiring self in check against the infringement of what Allah Ta"ald has
declared to be haram (unlawful) or makruh (reprehensible). This covers
one's obedience to all injunctions of the Shari‘ah which is pragmatic
perfection at its best, The second reason lies in their certitude - they are
certain of the Divine words. This includes the initial understanding of the
sense of the verses as well as the resulting certitude which emerges from
such comprehension - both. This is intellectual perfection at its best.

In short, in the sight of Allah Ta‘ala, only those who are perfect both
in ‘ilm (knowledge) and 'amal (practice) are worthy of religious
leadership. It is interesting here that perfection in practice has been made
to precede perfection in knowledge while, usually ‘ilm (knowledge)
precedes ‘amal (practice). This arrangement releases a strong hint, that is,
a knowledge which has no corresponding practice with it is just not
credible in the sight of Allah.

Ibn Kathir has reported the following saying of some ‘Ulam®’ in his
tafsir of this verse:

A S IE i LAl
One can arrive at the station of leadership in religion only
through sabr (patience) and yaqin (certitude).

L RN

The word: j~ (al-juruz) in verse 27: ¢ ,s-..- é}.’.]l qaji"'n S 523Gy ey
5y 4 (Have they not seen that We drive water to the dry land, then We -
bring forth crops thereby - 27) means barren land where trees do not grow.

A wise system of irrigation _
Usually the Qur'an mentions the irrigating of dry lands and the
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growing of crops therein by saying that the land receives rain, and
becomes moist and growth-worthy. But, there is no mention of rain in this
verse. Instead of that, it has been said that water itself is directed to move
aground towards the dry land and thereby bring forth the growth of
trees. In other words, the rain is made to fall on some other land and it is
" from there that water is directed to move in the form of carrier channels
on the ground all the way to the dry land that receives no rain.

There is a hint embedded here. Some lands are so soft that they
cannot withstand rains. If regular rains were made to fall there, buildings
may collapse or trees may be uprooted. Therefore, nature has made its
own arrangements for gsuch lands. As for the rain itself, it is sent on a
land which is capable of holding it. After that, water is made to flow from
here all the way to such lands which cannot withstand rains - like the
land of Egypt. And there are commentators who have pointed out to some
lands of Yaman and Syria as being referred to in this verse. (as reported
from Ibn ‘Abbas and Al-Hasan)

And as for the correct position, this subject includes all such lands,
with the inclusion of the land of Egypt known for scanty rains
particularly. But, water from the rains in the Abyssinian territory of
Africa comes into Egypt through the Nile bringing with it particles of the
indigenous red soil which is good for the growth of crops. Therefore, the
people of Egypt, despite that they have no rains in their country, do
benefit by a supply of new water and soil every year. .8 o A S\
{So, glorious is Allah, the Best of creators - 23:14).

Verse 28 carries a question posed by disbelievers: é—a]l e 5 5358 5(And
they say, "When will this decision take place?)Here, they are referring to
the victory of believers against disbelievers as promised by the Holy
Prophet #% and are wondering about it since they see no traces of this
likelihood anywhere around. Instead, they see Muslims as a group of
people, scared, hiding, '

ras,

To answer that, Allah Ta‘ala said: ri:bu'- i}_’,af o cﬂ-‘ﬂ c.dl o3 ‘_}: (Say,
'On the day of decision their belief will not be of any use to dishelievers,'-
29) This amounts to saying: Why are you asking us about the day of our
victory while that day is going to bé a day of trouble for you? When
victory comes to us, you would have already been overtaken by
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punishment. May be, right here in this world - as it happened in the
battle of Badr - or, in the Hereafter. And when the punishment of Allah
seizes someone, then, no profession of faith at that time, no declaration of
'Iman at that stage is accepted. (as mentioned by Ibn Kathir)

There are some others who have interpreted the 'day’ in: é-dﬁ s
("When will this decision take place?") as the day of Qiyamah. The
summarized explanation of this verse in Bayan-ul-Qur'an appearing in
the original edition of Ma‘ariful-Qur'an is based on this tafsir. ( The
translation of al-fath as 'decision’ as given in the text admits both
probablities)

Alhamdulillah
The Commentary on
Surah As-Sajdah
Ends here.
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Surah Al-Ahzab

Surah Al-Ahzab is Madani and has 73 verses and 9 sections.

O p

With the name of Allah, the All-Merciful, the Very-Mercifui

Verses1-3
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0O Prophet, fear Allah and do not obey the disbelievers
and the hypocrites. Surely Allah is All-Knowing, Wise. [1]
And follow what is revealed to you from your Lord.
Surely Allah is All-Aware of what you do. [2]

And place your trust in Allah, and Allah is enough as a
guardian, [3]

Commentary

This is a Madani Surah. Most of its subjects feature is the loveable
persona of the Holy Prophet % and his special place with Allah. There it
‘has been variously emphasized that showing reverence for him is
obligatory and that causing any pain to him is haream (forbidden). Then
the rest of the subjects taken up in the Surah also serve as complements
to the ultimate perfection of his station.

The background of revelation
Some narrations have been reported outlining the cause of the
revelation of this Strah: |

" 1. When the Holy Prophet # came to live in Madinah after his
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hijrah, the environs of the city were inhabited by Jewish tribes, some of
whom being Quraizah, Nadir and Banli Qainuqa‘. Being the prophet of
mercy for all, he wished and tried that they somehow embrace Islam. It so
happened that a few men from among these Jews started visiting him
and posing as Muslims hypocritically. There was no faith in their heart.
The Holy Prophet & took this as sufficient to begin with in the hope that
the incidence of some people becoming Muslims would malke it easier for
him to invite others. Therefore, he used to welcome everyone from among
these people particularly and warmly, so much so that even if they
happened to do something bad, he would ignore it as a measure of
religious expediency. It was because of this event that the initial verses of
Surah al-Ahzab were revealed. (al-Qurtubi)

According to another event reported by Ibn Jarir from Sayyidnz Ibn
‘Abbas %, it was after hijrah that Walid Ibn Mughirah and Shaibah Ibn
Rabtah from among the kuffar of Makkah came to Madinah. They made
an offer before the Holy Prophet ¥2 that they would et him have half of
the entire wealth of the Quraish of Makkah, if he were to withdraw his
claim of prophethood. And the hypocrites and Jews of Madinah gave him
a threat that they would kill him, if he did not withdraw from his claim
and czall. Thereupon, these verses were revealed. (Rah al-Ma‘ani)

The third event has been reported by Tha@alibi and Wahidi with no
ascription of authority. This event, according to them, goes back to the
time when a no war pact was signed between the pagans of Makkah and
the Holy Prophet % at Hudaibiyah. It was at that time that Abu Sufyan,
‘Tkrimah, Ibn Abi Jahl and Abu al-A'war Sulami came to Madinah. There
they said to the Holy Prophet # You stop speaking ill of our objects of
worship - or simply say that they will also intercede on our behalf and
bring benefits to us. If you do just that much, then we, on our part, will
forget about you and your Lord - and the dispute will be all over.’

What they said was very unpleasant for the Holy Prophet # and for
all Muslims who wanted to kill them. The Holy Prophet % said, ‘T have
made a peace pact with them, therefore, this cannot be done.” Thereupon,
these verses were revealed. (Ruh al-Ma'dni) Though, these reports are
different but, in reality, there is no contradiction therein, These events
could also be the cause of the revelation of the cited verses.
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In these verses, the Holy Prophet #& has been asked to do two things:
1 4_U1,,,;! (ittaqillah), that is, 'fear Allah.' (2) uu‘g-“é“ N (la tutiil-kafirin),
that is, 'do not obey the disbelievers.! The order to fear Allah was given
for the reason that killing them was a breach of trust which is haram
{forbidden). As for the order of not obeying the disbelievers, it was given
for the reason that the demands made by the infidels in all these events
were unacceptable, Relevant details follow.

Explanation of Verses

In the opening verse of the Surah: ] g,.:1 G.J\ LeiT (O Prophet, fear Allah
- 1), the wording of the address to the Holy Prophet % is significant. This
is a singular honor given and the high regard shown to the Holy Prophet
# Nowhere in the entire Qur'an, has he ever been addressed directly by
his name - as has been the case in addressing other prophets. They have
been addressed as i:31 L (O 'Adam), é,: 4 (O Nuh), ‘.-.a-j\ ¢ (O Ibrahim), ¢
s+ (O Musa) and likewise, repeatedly. Contrary to this, wherever
throughout the Qur'an an address was made to the last among the
prophets, may peace and the blessings of Allah be upon him, he was
addressed by some title, like nabiyy (prophet) or rasiz! (messenger of
Allah) etc. The only exception is that of four occasions [3:144; 33:40; 47:2;
48:29] where the very purpose was to declare that he is the rasul of Allah.
It is there only that his blessed name has been mentioned - which was
functionally necessary.

In this address, two orders were given to the Holy Prophet % (1)
That of fearing Allah in the sense that the peace pact entered into with
the Mushriks of Makkah should not be contravened. (2} That of not
yielding to what is said by the disbelievers, hypocrites and the Jews, At
this point, a question may arise. Is it not that the Holy Prophet 4% is, after
all, protected from all sins? Now, a breach of solemn pledge is obviously a
major sin, and similarly, it is also a great sin to accept the offer of
disbelievers and polytheists, quoted under the background of revelation.
Since the Holy Prophet % was already protected from all kinds of sins,
what was the need for such an order? According to Ruh al-Ma‘ani, these
orders have the sense of instruction to abide by this conduct in future as
well - as he did in the event concerned. And the order of: «.U'I u-" Gittaqillah:
fear Allah) was made to come earlier for the reason that Muslims wanted
to kill the Mushriks of Makkah with whom a treaty of peace was already
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in effect. Therefore, the instruction to av01d a breach of pledge was made
to precede through the expression: Jy (_,:i (ittaqilliah:; fear Allah). As for the
instruction of not yielding to the kuffar and mushrikin, since no one had
even wanted to do that, it was mentioned later.

And some respected commentators have said that, in this verse,
though the address is to the Holy Prophet %, but the purpose is to warn’
the Muslim community at large. As for him, he was ma‘sum, that is,
protected in the sense that there was just no probability of the
contravention of Divine injunctions from him. But, the law is for the
whole community. So, a corresponding mode was employed to make the
commﬁnity hear it and become alerted, and the address was made to the
" Holy Prophet %€ which enhanced the importance of the order significantly
by suggesting: When, even the rasul of Allah is the addressee of the
order, how can any individual of the Muslim community remain exempted
fromit?

And Ibn Kathir has said: In this verse, the real purpose of prohibiting
the obedience of the disbelievers is that the Holy Prophet % should not
consult with them or let them have the opportunity of sitting with him
frequently, because such consultation or mutual interaction generally
becomes the cause of ending up in a disposition favouring the acceptance
of what they proposed. Though, there was no probability that the Holy
Prophet % would do what they asked him to do, still, he was stopped
from maintaining such liaison with them and from having them
participate in his consultations. It is this idea that has been expressed
through the word: 22U (3{@ah: obedience, submission or listening to and
doing the bidding of someone), because such consultations and mutual
interaction usually become the cause of ultimate acceptance. So, what has
really been done here is that he has been prohibited from adopting the
ways that could lead to such 'i{@a‘ah or obedience. As for obedience itself,
there was no probability that he would ever do that.

Now the second question that may arise here is that according to this
verse, the disbelievers and the hypocrites were expected to propose things
counter to the true Islamic position. To the extent of open disbelievers,
such proposals coming from them were not improbable, and warning
against yielding to them is understandable.But, if the hypocrites said
anything counter to Islam, they would no longer remain hypocrites,
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because in that case they would become open disbelievers. What, then,
was the need to mention them separately? The answer is that it is possible
that although the hypocrites may not have said anything against Islam
very openly, but that they may have said something in support of other
disbelievers.

And if the event featuring the hypocrites, described under the
background of revelation, is taken to be the cause of revelation, it simply
leaves no difficulty or vagueness behind - because, in terms of this event,
the Holy Prophet %€ has simply been prohibited from dealing with Jews
calling themselves Muslims in a spirit of extra civility and accommodation.

Later, towards the end of this verse, by saying: WS Wl 45 ALl 3
" (Surely, Allah is All- Knowing, Wise - 1), stated there is the wisdom of the
order given immediately earlier - that is, ‘fear Allah and do not obey the
disbelievers and hypocrites." The reason is that Allah Ta‘ala, who knows
the consequences of everything, is most wise, and fully aware of what is
better for His servants. This was said to counter some of the things put
forth by the disbelievers or hypeerites which could generate for them
certain advantages of lesser tension and increased mutual tolerance. But,
from this Allah Ta‘ala prohibited him by declaring that even this
tolerance of such people was counter to what was expedient under the
circumstances and that such a policy was not going to end well.

What is said in verse 2: I,_.-v- EYibes L% ity il ar ‘.S-'j P I C;'-’
(And follow what is revealed to you from your Lord. Surely Allah is
All-Aware of what you do.) is actually a complement of the first order. It
means: Do not be beguiled or taken in by what the disbelievers and
hypocrites say and do not agree or yield to it. Instead of all that, whatever
you have been told by Allah through wahy (revelation) remains the only
thing you and your companions should follow. Since, the noble
companions & and Muslims at large are included under this address,
therefore, by saying: 5 e L (what you do) in the plural form at the end,
everyone was alerted.

~ Once again, the last statement: %57 JJL» Py Al S J7) (And place
your trust in Allah and Allah is enough as a guardian- 3) is also a
complement of the same order. Here it is being said: As for your approach,
just pay no heed to what they say and, in order to succeed in your
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objective, you should trust no one but Allah for He, in Himself and by
Himself, is the ultimate doer, maker and fixer of all matters and things.
With Him there, you do not need tc acquiesce in the opinion of anyone.

Ruling

The cited verse proves that, in religious matters, even consulting with
dishelievers is not permissible. In other matters relating to technical or
functional experience, there is no harm in deing so. And Allah knows
best.

Verses 4-5
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Allah has not made for any man two hearts in his
(chest) cavity, nor did he make your wives whom you
subjected to zithar, your mothers, nor did he make your
adopted sons your (real} sons. That is (merely) a word
uttered by your mouths, And Allah says the truth and
He shows the (right) way. [4] Call them by (the name of)
their (real) fathers; It is more equitable in the sight of
Allah. And if you do not know their fathers, then they
are your brothers in faith and your friends. And there
is no sin on you in the mistake vou make, but in that
which you do with intention of your heart and Allah is
Most-Forgiving, Very-Merciful. [5]

Commentary

Previous verses carried instructions to the Holy Prophet # asking him
not to act upon their advice and not to be cajoled into what they wanted
to achieve. In the cited verses, there is a refutation of three customs
prevailing among disbelievers as well as of their false notions.
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(’1) During Jahiliyyah, Arabs used to say about a person who was
smarter than others that he had two hearts in his chest cage.

(2) Then they had a custom about their wives following which a
person would declare his wife to be like the back of his mother, or some
other part of the body, and go on to say, 'you are, for me, like the back of
my mother.' This, in their usage, was called "Zihar." It is a derivation
from: Zahr, which means 'back'. They thought that if a person who had
done "Zihar" with his wife, she becomes haram (unlawful) to him for ever.

(3) And then they had another custom under which one person would
make the son of another his so-called or adopted son and who so would
take a son in that manner, the boy would become known as ‘his’ son and
would be addressed as such. According to their practice, this so-called or
adopted son used to be recognized in all rules and regulations as a 'real’
son. For instance, he would be regarded as a sharer even in inheritance,
like a real offspring along with the children from his loins. Then, they
would also regard the marriage relations of the so-called or adopted son as
falling under the standard rule whereby the marriage with a category of
certain women is unlawful. For example, as marriage with the wife of
one's real son remains unlawful even after he has divorced her, they also
took the divorced wife of the so-called or adopted son to be unlawful for
that person. :

Since the first of the three notions of the period of Jahiliyyah were
not tied up with religious belief or conduct, therefore, the Shari‘ah of
Islam had no need to refute it. To determine whether there is just the one
heart inside the chest or, may be, there are two as well was simply a case
of anatomical inquiry. That it was obviously false was known to everyone.
Therefore, most likely, the matter of its refutation was also introduced as
a prologue to the other two issues and it was said: The way false is the
saying of the people of Jahiliyyah - that 'someone could have two hearts
in his chest', the falsity of which i1s known to everyone - similarly, false
are their notions in the matters of Zihdr (falsely declaring one's wife
unlawful to him like his mother) and adoption of sons.

As for the injunctions governing the two issues of Zihar and adopted
son, these are among the social and familial issues that have a great
importance in Islam - to the extent that even their subsidiary details have
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been given in the Qur'an by Allah Ta%ala Himself. unlike other matters,
this has not been left at the declaration of principles only with its detailed
enunciation entrusted with the Holy Prophet % Regarding both these
isgues, the people of Jahiliyyah, following their baseless whims, had a
bunch of self-made laws relating to the lawful and the unlawful, the
permissible and the impermissible. It was the duty of the True Religion
that it should refute these false notions and make the truth manifest.
Therefore, it was said: [.-iv'l-g-:; e ._Uj.g.l'a: i,j'n ':_{é-il'ﬁ Jr% G5 It means: 'You are
wrong in thinking that, should someone call his wife the equal or like of
his mother, the wife does not go on to become unlawful for him for ever
like his real mother. Just because you say so, a wife does not become a
mother, in reality. Your mother is but she who gave birth to you.' Now, at
least, the notion of the people of Jahiliyyah that Zihar makes one's wife
unlawful for ever is refuted by this verse. What happens next? Does
saying so bring about any legal effect? The standing injunction in this
connection appears in Stirah al-Mujadalah [58:2-4] where saying so has
been called a sin and abstention from it obligatory. And it is provided
there that he who has made such a declaration should offer a kaffarah
(expiation) of having done zihar after which having intercourse with his
wife becomes lawful for him. The details of this issue will appear in the
Commentary on Surah al-Mujadalah (M&‘ariful-Quran, Volume VIIL).

The second issue was that of the mutabanna, i.e adopted son. About

that, it was said: ‘.S‘ ;Ur_% +Us3i ja= U (nor did he make your adopted sons
your (real) sons - 4). The word: <3 (ad%y@’) is the plural of: :;93 (datyy)
which means a so-called son. The sense is that the way no man has two
hearts inside him and the way by likening one's wife to one's mother, the
wife does not become the mother - similarly, the so-called son does not
become your real son. In other words, neither will he be entitled to a
share In inheritance with other sons, nor the precepts of the unlawfulness
of marriage will apply to him. For example, the way the divorced wife of &
real son is unlawful for his father for ever, the divorced wife of an
adopted son is not unlawful for his so-called father. Since this last matter
affects many other matters, therefore, it was complimented by another
injunction, that is, even an adopted son should be attributed to his real
_ father, and not to the person who has adopted him - because, this spells

out the danger of misgiving and confusion creeping in many matters.
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There is a hadith from Sayyidnz Ibn ‘Umar #% appearing in
al-Bukhari, Muslim and others in which it has been said: 'Before the
revelation of this verse, we used to call Zayd Ibn Harithah by the name of -
7ayd Ibn Muhammad (because the Holy Prophet % had taken him in as
his mutabannd, adopted son). After the revelation of this verse, we
abandoned this practice.'

Ruling

This tells us about many people who call the children of others as "son’
which, if because of simple affection, not because of declaring him an
adopted son or a mutabanna , then, this would though be permissible,
still, it is not the better choice, because it looks like violating the
prohibition, at least in appearance. (As in Ruh al-Ma‘@ni from al-Khafaji Ala
al-Baidawi)

And this 1s the same matter which, by throwing the Quraish of Arabia
into deception, led them to commit a sin of terribly serious proportions to
the extent that they started blaming the Holy Prophet #2 by saying that
he had married the divorced wife of his 'son' ,while in fact, he was not his
son, but only a mutabanna (adopted son) - something that will be
mentioned in this very Surah a little later.

Verse 6
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The Prophet is closer to the believers than their own
selves and his wives are their mothers. And those
having mutual kinship are closer to one another (for
the purpose of inheritance) than (other) believers and
emigrants according to the Book of Allah, unless you do
some good to your friends (by making a will in their
favour). This had been written in the Book (the
Preserved Tablet). [6]
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Commentary

As stated earlier, most of the subjects in Surah al-Ahzab relate to the
reverence of the Holy Prophet 4% and to the unlawfulness of causing pain
to him, After the mention of paing caused to him by disbelievers and
hypocrites at the beginning of the Surah, some instructions were given to
the Holy Prophet # following which three customs of the Jahiliyyah were
refuted. Out of these, the last custom related to such a pain inflicted on
the Holy Prophet % because the disbelievers had - at the time of the
marriage of Sayyidah Zainab tee £ <2 the divorced wife of Sayyidna
Zayd &, and on the basis of their pagan custom of mutabanna - blamed
the Holy Prophet % of having married the divorced wife of his 'son.’'
Thus, from the beginning of the Strah up to this point, the subject
concerned the pain caused to the Holy Prophet % In the present verse
(6}, it has been stated that the reverence of and the cbhedience to the Holy
Prophet% more than the whole creation is wajib (necessary in the degree
of obligation)

The meaning of the expression:"The Prophet is closer to the believers
than their own selves" mentioned by Maulana Thanavi is based on the
saying of Ibn ‘Atiyyah and others which has been opted for by al-Qurtubi
and most commentators. According to it, every Muslim is duty-bound to
obey and implement the command of the Holy Prophet % more than the
command of his parents. If one's parents oppose any command of the Holy
Prophet %, their obedience in that matter is not permissible. Similarly,
the implementation of his command takes precedence even over the pulis
of one's own desiring self.

In a hadith of Sayyidna Abu Hurairah_a‘:% appearing in the Sahih of
al-Bukhari and others, the Holy Prophet #€ has been reported to have
said:

o_l}h‘_;._Jl «wL,nn:,;;tofwtjum@uJLJ\UJ}wnJ\r-.g.yu,u
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There is no such believer for whom I am not the closest of all
people in this world and in the world to come. Read if you wish
(this verse of the Qur'an to confirm): ... (The Prophet is ...).

The sense of the statement is that his affection for every Muslim
exceeds the affection of the whole world and, as such, the necessary



sﬁrah al-Ahzab: 33:6 95

outcome has to be no other but that every believer holds him dearer than
anyone else - which is something also said in another hadith:

AR O e ey o ) S 08T 5 BT RN
None of you can become a believer until I become the dearest
one to him, dearer than his father, and his son, and the whole
world full of people/and the rest of the human beings, all of
them. (Al-Bukhan and Muslim - Mazhari)

Said in the following sentence of the verse was: f-;"-g:i 2133 (and his
wives are your mothers). Here, the reference to the blessed wives of the
Holy Prophet # as mothers of the Muslim community means being
mothers in terms of their respect and honor. Injunections relating to the
mother and her children, and those of the forbiddance of marriage, and of
the absence of hijab due to having the status of a mahram, and of
holding a share in the inheritance are injunctions which have nothing to
do with it - as made explicit towards the end of the verse. As for the
forbiddance of the marriage of the blessed wives with anyone in the
Muslim community, this has been declared in a separate verse. Therefore,
it is not necessary that even this forbiddance of marriage may be for the
reason of being mothers.

Ruling

The cited verse proves that the least breach of etiquette in the case of
anyone of the blessed wives ¢+ b <2, 18 forbidden for two reasons: (1)
That they are the mothers of the Muslim community and (2) also because
any pain caused to them would cause pain to the Holy Prophet % - which
is forbidden in a far too extreme a degree.

The literal sense of the expression: tb’-}\'}’i 1) ;f (ulu 'l-arham) in the
next sentence of the verse: 04-..: By {..é.:u- cl:’-ﬁ* 1,45 (And those having.
mutual kinship are closer to one another (for the purpose of inheritance)
than (other) believers and emigrants) covers all relatives, whether they
are those whom Muslim jurists call by the name of: wlaé (asbat: agnates)
or those who are juxtaposed as s> 3! ,i J; "wlu 'l-arham” against <lzé
"agbat" in the light of a particular terminclogy. This terminology used by
Muslim jurists, a later day product, is not what is meant here in the Holy
Qur'an.

Thus, it means that the relationship of the revered ras! and his
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blessed wives with the believers of the community is, though of a degree
which precedes even that of a mother and father but, on the injunctions
relating to the distribution of inheritance, this has simply no bearing. This
inheritance, in fact, will be distributed only on the basis of lineal and
closerrelationships,

In the early stage of Islam, entitlement to shares in the inheritance
was based on spiritual relationship. Later on, it was abrogated in favour
of closeness of relationships which has been announced by the noble
Qur’an itself. This entire detail of the abrogating and the abrogated
verses has appeared in Surah al-Anfal (Ma‘ariful-Qur'an, Volume IV). And in
that context, the mention of: L,J,»Lg,db (and the emigrants) after: ..ol o
(and the believers} is there to highlight their distinection.

And some early commentators have said that, at this place, the
Believers (‘al-mu’minin’) mean the Ansar and the Emigrants (Muhajirin)
mean the Quraish. When placed in contrast with the Muhgjirin, it
becomes clear that the word: ‘al-mu’minin’ (the believers) is for the
Angar. In that case, this verse will be an abrogator of the rule of
inheritance on the basis of the Hijrah (i ,~¢)\ & )15) because, during the
early stage of Hijrah, the Holy Prophet % had, by establishing brotherly
relations between the Muhajirin and the Ansar, ordered that they will
also inherit from each other. This verse abrogated that rule of ‘inheritance
by virtue of Hijrah' (Qurtubl)

Soon thereafter, it was stated: 635 rf’ 53 vl 3T (unless you do
some good to your friends (by making a will in their favour - 6). In other
words, this means that inheritance as such will be received only on the
hasis of relationship - anyone unrelated will not be an inheritor - but,
there may be people with whom you relate as your brothers in faith, If
you wish to give them something, you have the right to do so. You could
do so within vour lifetime and give it to them as a gift, and it is also
possible to make a will in their favour so that they get it after your death.

Verses 7-8
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And (recall) when We took from the prophets their
covenant, and from you and from Nuh and Ibrahim and
Musa and ‘Isa, the son of Maryam, And We did take from
them a firm covenant, [7] so that He (Allah) may ask the

truthful about their truth. And He has prepared a
painful punishment for the disbelievers. [8]

Commentary
At the beginning of the Strah, by saying: S &3 U C::U , the Holy
Prophet'% was asked to follow the Divine revelation sent to him. Then, in
the previous verse: u.-.»ﬂb By ;:l'l , the believers have been obligated with
the implementation of the orders of the recipient of the revelation. It is to
further confirm and emphasize these very two things that, in the prezent
two verses as well, the same two subjects have been reiterated, that is, the
‘recipient of the revelation has been obligated to follow the revelation
received by him from Allah and the non-recipient of the revelation has
-been obligated to follow the recipient of the revelation.

. The Covenant of the Prophets
. The covenant taken from the blessed prophets, according to the cited
v'erse, is in addition to the universal pledge taken from the entire creation
as it appears in a saying of the Holy Prophet % reported by Imam
Ahmad:

AL T ea P L S w, < ’J:f‘f.f’st e ‘2 2 A

L S o AT G035 585 U By s
"It was the prophets only from whom the covenant of messenger-ship
and prophethood was taken, and this is the meaning of what Allah Ta‘ala

end of the verse).

This pledge from the prophets was the pledge of discharging the
duties of prophethood and messenger-ship and of attesting to the veracity
of each other and of being mutually helpful - as Ibn Jarir, Ton Abl Hatim

- and others have reported from Sayyidna Qatadah . And according to
one narration, it was also included in this pledge of the prophets that they
should also proclaim that "Sayyidna Muhammad al-Mustafa %€ is the
messenger of Allah, and the last of the prophets. After him, there will be

AEs QR -}
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And this pledge from prophets was also taken in eternity (Azal) at the
same time when the pledge of: (&4, 220 (alastu bi-rabbikum: Am I not
your Lord?) was taken from the created at large. (Ruh al-Ma‘ani and Mazhari)

After having generally mentioned prophets, peace be on them all,
before saying: i;y o sy (and from you and from Nuh... up to the end of
the verse), five of them were particularly named on the basis of the
unigue distinction they have among the group of prophets. Then, even
within those, it was by using the word: S (minka: from you) that the
mention of the Holy Prophet % was made to precede that of others -
although, his appearance in this world is later than all of them. The
reason for this has been given in Hadithitself:

o bl (B by e el ) S 44 o ;v-;fhb sl = JLZJ‘ Jj** e
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'T am the first human being in the creation and the last of them
in being sent (with the prophetic mission).' (Reported by Ibn

Sa'd and Abu Nu‘ajm in Al-Hilyah from Maisirah al-Mafjar and
At-Tabarani in al-Kabir from Ihn ‘Abbas % - Mazhari)

Verses 9-27
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O those who believe,'” remember Allah’s favour to you,
when the forces (of the infidels) came upon you, and We
sent upon them a wind, and the forces (of angels) you
did not see. And Allah is watchful of what you do.[9)
(Recall) when they came upon you from above you and
from belew you, and when the eyes were distracted and
the hearts reached the throats, and you were thinking
about Allah all sorts of thoughts, [10] At that oceasion,
the believers were put to a trial and were shaken with a
violent convulsion, [11] And (remember) when the
hypeocrites and those having malady in their hearts
were saying, "Allah and His messenger did not promise
us but deceitfully; [12] and when a group of them said,
") people of Yathrib (Madinah), there is no place for
you to stay; so go back.” And a group of them was
seeking permission (to leave} from the prophet, saying,
"In fact our homes are vulnerable," while they were not
vulnerable; they wanted nothing but to escape. [13] And
if it (Madinah) is entered (by the enemy, in their
presence,) from all its sides and they are asked (to join)
the mischief, they would readily commit it, and would
not remain in them (their homes) but for a short
while(® [14] despite that they had already made a
covenant with Allah that they would not turn their
backs; and a covenant with Allah has to be answered
for. {15)®

(1} These verses refer to the battle of Ahzab, also known as 'the battle of Khandag' in
which different tribes of Arabia, led by the Quraish invaded upon Madinah, and the
Holy Prophet ¥ defonded the city by digging a trench.

(2). It means that although they are escaping from the battle - fieid on the pretext that
their homes arve not safe. yet if the forces of the enemy invite them to join the battle
against Muslims, after their having entered the eity from all sides, they would
easily join them in their mischief against Muslims, and would no more remain in
their homes. [t shows that their pretext is sham.

(3). That is, evervone who enters inte a covenant with Allah, has to answer how
he has fulfilled it.
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Say, "Flight will never be of any use to you, if you flee
from death or killing, and even then you will not be let
to enjoy (tife) but for a little while." {16) Say, "Who is
there to protect you from Allah, if He intends evil to
you, or (who is there to prevent Him) if He intends
mercy for you?' And beside Allah, they will not find for
themselves either a friend or a helper. [17)]

Allah does know the ones from among you who prevent
(others from joining the battle) and those who say to
their brothers, "Come along with us," and who do not
come to the battle but for a little while, [18] (and that
too) with a greed against you (i.e. to extract a share of
spoils from you). But when fear comes, you will see
them looking towards you, rolling their eyes, like the
one who gets faint because of death. Then once fear is
gone, they assail you with sharp tongues,in greed for
the good (i.e. the wealth acquired as spopils).® These
people did not accept faith (in real terms),therefore
Allah has nullified their acts.® And all this is so easy
for Allah. [19] They think that the coalition forces have
not(yet) gone. And should the coalition forces come
(again), they would like to be living in countryside
among the Bedouins, asking (others) about your news.
And even if they were to remain among you, they would
not fight, but a little. [20]

There is indeed a good model for you in the Messenger of
Allah - for the one who has hope in Allah and the Last
Day, and remembers Allah profusely. [21]®

(4). This verse has unveiled cowardice of the hypocrites on the one hand, and
their greed for wealth on the other. The sense is that they are so coward that
when an attack from the enemy is apprehended, they are frightered like a

- person who becomes faint in fear of death. But when the enemy is driven
away by the Muslims, and the spoils of war are distributed, they come
forward assailing the Muslims with their sharp tongues and claiming that
the victory is achieved with their help, and therefore they deserve a share in
the spoils. :

(6). It means that virtuous acts deserve reward in the Hereafter only when they
are accompanied by true faith in Allah, and since it has become evident that
these hypocrites do not have true faith, even their virtuous acts will not be of
any use to them in the Hereafter ind will remain null and void.

(6). In the context of the battle of Ahzab, this verse is initially meant to remind
the hypocrites that they should have followed the example of the Holy
Prophet # who stood firm in the battle,but according to the unigue style of
the Holy Quran, the direction is given in generic terms to lay down a

- universal rule that the Muslims should follow the examples set by the Holy
Prophet # in all matters of life.
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And when the believers saw the coalition forces, they

said, "This is what Allah and His messenger had

promised us, and Allah and His messenger had told the

truth.” And it only increased them in faith and
" submission. [22]

Among the believers, there are men who came true to
_the covenant they had with Allah. So, some of them
have fulfilled their vows( by sacrificing their lives in
the way of Allah), and some of them are (still) waiting,
and they did not change (their commitment) in the
least. 23] (V (All this happened) so that Allah may give
reward to the truthful for their truthfulness, and
punish the hypoecrites, if He so wills, or accept their
repentance. Surely, Allah is Most-Forgiving, Very-
Merciful. [24) .

And Allah has turned back the disbelievers with ali
their rage, having achieved no good. And Allah sufficed
the believers against fighting. ¥) And Allah is Powerful,
Mighty. [25] And He has brought those of the people of

. the Book.who had backed them, down from their
fortresses, and cast awe into their hearts, so as to make
you kill some of them and take others as captives. [26]
And He let you inherit their land and their homes and
their wealth, and a land you have not trodden (so far).
And Allah is Powerful to do any thing. [27] ®

(7). This verse admires those companions of the Holy Prophet # who had not '

(8).

9.

participated in the battle of Badr due to some valid excuses, and had vowed that

whenever the next battle would come to happen,they would offer their lives in .
defence of faith.Then,some of them,like Sayvidna 'Anas Ibn Nadr 4 and Mus'ab

Ibn ‘Umair & fulfilled their vows by sacrificing their lives in the battle of 'Thud,

while some others, like Sayyidna ‘Uthman and Talhah #& remained alive, but

eagerly waiting for having the honor of being martyred in the way of Allah.

It means that Allah made a divine arrangement by sending a violent wind to the
coalition forces which compelled them to go back, and thus the Muslims did not
have to indulge in a regular battle, except to the extent of some individual
encounters,

These two verses refer to Banu qurayzah, the Jewish tribe who had entered into a

treaty with the Muslims not to fight against them, and not to support the enemies
of the Muslims. But at the time of The battle of Ahzab, they violated the terms of
the treaty and supported the coalition forces. Even earlier, they had been
constantly conspiring against the Muslims to an intolerable extent. After the
battle of Ahzab was over, the Holy Prophet & hesieged the fortress of Banl
qurayzah, and finally, they had to surrender, and most of their men were killed,
and the women and children were made captives. This event has been referred to in
these verses.At the same time, Allah Ta‘ala has given a good news to the Muslims
that they would conquer some cother lands which they had not entered before.The
words," and a land you have not trodden" refer to such future victories, especially to
the conquest of Khyber that followed within a few years after the battle of Ahzab.
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Commentary

Identified in the previous verses was the great station of the Holy
Prophet % along with the instruction to Muslims that they should follow
and obey him totally and perfectly. Congruent to this, these two full
sections of the Qur'an have been revealed about the event of the battle of
al-Ahzab. Mentioned therein is the simultaneous attack of the combined
forces of many groups of disbelievers and polytheists, their threatening
encirclement, the subsequent blessings bestowed on Muslims by Allah
Ta‘ala and the several miracles that issued forth at the hands of the Holy
Prophet ﬁ Then, very much as a corollary to this, there are many
instructions and injunctions relating to different departments of life. It is
because of these very priceless instructions that great commentators have
written about the details of the event of Ahzab with considered details at
this place, particularly al-Qurtubi, Maghari and others. Therefore, some
details of the event of Ahzab along with the instructions are being
written here. Most of it has been taken from al-Qurtubi and Mazhari.
That which has been taken from some other book carries the necessary
reference.

THE EVENT OF THE BATTLE OF AL-AHZAB

The word: i< (a¢l-ahzab) is the plural form of: w> (hizb) which
means party or group. In this battle, the combined forces of different
groups of disbelievers had, under a pact to eliminate Muslims, mounted
an attack on Madinah. Therefore, this battle has been named as the
battle of al-Ahzab. And since, in this battle, a trench was also dug under
the orders of the Holy Prophet % across the line of enemy attack,
therefore, this battle is also called the battle of the Trench (Khandag).
The battle of Banu Quraizah too - which took place immediately after the
battle of al-Ahzab and finds mention in the cited verses as well - that too,
was actually a part of the battle of al-Ahzab, as it would appear through
the details of this event.

In the year only next to the year the Holy Prophet #8 graced
Madinah after migrating from Makkah al-Mukarramah, the event of the
battle of Badr came to pass. In the third year, came the battle of Uhud. In
the fourth year, it was this battle of al-Ahzab. Some narrations say that
this event came to pass in the fifth year. Nevertheless, the attacks of the
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disbelievers against Muslims had been continuing since the Aijrah up to
this time without any break. The attack on the occasion of the battle of
al-Ahzab was made with full power, determination and mutual pledge.
Therefore, this battle was the severest on the Holy Prophet 3£ and the
noble Sahabah as compared with other battles - because, the count of the
attacking confederate forces of the disbelievers has been given as twelve
to fifteen thousand. On the other side, there were Muslims, three
thousand in all, and those too very ill-equipped. Then, the time was hard
winter. The Qur'an describes the horrible severity of this event by saymg
things like: jLai¥ o#8 (the eyes were distracted - 33:10), ;—L:-.Jn Solih il
(and hearts reached the throats - 33:10) and ‘Xa3 B'HJ.L: l)J{JJJ (they were
shaken with a violent convulsion - 35:11).

But, the way this time was the hardest on Muslims, they were also
compensated at its best by Allah Ta‘ala. It was with His help and support
that the matter ended in favour of Muslims in the form of such a great
success and victory that broke the back of all hostile groups of Mushriks,
Jews and Hypocrites leaving them just about incapable of even thinking
of some attack against Muslims in the future. From that angle, this battle
was the last armed confrontation between kufr and Islam. - fought on the
plains of al-Madinah al-Munawwarah in the fourth or fifth year of
hijrah.

The event began when about twenty men from the Jewish tribe of
Banu Nadir and the tribe of Abu Wa'il who were morbidly hostile to the
Holy Prophet 4% and Muslims at large reached Makkab al-Mukarramah,
They met with Quraish chiefs and roused them to start a war against
Muslims. The Quraish chiefs were under the impression that the way
Muslims tock their idol-worship to be kufr (disbelief, infidelity) and for
which reason they regarded their religion as ill-founded, the Jews too
would be no different and their thinking would be similar to it. If so, how
could they hope for a common ground of unity from them? Therefore,
these chiefs asked the Jews, "You people know that there is difference of
religion and creed between us and Muhammad # . And you are the
people of the Book and the people of learning, First of all, you tell us as to
which religion is better in your sight, ours or theirs?"

A lie is no novelty in the arena of politics!
The reply given by these Jews was totally contrary to their knowledge
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and conscience. To them, they said, "Your religion is hetter than the
religion of Muhammad." Thereupon, the infidels of Makkah were
somewhat satisfied. Still, the matter was taken to a future demonstration
of intent. It was decided that these twenty visitors joined by fifty men
from among the Quraish chiefs would go to al-Masjid al-Haram, cling to
the walls of the Baytullah by their chests and make a sclemn pledge
before Allah that they would continue fighting against Muhammad 2 to
their last man.

A marvel of the forbearance and magnanimity of Allah Ta'ala!

Here are the enemies of Allah in the House of Allah clinging to the
walls of the Ka'abah of Allah making a compact to fight a war against His
Rasul - and then return satisfied with a new passion for war! This is
unique manifestation of the forbearance and magnanimity of Allah
Ta‘ala. Then, the ultimate end of this compact is not too far to find. It will
appear towards the end of the narrative in that all of them bolted from
thisbattle.

These Jews, after having made a pact with the Quraish of Makkah,
reached the tribe of Ghitfan, a great warring tribe of Arabia. They told
them that they and the Quraish of Makkah were in full agreement with
the plan to eliminate the spreaders of this new religion (Islam) once for all
with their combined power. They asked them too to join hands with them
in that pact. Then, they also offered them a bribe. They promised to give
them the total produce of dates in one year in Khaibar - according to some
narrations, they promised the half of it to the tribe of Ghitfan. ‘Uyaiynah
Ibn Hisn, the chief of the tribe of Ghitfan, approved of his participation in
the pact under this condition. Thus, they too became a part of the war
effort.

Then, in accordance with the mutual pact, the Quraish armed force of
four thousand men, three hundred horses and war supplies laden on one
thousand camels came out of Makkah under the command of Abu Sufyan
and stopped at Marr az-Zahran. Here, all tribes of Aslam, Ashja‘, Banu
Murrah, Banu Kinanah, Fazarah and Ghitfan joined them. Their total
number has been reported in some narrations as ten thousand, as twelve
thousand in some others and as fifteen thousand in still other.

The most lethal attack on Madinah
The armed force that fought against Muslims in the battle of Badr



Surah al-Ahzab: 33:9-27 106

was that of one thousand men. Then, the army that attacked in the battle
of Uhud had three thousand men. This time, the numerical strength of
the attacking forces was greater than it was any time before that - the
equipment and the combined power of the Arab and Jewish tribes were
also to be counted as additional factors.

Three ingredients of Muslim war effort

When the information about this aggressive united front reached the
Holy Prophet %2, the very first verbal reaction came out from him in the
words:

Lo i
Allah is all-sufficient for us, and the best One to trust in - 3:173.

After that, he assembled opinion leaders from among the Emigrants
and Helpers together and went into consultation with them. Although,
the blessed reciptent of Wahy (revelation) really needs no consultation for
he acts directly with the permission of Allah Ta'ala. But, there were two
advantages 1n having such consultation: (1) Te initiate and establish the
Sunnah {practice) of consultation in the Muslim community and (2) to
vevive mutual Halson and unity in the hearts of the believers and to
persuade them to the need of helping and supporting each other. After
that, they talked about matters of defence and the physical resources
needed in fighting a war. Present among the group of consultants there
was Savyidna Salman al-Farisi <% who had recently freed himself from
the artificially imposed slavery of a Jew and had devoted himself to the
service of Islam. He advised that in his country, the Persian kings have
used trenches they arranged to be dug across the enemy line of attack.
This had always helped stop the enemy. Accepting his advice, the Holy
Prophet 4% ordered that trenches be dug - and he himself participated

with others doing that.

The digging of trenches

It was decided to dig this trench on the entire passage way behind the
mount of Sal’ which could be used by the cnemy to come into Madinah
from the north. The ground marking of the length and width of this
trench was personally drawn by the Holy Prophet #2. Beginning from
Shatkhayn, this trench came as far as the western corner of the mount of
Salfand later it was extended to the intersection of the valleys of Buthan
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and Ratauna. The total length of thia trench was approximately three
and a half miles. The precise measurement of the width and depth could
“not be ascertained from any narration. But, it is obvious that the width
‘and depth would have also been special, of the kind the enemy would
have not found easy to cross.

It has appeared in the narration of the event relating to Sayyidna
Salman al:‘%é'digging the trench that he used to dig his allotted portion of
the trench which, at the end of the day, came to be five yards long and
five yards deep (Mazharl). From this, 1t can be said that the depth of the
trench was five yards.

The size of the Islamic 'army’
. At that time, Muslims were a total of three thousand in number along
Wlth a total of thirty six horses.

Participant age of maturity was set at fifteen years
Some non-pubert children had also come out with the Islamic ' army
with the desire to defend their faith. The Holy Prophet #% asked children
below the age of fifteen vears to leave. Those fifteen year old were
accepted - included therein were Sayyidna ‘Abdullah Ibn ‘Umar, Zayd
Tbn Thabit, Abu Safd al-Khudri and Bara Ibn ‘Azib jenest pgie i oo,
- When this Islamic force was ready to march for battle, the hypocrites who
~.normally kept a face and remained intermingled among Muslims, started
backing out. Some bolted away incognito. Others came up with false
excuses and tried to get the permission of the Holy Prophet # to go back.
This was a new trouble that rose from within. Some of the cited verses

have been revealed about these very hypocrites. (Qurtubi)

Islamie nationality and Islamic unity do not contradict
administrative and social division

. For this Jihad, the Holy Prophet % appointed Sayyidna Zayd Ibn
Harithah <% as the standard bearer of the Muhgjirin and Sayyidna Sa‘d
Ibn ‘Ub&dah % as the standard bearer of the Angdr. At that time, the
mutual brotherhood among the Muhagjirin and the Angar stood
established on very firm foundations. All of them were brothers to each
other. But, it was in view of administrative convenience that the
leadership of the Muhdjirin was separated from the leadership of the
_An.sﬁr:_ From this, we learn that Islamic nationality and Islamic unity are
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not contradictory to administrative and social division. In fact, by placing
the burden of responsibility an each group helped strengthen the bond of
mutual confidence and cooperation. And in the very first assignment, that
is, in the digging of trenches before this battle, this mutual cooperatlon
became all too evident as described below:

~ The job of digging the trenches was spread over the whole army

The Holy Prophet % divided the whole army of the Muhajirin and
the Angdr in groups of ten men each and made every group of ten men
responsible for digging forty yards of the trench. Since Sayyidna Salman
al-Farisi was the one who had advised the digging of the trench, knew
the job, was strong and was neither one of the Angar nor one of the
Muhgjirin, it created a sort of competition among the Angar and
Muhajirin for each of the two wanted to have him with them. The matter
reached to the extent that the Holy Prophet %€ had to intervene in order
to avoid any dispute. He gave his verdict by saying: | :Ln"\:- I
(Salman is paft of our family).

The discrimination of local and foreign in functional expertise
The universal wont in our time is that people do not like to treat those
non-resident and non-local at par with them, But, this was a place where
every group feit proud of having the competent one on their side and with
them. It was for this reason that the Holy Prophet %% included him in his
family on his own and thus put an end to the dispute. Then, he
practically picked up some Muhgjirin and some Angar to form a group of
ten which included Sayyidna ‘Amr Ibn ‘Awf «#%, Sayyidna Hudhaifah
and others who were from among the Muhajirin.

A great miracle

By chance, in the section of the trench entrusted with Sayyidna
Salman and others with him, a huge, hard and glossy rock showed up.
Sayyidna Salman's colleague, Sayyidna ‘Amr Ibn ‘Awf i says, "This
rock broke our implements and we failed to cut it apart. Then I suggested
‘to Salman that though it is possible to dig the trench by- passing the huge
rock and join it up with the main trench with a minor crookedness in it,
but we should not deviate from the line drawn by the Holy Prophet % as
based on our opinion. So, you go, tell the Holy Prophet 4 about the
position here and get an order from him about what we should do now.”



Surah al-Ahzab: 33:9-27 - 109

Divine reminders

It is strange that in this three and a half mile stretch of land no one
from among the diggers of the trench faced any impediment which would
render him helpless. The only one who did face it was Sayyidna Salman
% who had given the advice of digging a trench and the whole project
had started on his advice. To him Allah Ta‘ala showed that there was no
way out even after digging and making a perfect trench - except turning
to Allah Ta‘ala for help in the face of the failure of all implements and
instruments. Here, these blessed souls were being taught that assembling
material means to the measure of capacity and ability was obligatory, but
to place trust in these was not correct. The trust of a believer - even after
having assembled all possible material means - should be in Allah Ta‘ala
alone.

Sayyidna Salman % presented himself before the Holy Prophet 32
-and told him about what had happened. At that time, the Holy Prophet
# was himself working in his part of the trench. He was busy hauling
the dug out earth from the trench. Sayyidna Bara’ Ibn ‘Azib % says, "I
saw him. Dust had covered his blessed body in a manner that the skin on
his front and back was not visible." Rather than give Sayyidna Salman
any advice or order, he accompanied him in person to the problem spot.
With the ten Sahabah busy digging the trench with Sayyidna Salman,
he too went down into the trench and joined the diggers. He took the
pickaxe in his blessed hands, struck at the rock and recited the verse: 2.5
FYoR ﬁ;ialf (tammat kalimatu rabbika sidqa: And the Word of your
Lord is perfect in truth... - al-An‘am, 6:115). With this one single stroke
from it, one third portion of the rock was cut off and released from this
rock was a streak of light. After that, he struck at the rock once again and
recited the said verse upto the end, that is: Y»; Lu..a -§-u :ulf L35 (tammat
kalimatu rabbika sidqan wa ‘adla : And the Word of your Lord is perfect
in truth and justice - al-An‘am, 6:115). Cut off with this second stroke was
an additional one third portion of the rock which released a streak of light
as before. The third time, he recited the same verse in full and executed
the third stroke. With it, the rock was all finished. The Holy Prophet %
came out of the trench, picked up the sheet wrap he had left at the edge
of the trench and sat down on one side of it. At that time, Sayyidna
Salman al-Farisi <% said, "Ya Rasulallah, every time struck at the rock,
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ever time I saw a light coming out of the rock." The Holy Prophet 3%
asked Sayyidna Salman, "Have you really seen this light?" He said, "Ya
Rasulallah, 1 have seen it with my own eyes.”

The Holy Prophet # said, "In the light that was released after the
first strike, I saw the palaces of the cities of Yaman and those of Cyrus
and Angel Jibrall told me: 'your Ummah will conquer these cities.' And’
when I struck at the rock the second time, I was shown the red palaces of
the Byzantines and Angel Jibra'll gave the good news, 'your Ummah will
conquer these cities as well,' " After having heard this, all Muslims felt at
peace and became assured of their great successes in the future.

Hypocrites throw taunts at Muslims for believing in their
Prophet's promises

At that time, the hypocrites who were part of the digging operations of
the trench, started asking other Muslims, ‘It is strange that you people
are not surprised at what Muhammad & is telling you. Is it not that he is
making all those baseless promises to you in the depth of this trench being
dug in Yathrib where he is claiming to be seeing the palaces of Hirah (in
the South} and Mada’in (in the North)? And on top of it all, he is telling
you that it is you people who are going to conquer them! Just look at
vourself. Here you are, digging and digging, forgetful of all your needs.
Frankly, you do not even have the time to take care of your human
compulsions. Still, is it you who are going to conquer the countries of
Cyrus and others? Thereupon, it was about this very event that, in the
twelfth verse cited above, it was revealed:

D M Gaey 0 ot dell 2 035 538 0 )
(And (remember) when the hypocrites and those having malady in their
hearts were saying, "Allah and His messenger did not promise us but
deceitfully; - 12). Here, in this verse, by saying: o H”Ji'; ) _,_..Ji (and
those hav'ing malady in their hearts), reference is being made to the state
of the same hypocrites hidden in whose hearts there was that disease of
hypocrisy.

Just imagine the kind of time it was, a severe trial indeed. At stake
was the very faith of Muslims for they had to believe in the word of the
Holy Prophet # with the full backing of their mind and heart despite
being threatened by disbelievers from all sides. They had no servants to
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dig their trench for them. They were doing this hard work with their own
hands braving the lashing winter. The unfriendly weather, the
approaching enemy factor, theirs was a general climate of fear all around.
In a situation like that, it was not easy to be sure of even one's defence
and survival within whatever means were available. How could they go
on from here and start believing in the good news of the conguests of the
great kingdoms of Byzantine and Persia? But, the value of ‘Tman (faith) is
the highest of all deeds for the reason that they, even when facing totally
gontrary causes and conditions, did not have the least doubt or qualm of
conscience about what the Holy Prophet #2 had told them.

Seniors must share every trial with their juniors - Great
guidance for Muslims

Who does not know that the Sahabah of the Holy Prophet ¥ were
such selfless servants of the Holy Prophet #2 that they never wanted to
have him do the hard labor of digging the trench with them, but it was
the personal initiative of the Holy Prophet %2 that he chose to share this
hard labor with his noble companions to mollify their hearts and teach
them their essential lesson to put mutual brotherhood to practice. Of
course, the noble companions staked their lives for the Holy Prophet 4% on
the basis of his most perfect attributes as prophet and messeﬁger of Allah,
but of the many cutward causes for this attachment, there was this major
cause that he would be with them on all occasions facing all sorts of trials
and pains like everybody else. When he did that, nobody ever thought of
what we know as a class difference. There was no ruler and there was no
one being ruled. There was na king around and there was no subject
paying homage. Who was the man in power and who was the man from
the masses? This kind of difference was unimaginable at that time.
Unfertunately, from the time the Muslim wielders of power abandoned
this Sunnah (the blessed practice of the Holy Prophet é{,‘f,) that. was the
time these differences gushed forth bringing all sorts of tests and trials in
their wake.

The master prescription of achieving success against something
hard to accomplish

In the event mentioned above, the Holy Prophet %% has recited the
verse of the Quran: «u80 1304 ¥ Yi2] G vy id$ 255 (And the Word of
your Lord 1s perfect in truth and justice. None is there to change His
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Words - al-An‘am, 6:115) while striking at this invincible rock. This tells us
that the recitation of this verse is a tested prescription for the regolution of
something difficult.

The selfless mutual cooperation of the noble Sahabah

We already know that there were ten men appointed for the digging
of the trench at every ten yards. But, it is obvious that some people are
stronger and can finish their job sooner than others. The same was true
here. The noble Sahabah who finished their allotted portion of digging
would never go on to sit doing nothing and thinking that their duty was
over. In fact, they would help out other Sahabah whose portion of digging
was still incomplete. (Qurtubi, Mazhari)

Three and a half mile long trench was complete& in six days

The outcome of the hard work put in by the noble Sababah, may
Allah be pleased with them all, was before everybody in six days in that
such a long, wide and deep trench stood all completed within that short
period of time. (Mazhar)

An open miracle in the feast hosted by Sayyidna Jabir <%

It was during the digging of this very trench that the well known
event came to pass. On one of those days, when Sayyidna Jabir <%
looked at the Holy Prophet %, he felt deep down in his heart that he was
really affected by hunger. He went to his wife and told her, "If you have
something with vou, cook it. I simply cannot bear by seeing this effect of
hunger on his blessed person." His wife said, "We have about a sg* of
barley grains in our home. I am going to grind them and make some
flour." One sa‘is equal to about three and a half kilegrams in terms of our
weights. So, his wife got busy with the grinding of barley, making flour,
preparing dough and baking bread. There was a goat kid in the house.
Sayyidna Jabir <% slaughtered it, cooked the meat and was ready to go
out and invite the Holy Prophet % in when his wife called out to him
saying, "Look, there is a crowd of the Sahabah with the Holy Prophet %
Do something and somehow invite only the Holy Prophet % alone.
Please, do not put me to disgrace by causing such a big crowd of the noble
Sahabah come in with the Holy Prophet 3£." Sayyidn#@ Jabir &%, acting
realistically, made the actual situation fully clear before the Holy Prophet
# tclling him that they had only that much of food in the house. But, as
for the Holy Prophet %, he made a public announcement before the
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entire work force asking everyone to come to the feast at Sayyidna Jabir's
home. Sayyidna Jabir 48 was struck with wonder. When he reached
home, his wife was extremely disturbed. She asked, "Did you tell the Holy
Prophet #€ about the actual situation at home and the amount of food
available?" Sayyidna Jabir 8 said, "Yes, that I have told him." This put
his wife at peace and she said, "Then we have nothing to worry about.
The Holy Prophet-% is our master. Let him have it the way he wishes."

Any more detail of the event is unnecessary at this place. It is enough
to know the outcome that the Holy Prophet % took it upon himself to
distribute the bread and curry to everybody with his own blessed hands
and see that they are entertained and fed satisfactorily. As a result, the
whole crowd ate to their fill. And Sayyidnz Jabir <% says that "even aiter
everybody having finished eating, our stock pot showed no dearth of
meat, nor our kneaded flour any signs of decrease. All of us in the family
ate to our heart's content and whatever remained we sent to the
neighbours."

Thus, when the digging of the trench was finished within six days,
the Confederate army arrived and the Holy Prophet % and his noble
Companions, may Allah be pleased with them all, went into battle
formation with the Mount of Sal‘ thoughtfully kept towards their rear.

The Jews of the tribe of Bani Quraizah break their pledge and
join the Confederate aggressors '

That was a time when a group of three thousand ill-equipped people
standing up to fight against an equipped army of some ten to twelve
thousand men was something far too wild to believe. On top of all that,
there came up a new factor. Out of the Confederate forces, Huyayy Ibn
Akhtab, the chief of the tribe of Banti Nadir who had contributed most in
rallying everyone against the Holy Prophet % and his Muslim followers,
took another step. He reached Madinah and conspired to win over the
Jewish tribe of Banu Quraizah over their side. The situation was that
BanU Quraizah and the Holy Prophet #€ already had a peace treaty
signed between them. This was a sclemn undertaking and the two parties
naturally had no apprehensions from each other. Ka'b Ibn Asad was the
chief of the tribe of BanlU Quraizah. Huyayy Ibn Akhtab went to see him.
When Ka‘b heard about his reported arrival, he had the gate of his castle
closed, so that this man would not reach him. But, Huyayy Ibn Akhtab
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hanged out there, he called and called and insisted that the gate be
opened. Ka'b told him from inside the gate, "We have already made a
peace treaty with Muhammad %2 and we know of nothing from his side
other than truth, honesty and strict adherence to the treaty right to this
day, therefore, we are bound with this treaty and cannot join hands with
you." For long, this dialogue between the two continued with Huyayy
Ibn Akhtab insisting that the gate be opened and that Kab should talk to
him and the later kept refusing to do that while staying inside the closed
gate. But, consequently when Huyayy Ibn Akhtab challenged Ka'b's
sense of shame in that he was treating a visitor in such a crude manner,
the gate was opened. Once called in, Huyayy Ibn Akhtab painted such a
rosy picture of his proposals that Kab ultimately fell into the trap laid out
by him and gave his word that he would take part in the Confederate
expedition. When Ka‘b related what he had done before other chiefs of his
tribe, they all said in one voice, "You did something terrible. You broke
your pledge with Muslims for no reason whatsoever and that by going
along with the other side you have exposed your own self to danger." Ka'b
too was affected by their comments and even repented for what he had
done. But, things had gone out of his control by that time and this very
pledge-breaking finally went on to become the cause of the destruction of
Banu Quraizah as it would be mentioned later.

At that particular time, when the Holy Prophet % and the noble
Sahabah got this information, they were shocked by this breach of trust
from Banu Quraizah. What worried them most was the strange situation
created for them. They had a trench dug across the line of the marching
forces of the Confederates who were coming from outside Madinah. But,
these Banu Quraizah people were right there inside Madinah. How were
they going to defend against them? About this when the Qur'an says that
the disbelieving forces of the Confederate army had overtaken you: (.
ri" Jalt L5 rivy (from above you and from below you -10), Tafsir
authorities say that the expression: 43 (from above) means the Banil
Quraizah and those who came from below them (}i’)) mean the rest of
the Confederates.

To find out the reality of this breach of trust and to assess the correct
situation in the whole matter, the Holy Prophet % sent a deputation
comprising Sayyidna Sa‘d Ibn Mu‘adh 4%, the chief of the Angar tribe of



Stirah al-Ahzab:33:9-27 115

Aws and Sayyidna Sa‘d Ibn ‘Ubadah, the chief of the tribe of Khazraj, to
Kab in order to talk to him about the matter. The instruction given to
them was that should the event of this breach of trust turn out to be
incorrect, they were to tell the whole truth before all the Sahabah openly.
And should it turn out to be true, they should, on thejr return, say '
gomething ambivalent which will be a message only we shall understand
while the rest of the Sahabah will remain safe from facing any panic
because of it.

When both these elders named Sa‘d reached there, they saw open
proofs of the breach of pledge all over which even went to the extent of
hot exchanges of words between them and Ka‘b. On their return,
following the instructions given to them earlier, they reported back their
findings in unclear words and thus informed the Holy Prophet £ that the
event of the breaking of the pledge was true.

At the time when the Jewish tribe of Banu Quraizah, once an ally of
Muslims, also joined the war against them, something else started
happening. The hypocrisy of people who posed to be a part of the Muslim
community lost its cover. Some of them became far too vocal and started
saying things against the Holy Prophet % as was mentioned earlier in:
550 3% ¥ (and when said the hypocrites - 12). Then, they were others
who cooked up all sorts of excuses to run away from the battlefield and
sought the permlssmn of the Holy Prophet % to do that - which has been

mentioned in verse 13: 3, 4 U e o) (Our homes are vulnerable).

Now according to the present state of the battle front, the Confederate
forces could not march in because of the trench with the Muslim army
positioned on the other side. There was almost a continuous exchange of
arrows between them all the time, This state of affairs dragged on for
nearly a month. They could neither confront each other in some open or
decisive battle, nor could they turn heedless towards the opponent for any
extended period of time. Day and night, the Holy Prophet #2 and his
noble Sahabah would stand guard by the trench. Although, the Holy
Prophet % was personally invelved in this hard task like everybody else,
yet the thought that all his companions were suffering from extreme
anxiety due to this impasse was very painful for him,

A strategic plan of the Holy Prophet £ .
It was already in the knowledge of the Holy Prophet %2 that the chief



Surah al-Ahzab:33:9-27 : 116

of the tribe of Ghitfan had joined hands with these Jews as tempted by
the greed of having the fruits and dates of Khaibar. He sent an emissary
to the two chiefs of the tribe of Ghitfan, ‘Uyaynah Tbn Hisn and Abu
al-Harith Ibn ‘Amr, with the message: "If you leave the battlefield with
your men, we shall give you one-third of the fruit of Madinah." This
negotiation was still on. The two chief had agreed and a peace treaty was
close to be signed. But, as was his wont and habit, the Holy Prophet %
decided to consult the noble Sahabah in this matter. He ecalled the two
Sa‘ds, the chiefs of the tribe of Aws and Khazraj, that is, Sayyidna Sa‘d
Ibn ‘Ubadah and Sa‘d ITbn Mu‘adh, and sought their advice.

The Faith, the Sense of Shame and the Granite of a
Determination shown by a Sahabi of the Rasul of Allah

Both of them said, "Ya RasTilallgh, if you have orders from Allah
Ta‘ala to do this thing, then, we cannot dare say anything. We shall
accept. If not, tell us: Is it your personal opinion or you have devised this
as a measure o save us from all this hardship and suffering?”

. The Holy Prophet #€ said, "Neither is there a Divine order for it, nor
do I have any personal inclination to do so. In fact, I have come up with
this via media in view of your pain and suffefing because you are
surrounded from all sides. So, T simply wished to shatter the power of the
_adversary in this manner without losing any time." Sayyidna Sa‘d Ibn
Mu‘adh & said, "Ya Rastlallah, when we worshipped idols, we did
neither know Allah nor did we worship Him. At that time, these people
could not dare look at a single fruit of our city with greedy eyes - except
that they be our guests and we offer some of it to them by way of
hospitality, or that they would buy it from us and take it away with them.
Today, when Allah Ta‘ala has, in His infinite grace, given us the ability of
knowing Him, and has bestowed upon us the honor of Islam, shall we, on
this day, let these people have our fruits and our wealth and our
properties? We need no peace and compromise from them. As for us, we
are not going to give them anything but the cutting edge of our swords -
to the extent that Allah Ta‘ala Himself gives the ultimate verdict between
us and them."

When the Holy Prophet 48 heard Sayyidna Sa‘d <% and saw this
high determination and this great enthusiasm in the matter of his ‘Iman,
he cast that thought of his aside and said, "You now have the right to.do
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what you wish." Sayyidna Sa'd ¥ took the peace treaty document from
his blessed hands and erased the writing on it because it was not signed
yet. ‘Uyaynah and Harith, the chiefs of the Ghitfan tribes who were
present in the meeting ready to sign this treaty found themselves
personally unnerved in their hearts at this demonstration of power and
determination from the noble Companions of the Holy Prophet 2.

The wound received by Sayyidna Sa‘d Ibn Mu‘adh % and his
prayer

On the other side, the activity of throwing arrows and stones on each
other continued unabated. Sayyidna Sa‘d <% had gone into the fortress of
Banu Harithah to see his mother where women had been housed under
security. Sayyidah ‘A’ishah Lys 40 w2, says, "At that time, I too was in the
same fortress and the injunctions of hijab for women were yet to be
enforced. I saw that Sa‘d Ibn Mu‘adh was wearing a small coat of mail
from which his hands were protruding out rather awkwardly and his
mother was telling him to make haste, go and join the men fighting with
the Holy Prophet % I said to his mother, "A larger coat of mail would
have been better for him. 1 apprehend that his hands and feet showing
out of his coat of mail may be exposed to danger." His mother said, "It
does not matter, Whatever Allah has to do is what has to happen.”

When Sayyidna Muadh «% reached the battlefield, he was hit by an
arrow which cut through his medial arm vein. At that time, Sayyidna
Mu‘adh <% made the following prayer:

"0 Allah, if there i1s yet another attack by the Quraish destined
to come against the Holy Prophet %, please keep me alive for
that, because I have no worthwhile wish left in me but that I
fight the people who have caused all serts of pain to the Holy
Prophet #, expelled him from his homeland and falsified his
person and mission, And if, in Your ultimate knowledge, this
process of war has come to an end, please bless me with the
death of a martyr'in the way of Allah - but, let not death come
to me until such time that the treachery of Bani Quraizah is
avenged as the parting delight of my eyes."

Allah Ta‘ala answered both these prayers from him. This event of
al-Ahzab was made to be the last attack of the disbelievers. After that,
began the period of Muslim victories. First came Khaibar, then Makkah
al-Mukarramah and then other areas. As for the event relating to Bani
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Quraizah, it follows later as to how they were brought forth as captives
and their case was entrusted with none else but Sayyidna Sa‘d Ibn
Mu‘adh <% for the final verdict. [t was in accordance with his verdict that
their men were killed and their women and children were taken prisoners.

During this event of al-Ahzab, the noble Sahabah and the Holy
Prophet # had to maintain an all-night vigilance throughout the trench
area. The slightest relaxation at any time had to be broken at the faintest
sound of commotion from any side. In fact, the Holy Prophet %% would
himself put his arms back on and come out in the battle area. Umm
ul-Mu'minin Sayyidah Umm Salamah e 4 2 says, "Every single
night, this would happen several times that he would come in for a little
rest and then heard some sound and weni out immediately. The same
thing happened again, The moment he would put his back for rest, he
would hear some sound and leave as usual."

Umm al-Muminin Sayyidah Umm Salamah tge dn =, also says, "I
have been with the Holy Prophet #€ in many battles such as MuraisT,
Khaibar, Hudaibiyah, the battles of the conguest of Makkah and Hunain.
None of these caused more hardship on the Holy Prophet 2% as did the
battle of Khandag. Muslims also received a lot more wounds in this battle.
Then, they were hit by the severity of the winter chill as well.
Furthermore, their circumstances were extremely straightened in terms of
food and water available to them. (Mazhar?)

The Holy Prophet #£ had to miss four Sal@hs in this Jihad

One of those days, the confronting disbelievers decided to launch a
joint and simultaneous attack and force their way ahead by somehow
crossing the trench. Once they had resolved to do that, they threw
themselves dauntiessly against the Muslims and their archers rained
their arrows so incessantly that the Holy Prophet % and his noble
Sahabah had to remain so engaged throughout the day that they did not
find any respite to even make their Salah. As a result, four Salahs missed
during the day had to be performed at the time of ‘Isha’.

The prayers of the Holy Prophet £

When things became unbearably hard on Mushms, the Holy Prophet
% prayed against the Confederate forces of the disbelievers, doing that
for three days consecutively on Monday, Tuesday and Wednesday inside
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Masjid al-Fath imploring Allah Ta‘ala to bring defeat on the Confederates
and victory for Muslims. It was on the third day, on Wednesday between
Zuhr and “‘Asr that the prayer was answered. Pleased, the Holy Prophet
#% came to his noble Sahabah and gave them the glad tiding of victory.
They say that after that time no Muslim faced any hardship any more.
(Maghari)

The unraveling of the causes of victory

In the combined forces of the enemy, the tribe of Ghitfan was a power
to reckon with. It was the most perfect power of Allah Ta‘ala that put the
" light of faith in the heart of Nu‘aim Ibn Masud who, as destiny would
have it, was one of them. He presented himself before the Holy Prophet
¥ confessed to his faith in Islam and told him that no one from among
his people is aware of the fact that he has become a Muslim. Then, he
wished that he be told as to how he could serve Islam. The Holy Prophet
% told him, “You being all alone here would not be able to do anything
worthwhile. If you can go back to your people, be with them and still do
gsomething in defence of Islam, then, go ahead and do it.’ Nu‘aim Ibn
Masud was an intelligent man. He conceived of a plan of action in his
heart and sought the permission of the Holy Prophet % to be given the
choice of saying what is expedient when he reaches those people. He gave
the permission.

From here, Nu‘aim Ibn Mas‘ud went to see the tribe of Banu
Quraizah with whom he had age-old relations since the time of
Jahiliyyah. He said to them: 'O people of Bant Quraizah, you know that
I am an old friend of yours.’ They said, "We have no doubt about your
friendship.’ After that, Sayyidna Nu‘aim Ibn MasTd % addressed the
chiefs of Banu Quraizah as a well-wisher and asked them, "You know
that none of us - be they the Quraish of Makkah or our tribe of Ghitfan or
the several other Jewish tribes - have their homes here. If these people

face defeat and run, they do not lose much. Your case is different from all
' of them. Madinah is your home. Your women and your properties are all
here. Now, if you were to participate in the war effort with them and if,
later, when these people taste defeat and run, what would happen to you?
Would you be able to fight against the Muslims all by yourselves?

Therefore, as one who wishes the best for you, I advise you not to take
part in the joint war effort with them until such time that they do not put
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with you a certain number of their selected chiefs as ransom and
guarantee that they would not throw you all at the mercy of Muslims and
run.' The people of Banu Quraizah found this advice good. They
appreciated it and said so before him,

After that, Nu‘aim Ibn Mas@d «% reached the Quraish chiefs and
said to them, 'You know that I am your friend and that I have nothing to
do with Muhammad % I have a little bit of information with me. Being
one who wishes well for you, it is necessary that I pass on that
information to you - of course, on the condition that you will not disclose
my name as its source. Here is that information: The Jews of the tribe of
Ban] Quraizah have now regretted their decision after they had
concluded their pact with you. They have sent a message to Muhammad
# about it telling him that they will be willing to go along with him
subject to the condition that they would hand over some chiefs of the
tribes of Quraish and Ghitfan and that he would then put them to the
sword. Once that was done, they would join hands with him and fight
against all of them. Muhammad % has accepted this proposal made by
them. Now the Banu Quraizah were going to demand that you put some
of your chiefs as ransom with them and it was upto them to figure out
what they were going to do in their case.

After that, Nu‘aim Ibn Mas‘ud 4 went to his own tribe, Ghitfan and
to them, he passed on the same information. Concurrent to this, Abu
Sufyan appointed Tkrimah Ibn Abi Jahl on behalf of the tribe of Quraish
and Warqa' Ibn Ghitfan on behalf of the tribe of Ghitfan to the mission of
going to Banl Quraizah and telling them that their war supplies were
diminishing and their men were getting tired of having to fight
continuously. So, according to the provision of their pact, they were
looking forward to their help and participation. The tribe of Banu .
Quraizah, acting in the light of 'their' (latest) understanding of the pact,
told them that they will not take part in the war effort with them until
such time that some chiefs from both of their tribes have been placed in
their custody as ransom (guarantee, hostage). ‘Tkrimah and Warga', the
two emissaries carried the message back to Abu Sufyan. As a result, the
chiefs of Quraish and Ghitfan came to believe that the information given
by Sayyidna Nu‘aim Ibn MasUud «% was correct. So they sent a return
message to BanU Quraizah telling them that they were not going to let
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them have any of their men. Now it was up to them. If they wished they
could join the war effort with them and if they did not, they were free not
to. When Banu Quraizah saw this state of affairs, their belief in what
Nu‘aim Jbn Mas‘ud #% had said became all the more firm. It was in this
manner that Allah Ta‘ala caused a rift in the ranks of the enemy through
a person who came from their camp and soon after they lost their foothold
on the battlefield.

Along with it there came another calamity upon them. Allah Ta‘ala
caused a cold stormy wind overtake them which uprooted their tents and
blew their coocking pots from their stoves. As for these, they were only
outward causes generated by Allah Ta'ala to make them desert the
battlefield. More came in the form of His angels who were sent to put awe
in their hearts inwardly too. These two things have been mentioned at
the beginning of the verses cited above as follows: J 1552 b gele GELJG
LaJJJ {and We sent upon them a wind, and the forces (of angels) you did
not see - 9). As a consequence, they had no choice but to run.

The event of Sayyidna Hudhaifah <% going into enemy lines and
reporting back about conditions prevailing there

On the other side, when the Holy Prophet % heard the report of what
Nu‘aim Ibn MasUd «% had accomplished and how a rift was caused
among the Confederate forces, he was strongly inclined towards the idea
of someone from among the Muslims going into the enemy lines and
returning with the much needed intelligence about the enemy formations
and intentions. But, this severe and chilly wind storm that was sent upon
the enemy, however, did affect the whole of Madinah and Muslims too
were affected by it. The chill was bitter. The time was night. The noble
Sahabah were, after the heavy grind of a long day, sitting all shattered
because of the confrontation, huddled together feeling the pinch of bitter
cold. Addressing the gathering, the Holy Prophet % said, "Is there
someone who would stand up and go into the enemy lines and bring some
news ahout them and may Allah Ta‘ala admit him into Jannah?" Of
course, this was a gathering of Sahabah whoe would have normally staked
their lives at his call. But, the objective conditions prevailing with them
were such that no one could stand up. The Holy Prophet A got busy with
Salah. After remaining busy with Salah for a while, he addressed the
gathering again saying, "Is there someone here who would bring me some
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news from the enemy lines and receive Jannah in return for it?" This time
too, silence prevailed over the entire gathering. No one rose. The Holy
Prophet % got busy with Salah once again. After some time, it was the
third time that he made the same appeal, "Whoever does it shall be in
Jannah with me." But, everyone was so broken down from fatigue,
hunger and chill and so utterly helpless that no one could still bring
himself up to rise.

The narrator of the hadith, Sayyidna Hudhaifah Ibn Yaman, says,
'at that time the Holy Prophet % called me by name and said,
"Hudhaifah, you go." My condition was no different from the others. But,
once I was ordered by name, I had no option but to obey. I stood up while
my whole body was shivering with bitter cold. He passed his blessed hand
over my head and my face and said, "Go into the enemy lines and just
bring back some news and do nothing before you return to me.” Then he
prayed for my safety. I picked up my bow and arrows, tied up my own
clothes on my body and took my way towards them.

When [ started moving ahead from here, I noticed something strange.
The shivering sensation that had me in its grips while I was in the tent
was all gone. Actually, I was walking as if one was inside a hot bath all
the way up to enemy camp. Once there, 1 saw that the wind storm had
uprooted their tents and upturned their cooking pots. Abu Sufyan was
seated by the make-shift fire place relaxing before the heat. When I saw
this (a sitting target), I trained my bow and arrow over my shoulders and
was about to shoot Abu Sufyan with my arrow, I remembered the order
given by the Holy Prophet % ‘Do nothing before you return back to me.’
Abu Sufyan was absolutely within the striking range of my arrow, but it
was in consideration of this order of the Holy Prophet %2 that I
disengaged my arrow from the bow. -

Disturbed by the condition around him, AbU Sufyan wanted to
announce the plan to withdraw. But, in order to do that, it was necessary
that he should talk to responsible people from among the combined armed
forces. The night was dark and the place was desolate. The danger of a
snooping spy nearby who may overhear what they were talking about
was very much present. Therefore, Abu Sufyan did something smart.
Before starting to talk, he asked the whole gathering to recognize the
person sitting next to everyone so that no one who is not one of them
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would be able to hear what they said.’

Sayyidna Hudhaifah <% says, "Now, | was scared. What if the person
sitting next to me were to ask me: Who are you? If so, my cover will blow
up.' It was with great presence of mind and courage that he himself took
the initiative, and slapping the hand of the person sitting next to him, he
himself asked: Who are you? The man said, ‘Strange that you do not
know me. I am so and so the son of so and so.' He was a member of the
tribe of Hawazin. Thus, Sayyidna Hudhaifah was saved by Allah Ta'zla
from being arrested on the spot,

When Abu Sufyan ensured it that the gathering was that of his own
people and that there was no stranger present among them, he related
the disturbing conditions around them, how the tribe of Bant Quraizah
had committed a breach of pledge and the extent to which their war
supplies had shrunk. After having recounted the situation, he said: In my
opinion, all of us should now leave and go back and I too am going back.
Immediately thereafter, a state of panic hit the Confederate army and
everyone started going bhack.

Sayyidna Hudhaifah <% says, "As I started going back from there, I
felt as if T had some sort of a hot bath around me that was shielding me
from the bitter chill, When I reached the home base, I found the Holy
Prophet %% busy with Salah. When he turned for Salam, I reported the
event. Pleased with this happy news, the Holy Prophet %€ started
langhing - to the extent that, in the darkness of the night, his blessed
teeth were seen shining, After that, the Holy Prophet # made room for
me close to his feet and covered my body with a part of the sheet he had
wrapped around him until I went to sleep in that condition. When
morning came, he himself woke me up saying: 30}35[;3 { "Up O big
sleeper!)

Good News after the ambition of the dishelievers is shattered
According to a narration of Sayyidna Sulayman Ibn Surad «-“ée
appearing in the Sahih of al-Bukhari, when the Confederate forces
retreated, the Holy Prophet £ said:
et 58 ] A A3 59
Now, they shall not attack us, instead, we will attack them and
run over their territory - al-Bukhar! as in Mazhari.
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After having said that, the Holy Prophet %2 and his noble Sahabah
returned to the city of Madinah and it was only after a month that
Muslims formally disarmed themselves.

A special note

This evént pertaining Sayyidna Hudhaifah «# appears in the Sahih
of Muslim. It is an example-setter of great class as well as a bearer of
many elements of guidance and miracles of the Holy Prophet %= Those
who ponder over it would themselves find these out, therefore, any more
details are not needed.

The Battle of Banu Quraizah

The Holy Prophet #€ had just about reached Madinah when suddenly
came Sayyidna Jibra’il al-Amin ¥4} in the guise of the Sahabi, Sayyidna
Dihyah Ibn Khalifah al-Kalbi #% and said, "Even though you people
have disarmed yourselves but the angels have not. Allah Ta‘ala
commands you to attack Banu Quraizah and T am going right there
ahead of you."

To announce this in Madinah, the Holy Prophet 32 sent a proclaimer
who proclaimed this order of the Holy Prophet % before the people
makmg sure that it reaches everyone. The order was: 3 ¥ ,m.H 3 SAay
da..)sg.a (Let no man make his Salah of ‘Asr until he reaches Banu
Quraizah).

All Companions got ready for this second Jihad immediately and
marched towards Banu Quraizah. On their way came the time of ‘Asr.
Some of them, following the outward sense of the prophetic order, did not
make their Salah of ‘Asr en route - instead, made it only after having
reached the designated destination of Banu Quraizah. And there were
others who thought that objective of the Holy Prophet # was to reach
Banu Quraizah within the time for ‘Asr. So, they thought, if they made
their Salah en route and reached there within the time for ‘Asr, then, it
would not be contrary to the order of the Holy Prophet ﬁ Thus, they
made their Salah of ‘Asr as it became due while still en route.

In the difference of Mujtahids, no side is sinful or blameworthy
When the Holy Prophet % was informed about this difference in the

practical compliance of his order on the part of the noble Sahabah, he put

no blame on any of the two parties; in fact, he approved of both. From
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here, the religious scholars of the Muslim community have deduced the
principle that none of the different sayings of Mujtahid ‘Ulama’ who are
Mujtahids in the real sense of the term and have the required expertise
and ability of [jtihad (arriving at a Shari‘ah-based religious solution of
problems at the highest conceivable level) can be called 'sin’ or
blameworthy.' For both such differing sides, reward is recorded against
their action as based on their respective Ijtihad.

At the time of marching out for Jihad against Banu Quraizah, the
Holy Prophet #% handed over the Muslim flag to Sayyidna ‘Ali
al-Murtada <%. Hearing about the coming of the Holy Prophet %% and his
noble Sahz@bah, the Banu Quraizah decided to shut themselves into their
fort. The Islamic army laid a siege around it.

The Speech of Ka‘b, the Chief of Banu Quraizah

Ka'b, the Chief of the tribe of Bani Quraizah who had broken the
pledge given to the Holy Prophet 4 in favor of a compact with the
Confederates, assembled his people together, told them about the delicate
situation and presented three possible solutions of the problem:

"To begin with, the first option is that you all embrace Islam and
follow Muhammad % because, and 1 tell you on oath, you already know
that he is in the right and the prophecy of his coming is there in your
Torah which you recite. If you were to do this, not only that you will find
safety for your life, property and children in this mortal world but also
that your Hereafter too will turn out to be good and correct.

The second option is that you start by first killing your women and
children with your own hands and then go on to fight and kill them with
all power at your command until such time that all of you are also killed
inthe process.

The third option is that you make a surprise attack on Muslims on the
day of Sabbath - for Muslims know that fighting and killing on the day of
Sabbath is unlawful in our religion. Therefore, they would not be
expecting an attack from our side on that particular day. Now, if we were
to launch a sudden attack, it is possible that we may succeed."

After having heard this address of their chief, Ka‘b, his people replied
that they will never accept the first option of embracing Islam, because
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they did not want to abandon the Torah and start believing in some other
Book. As for the second option, what wrong had their women and children
done that they go about killing them? As for the third option, it was by
itself against the commandment of the Torah and their religion. They
could not do that too.

After that, all of them reached an agreement that they would lay
down their arms before the Holy Prophet % and be ready to accept
whatever he decided about them. Present there were some Ansarl
Sah@bah belonging to the tribe of Aws. They had an age-old pact with
Banu Quraizah, So these Sahabah from the tribe of Aws requested the
Holy Prophet %% that these people may be handed over to them. The Holy
Prophet 2 said, "Would you like me to entrust their case with one of your
own chiefs?" When they agreed, the Holy Prophet % said, "He is your
chief, 8a'd Thn Mu‘adh. I entrust this matter with him for a judgement.”
Everyone approved of it.

Sayyidna Sa‘d Ibn Mu‘adh <% was fatally wounded during the battle
of Khandag (the Trench) by an arrow. The Holy Prophet 4% had housed
him in a tent pegged within the compound of the Masjid so that he could
be attended to. According to the order of the Holy Prophet %, the verdict
on the prisoners from Banu Quraizah was left up to him, The verdict that
he gave was that the warring young from them should be killed and
women, children and the aged should be treated as prisoners of war
which is well-recognized in Islam. This very verdict was enforced. Soon
after this verdict, the wound of Sayyidna Sa‘d Ibn Muadh &% started
bleeding suddenly. Therefrom he died. Allah Ta'dla answered both
pravers made by him - that there would be no attack from the Quraish
against the Holy Prophet % in the future, and that the Banl Quraizah
would receive the punishment for their treachery which Allah caused to
come upon them precisely through him.

Some of those earmarked for killing were set free because of having
embraced Islam. ‘Atiyyah al-Qurazi, well-known among the Sahzbah, is
one of them. Also among them, there was Zubayr Ibn Bata. His freedom
was specially requested from the Holy Prophet 38 by the Sahabi,
Sayyidna Thabit Ibn Qays Ibn Shammas % . The reason was that
Zubayr Ibn Bata had done a favour to him during the days of the
Jahilivyah when, in the battle of Bu'ath, Thabit Ibn Qays had fallen a
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prisoner in the hands of Zubayr Ibn Bata who had simply cut the locks of
his hair on the head and let him go free. He had not killed him.

Return of favour and national pride: Two unique models

After having received the order for the release of Zubayr Ibn Bata,
Sayyidna Thabit Ibn Qays went to him and said, "I have done it to return
your favor you had done to me during the battle of Buath." Zubayr Ibn
Bata said, "There is no doubt that one gentleman deals with another
gentleman just like that. But, please tell me what for would a man whose
entire family is no more there like to stay alive?" When Sayyidna Thabit
Ibn Qays heard this, he presented himself before the Holy Prophet % and
submitted that the life and honor of his family and children may also be
spared. In his grace, he approved of it. When he informed Zubayr Ibn
Bata about it, he took another step forward saying, "O Thabit, now tell me
how a man with a family would stay alive if he is left with nothing to
support it?" Sayyidna Thabit Ibn Qays returned to the Holy Prophet %
once again and arranged to have whatever wealth or property he had
also given back to him. Up to this point, narrated here was the case of the
gentleness and gratitude of a true Muslim as demonstrated by Sayyidna
Thabit Ibn Qays.

Now, we can go to have a look at what happened on the other side.
When Zubayr Tbn Bata was fully satisfied after having earned his
freedom and the freedom of his family and children as well as his wealth
and property, he asked Sayyidna Thabit Ibn Qays about the chiefs of the
Jewish tribes: "What happened to Ibn Ab1 al-Hugaiq whose face was like
a Chinese mirror?" He said that he was killed. Then, he asked, "What
became of the Banu Quraizah chiefs, Ka'h Ibn Quraizah and ‘Amr Ibn
Quraizah?" He told him that they too were killed. Then he asked about

another two groups. In response, he was informed that all of them were
killed.

Hearing this, Zubayr Ibn Bata said to Sayyidna Thabit Ibn Qays,
"You have returned the favor done to you and you have fulfilled your
responsibility as due. But, I am not going to rehabilitate myself on my
property after they are no more. Include me among them." He meant that
he too should be killed. Sayyidna Thabit Ibn Qays refused to kill him.
After that, it was on his insistence that some other Muslim killed him.
(Qurtubi)
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This was the national pride or sense of communal shame
demonstrated by a disbeliever, a kafir who, even after having been given
evervthing back, did not like to continue living without his companions.
Here we have two models of conduct demonstrated by a believer and a
disbeliever, a mu'min and a kafir. Both belong to significant historical
record. This victory against Banu Quraizah had taken place in the fifth
year of Hijrah towards the end of the month of Dhulga‘dah and the
beginning of Dhul-Hijjah. (Qurtubi)

A special note of caution

That the battle of al-Ah¥ab and Banu Quraizah have been taken up
here in a somewhat detailed manner is because of two factors. (1) First of
all, the Qur'an has itself opted to describe it in details spread over two
sections. (2) Then, there is another reason for it. These events carry many
instructions about different departments of life and they also spell out
many clear miracles and lessons. These have been highlighted 1n the text
of the present commentary under bold headings, Once we come to know
the whole event, the translation of the meanings of the verses given
above under the Arabic text, alongwith the footnotes, would become
casier to understand. There are a few things that should, however, be
taken note of:

Firstly, mention has been made of extreme hardships faced by
Muslims in this battle, Onc state of the anxicty of believers has becn
pointed to in the words: b).u:_l e q;-xu { and you were thinking about Allah
all sorts of thoughts. - 10) 'I‘hese thoughts refer to secruples that emerge in
one’s heart beyond his control at the time of acute anxiety under which
one may feel death as near with no hope of deliverance left, or at other
occasions like that. Such non-voluntary apprehensions and scruples are
neither contradictory of the perfection of ‘ITman (faith) nor that of one’s
nearness to Allah (wilayah). Nevertheless, they do point out to the extent
of the severity of distress and anxiety under which scruples had started
creeping into the hearts of even the noble Sahabah who, otherwise, were
virtual mountains of fortitude.

The second state mentioned here is that of the hypocrites for they had
started saying that the promises of Allah and His Rasul were a web of

deceptlon ))J-"\.u”l Mijmle;-bff*mL@Jﬂ\jJMl J.c.;Jl (And
(remember) when the hypocrites and those having malady in their hearts



Surah al-Ahzab:33:9-27 129

were saying, "Aliah and His messenger did not promise us but deceitfully;
-12). This was an externalized demonstration of their inner disbelief.
Onward from here, mention has been made of two groups of hypocrites
who were practically a part of the Jihad effort along with Muslims,
though outwardly only. One of the two groups started running without
any permission saying: l-,u)u rﬁl (LM Y ufa e [.-é-»:m'n.‘a 2363 (and when a
group of them said, "O people of Yathrib (Madinah), there is no place for
you to stay; so go back. - 13" And the other group requested the permission
of the Holy Prophet % to go back on the basis of false excuses. Their
conduct has been mentioned as: oJf— 5 5t 1 uj-lyv L}J‘ 1:-3-‘ :y;’ 325 (And a
group of them was seeking permission (to leave) from the prophet, saying,
"In fact our homes are vulnerable," while they were not vulnerable - 13).
Thus, the Qur'an exposed the hollowness of their excuses as a pack of lies.
The truth of the matter was no more than that they intended to run from
the battlefront: /)i 3! uj“\-'j ol ( They wanted nothing but to escape - 13).
Taken up in the next several verses is their mischief-making and enmity
with Muslims following which their sad end has been pointed out.

After that, the text mentions sincere believers and praises their
firmness and fortitude. In the same connection, there comes a strong
assertion of the need to obey and follow the Holy Prophet % almost in the
form of a legal rule of conduct: 1 a}wl o J).U ) (.SJ 38 3G (There is
indeed a good model for you in the Messenger of Allah - 21), From here it
stands proved that all sayings and doings of the Holy Prophet % have to
be followed. But, the Shari'ah authorities have explained the rule about
the different degrees of following required from a Muslim. The rule is that
any act or omission of the Holy Prophet # proved to have been done as
an obligaticn would have to be obeyed and followed as wajib (obligatory,
necessary). And any act or omission on his part that is proved to have
been done as a preferable conduct (istihbab) and not as an obligatory
one, should be followed by us too as a commendable (mustahab) conduct
and not as a necessary obligation This, in other words, means that its
contravention will not be declared to be a sin. (For a detailed discussion, see

al-Jassas in Ahkam ul-Qur'an)

The last three (25-27) of the cited verses refer to the event relating to
Banu Quraidzah. In verse 26: 4o U o IS0 Ja1 02 LA VME U ) it
was said that Allah Ta‘al3 had, by putting the awe of the Holy Prophet ¥
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and his Muslim followers into the hearts of the people of the Book who
had helped the Confederate forces, made them come down from their
strong fortresses and had thus made Muslims the inheritors of their
properties, homes and areas of concentration.

In the last verse (27), good news of future victories has been given.
Gone is the time when disbelievers attacked. Now the cycle of Muslim
vietories will begin and they will come to be on lands their feet have not
touched yet. And this prophecy unfolded itself during the tenure of the
noble Sahabah and everyone witnessed the spectacle of great empires
ruled by Cyrus and Caesar come under them. And Allah does what He
wills. '

Verses 28 - 34
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O prophet, say to your wives, "If you intend (to have the
pleasure of) worldly life and its charm, then come on,
and 1 shall give you some stuff, and release you in a
handsome fashion. [28] and if you intend {to gain the
pleasure of) Allah and His messenger and (the
betterment of) the Hereafter, then, Allah has prepared
a great reward for those of you who do good". [29] O
wives of the Prophet, whoever from among you will
commit a clearly shameful act, the punishment will be
doubled for her. And it is easy for Allah to do so. [30]
And whoever of you stays obedient to Allah and His
messenger, and acts righteously, We shall give her twice
her reward, and We have prepared for her a prestigious
provision, [31] O wives of the prophet, you are not like
any other women, if you observe tagwa. So, do not he
too soft in your speech, lest -someone having disease in
his heart should develop fancies (about you); and do
speak with appropriate words. [32) And remain in your
homes, and do not display (your) beauty as it used to he
displayed in the days of earlier ignorance. And establish
galah, and pay zekah, and obey Allah and His
messenger. Allah only intends to keep (all sorts of) filth
away from yvou, O members of the family (of the
prophet), and to make you pure through a perfect
purification. [33] And be mindful of Allah's verses and
the wisdom that is recited in your homes. Surely, Allah
is All-Kind, All- Aware. [34]

Commentary

Out of the objectives of this Surah, the most important is the stress
placed on avoiding everything' that may cause pain to the Holy Prophet
3. In addition to that, there is a reiteration of instructions to obey him
and seek his pleasure. Mentioned in connection with the event of the
battle of al-Ahzab appearing immediately earlier was the pain caused to
the Holy Prophet #% at the hands of the disbelievers and hypocrites.
Along with it, also mentioned there was their ultimate disgrace and the
victory and success that came to the Holy Prophet % on every occasion.
Also praised there were sincere believers who sacrificed what they had at
the instance of the Holy Prophet #2 and it was said that they would have
high ranks in the Hereafter.

In the verses cited above, the blessed wives of the Holy Prophet ;&5
have been particularly taught to be careful that no word or deed that
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issues forth from them goes on to cause pain to him. And this is possible
only when they devote themselves and become totally obedient to Allah
and His Messenger. Some injunctions in this connection have been given
by addressing the blessed wives directly.

As for giving the choice of the taking of divorce to the blessed wives in
the inttial verses, it is limited to one or some incidents that came from the
side of the blessed wives. These were contrary to the mtent of the Holy
Prophet % which caused pain to him.

One of these incidefits is reported from Sayyidna Jabir <% and
appears in the Sahih of Muslim and elsewhere as well. It is said there
that the blessed wives got together and asked the Holy Prophet % that
their sustenance allowance should be increased. Abu Hayyan explains it
in Tafsir al-Bahr ul-Muhit by saying that the victories of Bant Nadir and
Banud Quraizah after the battle of al-Ahzab coupled with the distribution
of spoils had generated a certain improved economic well-being among
common Muslims. At that time, the blessed wives thought the Holy
Prophet % would have also set aside a share for himself in the spoils.
Therefore, they appealed to him jointly saying, "Ya Rasulallah, these
wives of Cyrus and Caesar are laden with all sorts of valuable ornaments
and dresses and have maids appointed to serve them while you see how.
hungry and ill-clad we are. Therefore, some liberal treatment in our case
seems to be in order now."

When the Holy Prophet % heard this demand from the blessed wives
that they should be treated at par with the life styles of kings and the
worldly-wise rich, he was grieved about how much they had missed to
appreciate the worth and value of living in the home of a prophet of
Allah. On their part, the blessed wives never thought that their
submission would cause pain to him. It was simply because of the
well-being of common Muslims around them that they had also thought of
the same for themselves. Abu Hayyan says that the description of this
incident after the battle of al-Ahzab also supports the likelihood that this
very demand of the wives became the cause of the choice of divorce given
to them. According to some Hadith narratives, following the event of
having a honey drink while at the home of Sayyidah Zainab % - which
will appear in detail later under the commentary on Strah At-Tahrim,
66:1-5, in Ma‘ariful-Qur’an, Volume VHI- a situation created by the mutual
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sense of importance among the blessed wives became the cause of this
choice of divorce. If both of these happened close in time to each other,
then, it 1s also not remote to believe that they both could be the cause.
But, the words of the Verse of Choice!” are more supportive of the
understanding that some financial demand had become its cause - for it
was said in this verse: 'L{.w)} Gln i o ;’;343 22 4 (If you intend (to have the
pleasure of) worldly life and its charm - 28).

This verse gave all blessed wives of the Holy Prophet % the choice to
either accept to continue living with him as their husband in the condition
he 1s in (that is, in his siraightened economic condition}, or become free
from him through divorce. If they were to take the first option, they will
deserve greater reward and higher ranks in the Hereafter as compared to
other women. And if they were to take the second option, that is, taking a
divorce, they will not have to face any displeasure as customary with
worldly people. In fact, they would be given a send-off with honor, and
parting gifts in accordance with Sunnah.

Tirmidhi reports from Umm al-Mu'minin Sayyidah Aishah e i -,
"When this verse of choice was revealed, the Holy Prophet % disclosed it
to me before any other wife. Before reciting the verse, he said: [ am going
to tell you something, But, vou do not have to make haste in giving your
response. You should rather consult your parents and then respond.
Sayyidah ‘A’ishah tee 40 =, says, "This was his special favour to me that
he prohibited me from expressing my opinion without having consulted
my parents first, because he was certain that my parents would never
advise me to opt for separation from the Holy Prophet # When I heard
this verse, I immediately submitted before him, "Do I have to go and
consult my parents in this matter? As for me, I choose Allah and His
Messenger and the Home of the Hereafter.” Then, after me, this command
of the Qur'an was announced to all blessed wives. All of them said what I
had said first (that is, none of them elected to have worldly affluence
against the honor of being the wives of the Holy Prophet & " (Tirmidhi
said: This Hadith is Hasan Sahih).

(1). The 'Verse of Choice' is the title of the verse 29 cited above where the blessed
wives of the Holy Prophet3 are given a choice either to seek divorce from
him or te remain with him, seeking the pleasure of Allah and His
Messenger.
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Special Note

Choice of Divorce can he given to a woman in two different forms: (1)
That the power of divorce is entrusted with the woman, that is, if she
wishes, she can divorce her self and become free. (2} That the power of
giving divorce, though, remains in the hands of the husband, yet the
husband gives her a promisc that when she will wish, he will divorce her.
{(in the first case, as soon as the wife opts for divorce, she becomes divorced
automatically without any act on the part of the husband. But in the
latter case, divorce 1s not effected merely by the woman opting for it
unless the husband divorces her.

In the case of the cited verse (28), some commentators are of the view
that the choice given to the wives of the Holy Prophet #% was of the first
form, while others have maintained that it was of the gecond form. The
esteemed author of Bayan ul-Qur’an has commented that the verse has
both probabilities. Until one of the two stands determined on the
authority of some definitive text, there is no need to determine any form
on one's own.'

Ruling

This verse (28) tells us when there is no congruity between the
temperaments of the married couple, the desirable approach is to give the
wife the option to live with the husband while being content with
whatever state he is in, otherwise, she should be allowed to leave
honorably according to Sunnah with divorce and gift of pairs of apparel.

In this case, what can be proved from the cited verse (28) is its
desirability only. There is no proof to support its obligation. Some leading
Muslim jurists have argued in favour of the obligatory nature of this
verse and, on the same basis, they have given the wife of a penniless
man, who is incapable of providing living expenses for her, the right to
securc a divorce from the court. Full details of this issue have been given
in Ahkam ul-Quy'an, Part V, under this very verse.!

The particular position of the blessed wives and the rationale of
hard restrictions placed on them

TR
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(1}, This work in Arabic is available from Maktaba-e-Darul-'Uloom, the
publishers of the present Tafsir]
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O wives of the Prophet, whoever from among you will commit a
clearly shameful act, the punishment will be doubled for her,
And it is easy for Allah to do so. [30] And whoever of you stays
obedient to Allah and His messenger, and acts righteously, We
shall give her twice her reward, and We have prepared for her a
prestigious provision. [81]

From the above verses we notice that the Qur'an mentions therein a
particular position of the blessed wives: If they were to commit some sin,
they will have to face a punishment which will be twice that of other
women. In other words, one sin committed by them will be made to stand
for two. Similarly, if they did good deeds, the reward given to them will
also be twice that of other women - that is, one good deed done by them
will stand for two.

In a way, this verse is a recompense of what the blessed wives did at
the time of the revelation of the Verse of Choice whereupon they chose to
remain wedded to‘the Holy Prophet % and sacrificed whatever material
benefits there were in doing otherwise, In return for this, Allah Ta%la
gave one good deed done by them the status of two. As for the two-fold
punishment in the event of some sin from them, that too came to be
because of their speciél superiority and distinctive gentleness and because
it stands proved both rationally and textually that Divine punishment for
heedlessness and rebellion does increase in proportion to the honor and
regard in which one is held.

' Certainly great are the blessings of Allah Ta‘ala upon the blessed
wives. Allah Ta‘ala chose them to be the wives of His Rasul. The Divine
Revelation kept descending in their homes. Under such arrangements, is
it not that the least error or shortcoming on their part would be nothing
but big? And if, pain is caused to the Holy Prophet & at the hands of
others, then, it would be far more severe in effect that some such oceasion
of pain or discomfort issues forth from their side. The very words of the
Quran: 5555 3 5 U 55Y) (And be mindful of Allah's verses and the
wisdom that is recited in your homes) appearing in verse 34 point out to
this reason. '



Surah al-Ahzab: 3328 -34 136

Special Note

Looked at in terms of the Muslim community at large, this distinction
of the blessed wives - that they receive a two-fold reward of their deed -
does not make it necessary that no individual or group is not to be blessed
with a two-fold reward for some distinction of theirs. For example, there is
the case of those from among the people of the Book who embraced Islam.
About them, it was said in the Qur'an: u-‘;: \Lﬁ}.’-i Syg ._.K.;;’J-I‘ (Such people
will be given their reward twice - al-Qasas, 28:54).

In the blessed letter the Holy Prophet % wrote to the Byzantine
Emperor, it was because of this Quranic statement that he particularly
wrote: \_,.df S 21 S5 5 (you will be given your reward twice by Allah). As
for the clarification of ‘'giving a reward twice' to the people of the Book
who embrace Islam, it is already present in the Qur'an, Then, there is vet
another Hadith where a similar two-fold reward has been mentioned for
three persons. Details about it appear in the commentary on Surah
al-Qasas under the verse: .o wa=i 55 3 (will be given their reward twice -
28:54) in Volume VI of Tafsir Ma‘ariful-Qur'an.

The reward for the good deed of an ‘Alim exceeds that of others,
and the punishment of his sin too

In Ahkam ul-Qur'an, Imam Abu Bakr al-Jassas has said: The reason
for which Allah Ta‘ala has declared the reward of the good deed of the
blessed wives to be two-fold and the punishment of their disobedience also
to be two-fold - i.e. their being the special recipients of the prophetic
knowledge and Divine revelation--- is also present there in the case of
Muslim religious scholars (the ‘ulam@ of din). Therefore, an ‘Alim
(Muslim religious scholar) whose practice is in accord with his 'ilm
(knowledge} will find the reward of that deed of his to be more than
others. And if he were to commit some sin, the punishment too will be
more than others,

The word: 1=\ (fahishah) appearing in: «.-_:- wu-» - 30) is used in the
Arabic language for acts of shame as well as for disobedience and sin in
an absolute sense. This word has been used in the Qur'an at many places.
In this verse, this word cannot be taken to mean acts of shame bhecause
Allah Ta‘ala has kept the wives of all His prophets immune from this
serious fault. None of the wives of the blessed prophets has ever
committed any act of this nature. The wives of Sayyidna Lut and



Stirah al-Abzab : 33:28-34 137

Sayyidna Nuh »Jitegle deviated from the faith preached by them,
rebelled, and were punished for it. But, none of them was ever charged of
committing an act of shame. As for the blessed wives of the Holy Prophet
#% there was absolutely no probability that any such act of immodesty
will ever issue forth from them. Therefore, the word: fahishah in this
verse means commorn sins or the causing of pain and discomfort to the
Holy Prophet % Then the word: « (mubayyinah: open, clear, manifest)
used here along with i:»G is an ewdence in support, because acts of
shameleasness are not 'mubayyinah’( clear, manifest) anywhere. That
takes place secretly. So, the expression: 4--3- 222U ( clearly shameful act)
means cominon sins, or the causing of pain to the Holy Prophet #€. Out of
the Tafsir authorities, Muqatil Ibn Sulaiman has declared that the sense
of 'shameful act’ in this verse is either disobeying the Holy Prophet #% or
demanding something from him the fulfillment of which is hard on him.
(Reported by al-Baihan in As-Sunan)

It will be noticed that the two-fold punishment has been identified by
the Quran only with ‘clearly shameful act’. But, for the two-fold reward,
it has imposed several restrictions, as in: e iy i) £ 28 L5
g.J}'- G5 lg¥ (And whoever of you stays obedient to Allah and His
messenger, and acts righteously, We shall give her twice her reward-- 31).
Here, qunut, that is, staying obedience to Allah and His Messenger is a
condition. Then, acting righteously is yet another condition. The reason is
that reward comes only when obedience is perfect while, for punishment,

even a single sin is enough.

Special Instructions given to the Blessed Wives

Before we describe these mstructlons in details as they appear from
the next verse: J ,AJlJ Gz M u'-r‘;" o sl o3 .;\s-'nf ‘_,...J ‘,.;JI L3 (O wives of
the prophet, you are not like any other women, if you observe laqwd. So,
do not be too soft in your speech ... 32), it will be useful to recoliect that, in
the previous verses, the blessed wives have been restrained from placing
demands before the Holy Prophet %, the fulfillment of which will be hard
on him, or those which may be inappropriate in view of his high
prophetic station. And once they have chosen to live in that arrangement,
their status was raised higher than other women to the extent that one
deed done by them was made to stand for two. Now, in and onwards from
verse 32, they have been given some instructions in order to correct and
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groom their conduct as appropriate for wives living with the Holy Prophet
#2 Though, all these instructions are not restricted to the blessed wives in
particular, in fact, virtually all Muslim women are obligated to observe
these. But, at this place, the blessed wives have been addressed specially
to bring it to their attention that they should make it a point to observe
these rules of conduct that apply to all Muslim women as incumbent and
obligatory - more avidly as compared to others. It is this kind of
particularity that is meant by the expression: LU 3 wsiE :,:..J (you are
not like any other women - 32).

Are the blessed wives superior to all women of the world?

The arrangement of these words in the verse seems to cbviously
suggest that the blessed wives ¢ 4} ., are superior to the women of
the whole world. But, in the verse of the Qur'an about Sayyidah Maryam
et Lole, it has been said: G U 18 Kihoty (4 Suko A3 3 (Allah
has chosen you and purified you and chosen you over the women of all
the worlds - ’Al-‘Imran, 8:42). This proves the superiority of Sayyidah
Maryam over the women of all the worlds. Then, there is the Hadith of
Sayyidna Anas <% in Tirmidhi where the Holy Prophet % has been
reported to have said, ‘Sufficient for you (to hold in esteem) out of all
women are: Maryam daughter of Imran, Khadijah daughter of Khu-
wailid (Ummul- Mu’minin), Fatimah daughter of Muhammad % and
‘Asiyah wife of the Pharaoh.' In this Hadith, three other women along
with Sayyidah Maryam have been identified as superior to women of all
the worlds,

- Therefore, the superiority or precedence of the blessed wives described
in this verse occurs here in it§ special status, that is, the status of their
being the wives and women of the Holy Prophet #2 the status in which
they are doubtlessly superior to women of all the worlds. However, it does
not prove the kind of universally absolute superiority which may be
counter to other nusus (textual authority). (Maghar)

Soon after the opening sentence of verse 32; (L3 o ai :,:..J (you are
not like any other woman), there appears the condition of* u...m'n ol (if you
observe Taqwa). This condition refers to the superiority they have been
blessed with by Allah Ta‘ala because of their being women and wives of
the Prophet % The purpose thereby is to caution them against relying
solely on this relationship of theirs with the Prophet % that they are,
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after all, the wives of the Messenger of Allah. Instead of that, this
guperiority is based on the condition that they observe Tagwa and obey
Divine injunctions. (Qurtubl and Mazhari)

After that, some instructions have been given to the blessed wives
N ad d oK
The First Instruction

It relates to restrictions on the modality of voice and speech as part of
the rules of hijab or pardah applicable to women and begins with the
words: J)AJ'U maass S (s0 do not be too soft in vour speech- 32). It means,
even if there be the need to talk to someone who is not a mahram from
behind a screen (or something else obstructing the view), even then, while
speaking, effort should be made to avoid the delicacy and grace in diction
naturally present in the voice of women. The delicacy and grace
mentioned here refer to a certain level of softness which might make some
inclination rige in the heart of the addressee as stated immediately after:
G N LB e 50 el ~-ou (lest someone having disease in his heart
should develop fancies {(about you); and do speak with appropriate words.
- 32) The sense is that one should not talk softly in a manner that would
cause temptation and tilt in a person who already has some disease in his
heart. Disease means hypocrisy, or its offshoots. That a real hypocrite will
be so tempted is all too obvious, But, a person who, despite being a sincere
believer, inclines towards something unlawful may not be a hypocrite but
weak in faith he certainly is. And this weakness in faith which makes one
tilt towards the unlawful is really nothing but an offshoot of hypocrisy.
With faith being pure and having not the least element of hypocrisy in it,
no one can ever tilt towards what is faram, unlawful. (Mazharl)

In essence, the aim of the first instruction is to empower women to
achieve the high station of self-protection from non-Mahram men through
personal avoldance and legal Aijab so that they do not go even near a
non-Mahram weak in faith lest some temptation or tilt creeps into his
heart. A detailed discussion of the Aijab of women will appear within this
Surah under the verses that follow. Being given at this point is simply an
explanation of what has appeared herc as part of the special instructions
for the blessed wives. So, onee the noble mothers of the believers had
heard the instruction about speech or address, some of them were so
alerted that they, while talking to a non-Mahram male after the
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revelation of this verse, used to put their hand over their mouth so that
their voice would change Therefore it appears in a Hadlth of Sayyidna
‘Amr Tbn al-‘As: e Ny oab N (.-KJ o ‘.-L-g P Al UJ_, u.Ji 3} (The Holy
Prophet % had prohlblted that women talk without the permission of
their spouses) (Reported by at-Tabarani with 'good' chain of authority,
Mazhari) o

Ruling

At least this much stands proved from this verse, and from the Hadith
quoted above, that the voice of a woman is not included under sair, that
is, under what must be concealed. But, a precautionary restriction has
been placed here too. Then, consideration has also been given in religious
injunctions and aets of worship that women do not talk at a high pitch
that could be heard by men. If the Imam makes a mistake, those following
him in the congregation are duty-bbund to interrupt and correct him
verbally. But, women have been taught that, instead of correcting the
Imam verbally, they should simply clap by striking one hand over the
back of the other so that the Imam is alerted. They have to say nothing
verbally.

The Second Instruction

This concerns the observance of full Aijab ( purdah or veil). It was
said: 3V Cl»bji cj-* SN 2558 053 (And remain in your homes, and
do not display (your) beauty as it used to be displayed in the days of
earlier ignorance - 33). Here, the expression; ‘_;lﬁ'- aflnb-fi {the days of
earlier ignorance ) means the Jahiliyyah which prevailed in the world
before the advent of Islam. Embedded in this expression is the hint that
later than it there is to come yet another Jahilivyah, a period of another
ignorance in which a similar display of immodesty and disregard for
proper covering of bodies would become rampant. That, probably, is the
Jahiliyyah of modern times, something visible everywhere.

In this verse, the essential injunction about hijab is that women stay
at home (that is, do not go out without the need as admissible in the
Shari‘ah). Along with it, it was also said that they should not go out
moving around in public without kijab, as it used to be the wont of
women in the earlier period of Jahiliyyah. The word: Cj-‘ (tabarruj)
essentially means manifestation or display and, at this place, it means the
display of personal embellishment before non-Mahram men - as it appears
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in another verse: &; o2 ¢ (not displaying embellishment - An-Nur,
24:60).

As said earlier, a full discussion of the hijab or pardah of women and
the injunctions related with it will follow within this Surah. Our present
comments shall remain restricted to the explanation of the cited verse.
The verse tells us two things about hijab: '

(1) For women, the real thing desirable with Allah is that they should
not go out of their homes. Their creation is an answer to whatever needs
to be done at home. Let them stay involved in it. As for the real hijab
desirable in the Shari‘ah, it is a hija@b that stands achieved by their
staying at home, that is, the home becomes their veil or cover (u_,l'JL: Gl
al-hijab-bil-buyut). .

(2) The other thing it tells us is: If a woman has to go out of the home
to take care of some need, let her not go out with any display of
embellishment. Instead, she should wear what covers her whole body, a
burqa', or jilbab (women's gown, garment or cloak) - as in the verse of
this very Surah Al-Ahzab: 54..“5\:-0.»:,9-&044: (bring down over
themselves part of their outer garments - 33:59), the details about which

“shal) appear later, insha’Allah Taala.

Occasions of need have been exempted from the obligation of
'staying in homes.'

In the opening sentence of verse 33: Sy .8 55 (And remain in your
homes), staying in homes was made obligatory (wajib) which apparently
purports that it should be absolutely prohibited and haram for a woman
to go out of her home, but verse has, at the first place, already indicated
through the use of the words: 5=+ ¥) (And do not display your beauty)
within this verse that going out as needed is not prohibited in an absolute
sense. Instead, what is prohibited is going out in a manner which
displays embellishment. Then, there is the injunction of: ,:-g.J; Rk
= (bring down over themselves part of their outer garments - $3:59)
to appear later in Surah Al-Ahzab. This injunction is itself telling us that
to a certain degree women do have the permission to go out of the home,
-of course on condition that they go out in Aijab wearing an outer garment
like burga' ete.

In addition to that, the Holy Prophet % has himself clarified that
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occasions of need are exempt from this injunction, as in a Hadith where,
while addressing the blessed wives, he is reported to have said: 5 :St) .5§f 3
:,ﬁ.:-b-.i a5 (You are permitted to go out for your needs - reported by
Muslim). Then, the conduct of the Holy Prophet % after the revelation of
the verse of hijab proves that women have the permission to go out of
homes on occasions of need, as the going of the blessed wives with the
Holy Prophet % for Hajj and Umrah stands confirmed on the authofity
of sound and authentic Ahadith. Similarly, their going with him in many
battles stands proved. Then, there are many narrations of Hadith which
also prove that the blessed wives J4:¢ 4l ., used to go out of their homes
to visit their parents, did their duty by calling on the sick among relatives
and offering condolence on the death of someone among them. And
during the blessed time of the Prophet %, they also had the permission to
go to the Masajid.

And not only that it happened in the company of the Holy Prophet &
or in his time alone, but even after his passing away, it is a confirmed fact
that the all his blessed wives went for Hajj and ‘Umrah - with the
exception of Sayyidah Saudah =4} &, and Sayyidah Zainab bint
Jahsh lge i 2, ete. No reproach or disapproval (nakair) thereupon has
been reported from any of the noble Sahabah. In fact, Sayyidna ‘Umar
& sent the blessed wives of the Messenger of Allah for Hajj under
arrangements specially made for them - he sent Sayyidna ‘Uthman
al-Ghani <% and Sayyidna ‘Abd ur-Rahman Ibn al-‘Awf 4% with them to
supervise and manage their pilgrimage. And as for the incidence of
Ummul Mu'minin Sayyidah Saudah and Sayyidah Zainab bint Jahsh
lagis J =, not going for Hajj and ‘Umrah after the passing away of the
noble Prophet #€ it was not on the basis of this verse, instead, it was on
the basis of a Hadith. That is, when on the occasion of the Last Hajj
(Hajjatul-Wada@), the Holy Prophet % helped his blessed wives perform
their Hajj with him personally, the remark that he made on return was:

iy ‘L «i» (This is it. After that, should stick to the mats at home). The
first word: oi» (h@dhihl: translated here as 'this is it") refers to this very
Hajj and 2~ (husur) is the plural form of -2~ (hagiir) which means a
mat (of straw, a modest version of other floor spreads such as rug, carpet,
daree ete.). In essence, the Hadith is saying: Your going out for this alone
is done. After that, you stick to the mats of your homes necessarily
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without having to part therefrom. Sayyidah Saudah bint Zam‘ah o ey
(g and Sayyidah Zainab bint Jahsh Ly 44 2, took this Hadith to mean:
"Your going cut was permissible for this very Last Hajj. Beyond that, it is
not.' The other blessed wives - including a jurist of the class of Sayyidah
‘A'ishah e 4 o, - unanimously interpreted these words of the Holy
Prophet #% to mean that 'your going out of your homes is permissible for
this kind of journey which aims at performing a recognized act of
worship, otherwise you should stay at home' In gist, from the sense of the
verse: 50 m 3 5%y (And remain in your homes - 83) - as supported by the
indicators of the Qur’'an, the practice of the Holy Prophet % and the
consensus of the noble Sahabah - occasions of need are exempted which
include religious obligations of Hajj and ‘Umrah, taking care of the
natural duties towards parents, visiting Mahram relatives in health and
sickness and attending to other requirements of this nature. Similarly, ifa
woman has no arrangement for her living expenses, then, it is also
permissible for her to go out in 2ij@b in order to earn an honorable living.
However, going out on occasions of need is subject to the condition that
one does not go out to display personal embellishment. Instead, one
should go out properly covered with burga’or jilbab (full mantle or
chadar).

The offensive lapses of the Rawafid about the journey of
Ummul-Mu’minin Sayyidah ‘A’ishah e 0 s+, to Bagrah and the
event of the batile of Jamal:

It has been made amply clear in the previous paragraph that the
sense of the imperative of :,i,ﬁ\_ssujsj 'remain in your homes' (33) as
proved from the very indicators, rather, expressions of the Quran, as well
as from the practice of the Holy Prophet # and after him from the
consensus of the noble Sahabah, it is confirmed that occasions of need are
exempt from it - which includes going for religious needs of Hajj and
‘Umrah etc. Sayyidah ‘A'ishah along with Sayyidah Umm Salamah and
Sayyidah Safiyyah, may Allah be pleased with all of them, had gone for
Hajj. There they heard about the martyrdom of Sayyidna ‘Uthman &
and about the incidénts of rebellion against him. They were intensely
grieved. The apprehension of an ill-omened disorder counter to unity
among Muslims was weighing heavy on their minds. Under these
circumstances, Sayyidnﬁ Talhah, Zubair, Nu‘man Ibn Bashir, Kab Ibn
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‘Ujrah and some other noble Sahabah escaped from Madinah and
reached Makkah al-Mu‘azzamah becsuse the killers of Sayvidna ‘Uthman
5 wanted to kill them too. These people were not with the rebels. In fact,
they had tried to dissuade them from acting in that manner. So, as they
were after them as well, these people saved their lives by escaping to
Makkah al-Mu‘azzamah. Once there, they presented themselves before
Ummul-Mu'minin Sayyidah ‘A’ishah e ) «=; and sought her good
counsel. She advised them not to go to Madinah until such time the rebels
are gathered around Sayyidna ‘Ali &% and he is exercising restraint
against taking Qisas (retaliation) from them, lest the situation is
aggravated further. In this situation, they should go to live for a few days
at a place where they find themselves safe and the Amir al-Mu’minin
succeeds in controlling the law and order situation in Madinah. As for
making whatever efforts they can, the best they can do is to try that these
people converged around the Amir al-Mu'minin get scattered and he is
enabled to exercise his authority to exact Qisas (retaliation) or revenge
from them,

To this, they' agreed and thought of leaving for Bagrah because at
that time Muslim forces were converged there. Once their plan to go was
firm, they also requested Ummul-Mu'minin Sayyidah ‘A’ishah tgs i >
to stay at Bagrah along with them until such time that the government

- resumes its normal function.

And the fact of the power and dominance of the killers of Sayyidna
‘Uthman, as well as of the leaders of disorder, and the lack of Sayyidna
‘All's power to enforce the Islamic legal punishment against them is
something clearly proven from the report of Nahjul-Balaghah itself.) It
should be borne in mind that Nahjul-Balaghah is regarded to be
authentic by Shiites. It appears in Nahjul-BaEghah: 'To the noble Amir
(Amir al-Mw'minin Sayyidna ‘All 4%), some of his companions and
colleagues themselves said: If you punish the people who attacked
‘Uthman %, it will be better. Thereupon, the noble Amir said: My
brother, I am not unaware of this thing you are talking about. But, how
can this be done when these very people are there all over Madinah - and
your slaves and the Bedouins of the adjoining areas have also joined

(1) Nahjul-Balaghah is a compilation of the lectures of Sayyidna ‘All «% held by
the Shiites as authentic. -
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them. If, under these circumstances, I were to issue the orders for their
punishment, how would these be implemented?

On one side, Sayyidah ‘A’ishah e dn s~ realized the helplessness of
Sayyidna ‘All &% in this matter while, on the other, she also knew that
the hearts of Muslims were wounded in the face of the shahadah of
Sayyidna ‘Uthman «%. Moreover, the delay in taking the due revenge
from his killers on the part of Sayyidna ‘Alf &% was being watched as his
helplessness while the killers of Sayyidna ‘Uthman also used to
participate in the meetings of the Amir al-Muminin. People who were not
aware of his helplessness had found their reason for complaint against
him as well. It was possible that this kind of complaint may trigger some
other trial. Therefore, it was to exhort people to observe patience, to
strengthen the hands of Amir al-Mu'minin for the purpose of stabilizing
the rule of law in the state, to remove mutual complaints and to achieve
the objective of making things work bettcr among people that Sayyidah
‘A'ishah e o =, decided to embark on the journey to Basrah. In this
journey, her Mahram nephew, Sayyidna ‘Abdullah Ibn Zubair < and
others were with her, She had herself stated the purpose of this journey
before Sayyidna Qa‘qa‘ 4% as it would appear later. And it is also obvious
that the mission of conciliation and betterment among helievers at the
time of such a terrible trial was really a significant religious service, If,
for this purpose, the Ummul-Mu’minin took to the journey of Basrah
while accompanied by her Mahrams and seated in a metal-framed camel
litter, why would the Shiites and Rawafid raise such a dust storm about it
and say that the Ummul-Mwminin contravened the injunctions of the
Qur'an? What justification is there for 1t?

Later on the war-like situation, created by the mischief of the
hypocrites and the agent provocateurs of disorder, was something even
the thought of which had never crossed the mind of Sayyidah ‘A’ishah
Lgze ot ~#, For the explanation of this verse, this much is enough.
Onwards from here, this is not the occasion for going into the details of
the event of the battle of Jamal. But, in order to make the reality clear in
brief, a few lines follow.

Circumstances that one confronts in this world at the time of mutual
discord simply cannot be neglected by people of insight and experience.
The same circumstances developed here too when the journey of Basrah
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undertaken by Sayyidah ‘A'ishah s ot w2 1n the company of the noble
Sahabah who had come from Madinah was reported before Sayyidna ‘All
% in a totally deformed manner by the hypocrites and the manipulators
of disorder. The version they gave to him was that all those people were
going to Basrah to join up with forces stationed there and from where
they would come out to confront him. If he was the Amir of the time, they
instigated, it was his duty to preempt this threat and stop them by going
to where they were, lest the danger increases any further. There were
noble Sahabah of the stature of Sayyidna Hasan and Husain, ‘Abdullah
Ibn Ja‘far and ‘Abdullah Ibn ‘Abbas et o oLt 2 who even differed
with this linc of action. The advice they gave was that he should not
throw his forces against them until such time that he had the correct
assessment of the prevailing situation before him. But, the majority
present there was of those who had tendered the first option. Sayyidna
‘Al <%, also tilting towards the same option, came cut with the armed
forces, and along with him, came these wicked votaries of disorder and
rebellion.

When these gentlemen reached the environs of Basrah, they sent
Sayyidna Qa‘'qa’ <# to Ummul-Mu'minin Sayyidah ‘A’ishah tge b 5, to
find out the circumstances of her visit. They asked her, 'O Mother of the
Believers, what was the reason that brought you here? Sayyidah ‘A’ishah
said, JL-:JL uﬂcbuyl 1 (My dear son, {1 am here to seck nothing but] the
betterment of relations between peqplc)'. Then, she also called Sayyidna
Talhah and Sayyidna Zubair g d% >, in this meeting with Sayyidna
Qa'qa’ % He asked them, 'What do you want? They submitted, 'We
want nothing but that the Islamic legal punishment be enforced against
the killers of Uthman «%." [n response, Sayyidna Qa'qa‘ <% explained by
saying, 'This thing cannot be done until Muslim forces are organized and
firmly established. Therefore, at this time, it is necessary that you take to
a stance of conciliation.’

These blessed souls submitted to the advice. Sayyidna Qa‘qa’ &% went
to Sayyidna ‘All <8 and told him about it. He too was very pleased, and
satisfied. Everyone decided to go back. For three days, they stayed on the
camping grounds in a state that no one had any doubt about the
forthcoming declaration of truce between the two parties. And, on the
fourth day, this announcement was going to be made and a meeting
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between Sayvidna ‘Ali 4% and Sayyidna Talhah and Zubair <8 was due
to take place - in which these killers of SayyidnZ ‘Uthm&n 4% were not
included. This thing was too hard for them to take. They made a plan.
They told their colleagues, 'First you go into the group around Sayyidah
‘A’'ishah and unleash a spate of killing and pillage so that she and her
compatriots think that the pledge was broken from the side of Sayyidna
‘All, as a result of which, becoming victims of this misunderstanding, they
would hurl themselves against the armed forces of Sayyidna ‘AlL.’ This
satanic device engineered by them worked. So, when the attack on the
group accompanying Sayyidah ‘A’ishah L o s~ came from the sidc of
the agents of disorder who had infiltrated the forces of Sayyidna ‘Alf <&,
they woere excusable in taking this attack to have come from the forces of
the Amir al-Mu'minin - and thus began their counter action in defence.
When Sayyidna ‘Al <& saw this state of affairs, he had no option left but
to fight. And the unintended mishap of mutual infighting that was to
occur did oceur. Jj.,’u:q; h ij} A G[ 1 It is exactly like this that this event has
becn reported by at-Tabari and other reliable historians from the
narrations of Sayyidna ‘Abdullah Ibn Ja‘far, Sayyidna ‘Abdullah Ibn
‘Abbas and others .aes! wgzs & o, (RURQ ul-Ma‘Ani)

In short, as a result of the wickedness of the agent provocateurs of
disorder, this event of fighting between two revered groups came to pass
unconsciously. And when this fitngh subsided, these very two revered
personalities were the ones who were intensely grieved over it. Sayyidah
‘Aishah Lus oLl =, when recalled this event, would weep so much that
her scarf became all wet with her tears. Similarly, Sayyidna ‘Ali 5 was
also terribly shocked over this event. When, after the fitnah had
subsided, he went to see the dead bodies of those killed, he beat his thighs
with his hands and said, "Would that, much before this happened, I were
dead, forgotten, lost!’

And according to some narrations, when Sayyidah ‘A’ishah J vy
would recite the verse: ﬂ}fj o 543 ( And stay in your homes - 33) in the
Holy Quran, she used to break into tears until her scarf would be all wet
with tears. (Reported by ‘Abdullah Ibn Ahmad in Zawa'iduz-Zuhd and Ibn
ul-Mundhir and Ibn Abi Shaibah from Masrlig, Ruh ul-Maani)

That she wept on the recital of the cited verse was neither because the
contravention of the command of 'staying in homes' was a sin in her sight
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nor because the journey was prohibited. Instead of all that, the serious
and unwelcome event that came to pass was the cause of her natural
grief. (All these narrations and the subject matter have been taken from Tafsir Riih
ul-MaFni) '

The third, fourth and fifth instruction of the Qur’an to the blessed
wives

Two instructions have appeared in detail earlier. They related to the
avoidance of addressing non-Mahram men softly and tenderly and of
going out of homes unﬁecessarﬂy. Now, the other three instructions are
contained in the next sentence of verse 33: alli Jably &,s7h 120 Byl S350
43533 (and establish Salgh, and pay Zakah, and obey Allah and His
Mesacnger). These are a total of five instructions. For women, these are
matters of great consequences.

These five instructions apply to all Muslims universally

At least in the case of the later instructions mentioned above, no one
can presume that they could be special to the blessed wives. These are
Salah, Zakah and Obedience to Allah and His Messenger. How can any
Muslim anywhere be taken as exempted from these? As for the first two
instructions which relate to the hijab or pardah of women, a little
deliberation would make it clear that they too are not special to the
blessed wives. In fact, the same injunction apﬁlies to all Muslim women.
The only qu'estion that has to be anawered is that the Holy Quran has
said before these instructions,: :,:.a:! of sl 2 oLl ::-»,J (82) that is, the
blessed wives are not like common v{_romen, if they take to Taqwa. This
sentence apparently indicates to the speciality of the blessed wives. A
clear answer to this doubt is that the speciality seen here does not mean
that these injunctions are restricted to them, instead, it revolves round the
-care and concern to be observed in acting in accordance with them. In
_other words, it means that the blessed wives are not like common women,
because the state of their dignity is the highest of all. Therefore, they
should show the highest care and concern for following the injunctions
made obligatory for all Muslim women. A.nd Allah subhanahu wae TaGla
knows best.

We now move to the last sentence of verse 33 which says: dn g , L.ﬁ '

) J_,,Jm 1*{ Jgiu Y o JAE st A r_fl.; m.\.l (Allah only intends to keep ( all sorts
of) filth away from you, O members of the family (of the prophet), and to
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make you pure through a perfect purification. - 33). In the verses previous
to this, the instructions given to the blessed wives by addressing them
directly were, though, not special to them in person, rather, the entire
Muslim community is obligated with these injunctions, yet the bleased
wives were addressed particularly for the reason that they, in consonance
with their dignity and the sanctity of the home of the Prophet, would be
showing added care and concern for deeds that matech their two
singularities. Given in this verse is the wisdom of this particular address,
that is, by the special instruction of the betterment of deeds, Allah
intends to bless the household of the Messenger of Allah with an ideal
state of purity by removing everything counter to it.

The word: u“-";-“ {ar-rijs) has been used in the Qur’an for several
meanings. At one place, ar-rijs has appeared in the sense of idols: | 2z24
o83 Su S} (So refrain from the filth of idols - 22:30) and on other
: eccasions, it is used in the aense of sin in absolute terms and at times it is
- employed to carry the meaning of punishment or impurity or filth. The
‘outcome is that everything which is legally or naturally (or rationally)
congidered detestable is ar-rijs. In the present verse, the word: u.‘,-jji {(ar-
rijs) appears in this very general sense. (Al-Bahr ul-Muhit)

What does "= j.;i : Ahl al-Bayi: People of the House" signify in
this verse?

In verses appearing earlier in the present sequence, the address was
~ to the blessed wives of the Holy Prophet ﬁ, therefore, the form used was
in the feminine gender. Here, the expression: = :}}J (ahl al-bayt)
includes, along with the blessed wives, their children and fathers as well,
therefore, the form used was in the masculine gender, that is: ri“' {from
you) and: i.f J4k13 (purifies you). And some Tafsir authorities take 'ahl
al-bayt' to mean the blessed wives only. Tkrimah and Mugatil have said
exactly this. And Sayyidnga Sadd Ibn Jubayr &% has reported the same
narration from Sayyidna Ibn ‘Abbas &% saying that he has declared 'ak!
al- bayt' in this verse to mean the blessed wives and then cited the next
verse: uf.» e et ‘_,lub ) ; 3 (and remember what 18 recited in your homes_'
-34) as proof (because the address here is to the bléssed wives only, as is
evident from the feminine gender used in the verse and from the-
reference to their homes.) [reported by Ibn Abl Hatim andIbn Jarir), And the words
~of the address: ;,:11 s ( O women [wives] of the prophet) in the
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immediately previous verses are also its contextual evidence. Early
commentator Tkrimah ... used to go about proclaiming in the bazaars that
‘ahl al-bayt’ in the verse means the blessed wives, because this verse has
been revealed to highlight their dignified status and he used to say that
he was ready to enter into a mubahalah® (imprecation) on it.

But, several narrations of Hadith reported by Ibn Katar at this place
bear witness that Sayyidah Fatimah, Sayyidna ‘All and Sayyidna Hasan
and Husain  eaexl ogis A o, are also included in 'ahl al-bayt' - as in a
Hadith of Sahih Muslim where Sayyidah ‘A’ishah s {3l ., narrates:
Once the Holy Prophet % wen{ out of the house with a black sheet from
Byzantine wrapped around his blessed body. When Hasan Ibn ‘Ali <&
came out, he took him inside the sheet. Then Sayyidna Husain <8 came.
He took him too inside the sheet in the same manner. After that, came
Sayyidah Fatimah 4= i s, and then Sayyidna ‘Ali al-Murtada <%. He
also made them comc inside the sheej:. Thereafter, he recited the verse: 1555
‘ﬂJﬂ [5 ;ehjj ik J—h‘ JJ-J“ Ffd «—J-LJ an ,: (Allah only intends to keep (all
sorts of) filth away from you, O members of the family (of the prophet-33).
And it also appears in some narrations that, after having recited the
verse, he said: i ‘_}A'I 5 Hﬂ (O Allah, these are members of my family)
(reported by Ibn Jarir)

After having reported several reliable ahadith on this subject, Ibn
Kathir has said: In reality, there is no contradiction in the two sayings
reported from Tafsir authorities. Those who said that this verse was
revealed in relation to the high station of the blessed wives and 'ahl
al-bayt' means them does not go contrary to the possible inclusion of other
pecple too under the purview of 'ahl al-bayt.' Therefore, the sound
position is that under the words: 'ah! al-bayt', the blessed wives are
included in any case, because they themselves are the cause of the
revelation of this verse. And the inclusion of the direct addressees of the
revelation cannot be subjected to any doubt. And Sayyidah Fatimah and
‘All and Hasan and Husain orex pgie a «=, too - In accordance with the
saying of the noble Prophet - are included in 'ahl al-bayt.! And at both
places in this verse, before and after it, the address is to the wives of the
prophet using the form of feminine gender. In previous verses, beginning

* A form of resolving religious disputes through bi-partite invocation. For details,
please see Ma'‘ariful-Qur'an, Volume II, pp. 90, 91.
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from: J_,.nJLv L,.m:u % (So, do not be soft with your address - 32) up to the
end all forms employed are feminine. Then, later on in: ) U 553 (and
remember what is rectted - 34) the form used in the address is in the
feminine gender once again. Now, when the text departs from the context
in this verse (33) in between and elects to employ the form of masculine
gender as in: [.S_o (ankum) and; rf ,ng’ (yutahhirakum), it also becomes a
strong evidence of the fact that included here are not only the wives, but
some men as well.

As for what has been said in the verse under study: J& .+ = ‘._‘i.s ‘.ﬂ.a.u
i ﬂjm (,5 ,3.55 <=4 (Allah only intends to keep (all sorts of) filth away from
you, O members of the family (of the prophet-33), it obviously means that,
through these instructions, Allah Ta‘ala will keep the ‘ehl al-bayt’
protected against satanic instigations, sins and evils and cleanse them
pure. In short, what is meant here is legal 25 (tashri't) purification -
not the creational »,SS(takwini) purification which is the hallmark of
prophets. It does not become necessary thereby that they all be {»,iw
'ma’sum’ (infallible) and the commission of any sin by them should not be
possible as is the case with the noble prophets, may peace be upon them
all - which is the distinctive feature of creational purification. The people
of Shiite persuasion have, by differing from the majority of the Mushim
community, first of all claimed that the expression: ‘ahl al-bayt’ is
réstricted to the progeny and male relatives of the Messenger and that his
blessed wives are excluded from it. Then, they went on to declare the
word: ,-el:.v (tathir: purification) in the cited"verse (34) as standing for their
«zs (‘ismah: the state of being protected, infallibie) and thus made the
‘ahl al-bayt’ «Ji }4 (ma'sim: infallible) like prophets. This humble
writer has given an answer to this approach and has taken up the
subject in full details in his Ahkam ul-Qur’an under Surah Al-Ahzab.
This work defines iz« : ‘ismah, and proves that it is restricted to prophets
and angels and that no one is r,.l-w (ma‘sum) other than them---all this
on the basis of Islamic legal arguments and proofs. People of knowledge
may see it at their discretion. Others just do not need it.

The word: o 4T (ay@tillah) in verse 34; 4 it sn 3555 L IR 1
E\K::JG (And be mindful of Allah's verses and the wisdom that is recited in
your homes) means the Quran and: 5~ (hikmah) means the teachings
and the sunnah of the noble Messenger of Allah - as the commentators at
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large have explained 8~ : Aikmah at this place to mean sunnah. And
the word: éjfif (udhkurna) could have two meanings: (1) To personally
remember and be mindful of these verses and the points of wisdom, which
should result in acting according to them. (2) To mention and pass on to
other members of the Muslim community whatever of the Qur'an was
revealed in their homes before them as well as the teachings of the Holy
Prophet #E of which they were the recipients.

Special Note

In his Ahkam ul-Qur'an, Ibn al-‘Arabi has said: From this verse it
stands proved that a person who hears a verse of the Qur'an, or a
statement of Hadith, is duty-bound to convey it to the Muslim ummah, so
much so that even the blessed wives were bound with the duty of
conveying to members of the Muslim community whatever verses of the
Qur'an are revealed in their homes or the teachings that they receive
from the Holy Prophet % Both were a matter of trust placed by Allah in
their hands which they had to pass on to others..

The Protection of Qur'an and Hadith

The way the spreading of the message of the verses of the Qur'an and
the making of arrangements to teach it have been made necessary for the
Muslim community, it is in the same way that, by calling it hikmah, the
spreading and teaching of the ahadith of the Holy Prophet have also
been made necessary (in the degree of incumbency). Therefore, the noble
Sahabah, may Allah be pleased with them all, have obeyed and
implemented this injunction under all circumstances. There is this
incident related to the Sayyidna Mu‘@dh <% in the Sahih of al-Bukhari .
He heard a Hadith from the Holy Prophet & ,but he did not narrate it
publiely for the reason that he feared that people may not give it the
status it deserved or may succumb to some misunderstanding. However,
when came the time of his death, he assembled people around him and
narrated the Hadith before them and said, 'Up to this time, I had not
mentioned it before anyone because of religious expediency. But, now the
time of death is near, therefore, I consider it necessary to deliver this
thing held in trust back to the Muslim ummah, its real owner.' The words
of the statement in the Sahih al-Bukhari are: St ¢3a s S0 « 74 that is,
‘Sayyidna Mu@dh «#% made people hear this Hadith at the time of his
death lest he becomes a sinner by not having conveyed the Hadith of the
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Rasul of Allah to the Muslim ummah.'

This incident too is an apt testimony to the fact that all 3ahabah
considered the implementation of this injunction of the Qur’an to be
obligatory, and necessary. And since the noble Sahabah had
demonstrated the highest care and concern in conveying Hadith to people
with utmost precaution, the protection of Hadith too came, in a certain
degree, fairly close to that of the Qur'an. Picking doubts in this matter
really amounts to picking doubts in the Gur'an. Allah knows best.

Verse 35
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Surely, Muslim men and Muslim women, believing men
and believing women, devout men and devout women,
truthful men and truthful women, patient men and
patient women, humble men and humble women, and
the men who give sadagah {charity) and the women who
give sadaqah, and the men who fast and the women
who fast, and the men who guard their private parts
(against evil acts) and the women who guard (theirs),
and the men who remember Allah much and the women
who remember (Him) — for them, Allah has prepared
forgiveness and a great reward. [35]

Commentary
The Qur'anicaddresses in masculine gender normally include
women : The Wisdom behind it

In the usual injunctions of the noble Qur'an, though, both men and
women have been included as addressees, but generally the address is
made to men. Women are included there as a corollary. Everywhere, by
using the words: ;5T %0 (& (O those who have believed) women have
been addressed as being included and contained therein. This releases a
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hint suggesting that all matters relating to women are shielded, concealed
and curtained. In this, there is honor and esteem for them. Particularly, if
we were to ponder over the entire Qur'an, we shall discover that no
woman except Sayyidah Maryvam bint Imran has been referred to by her
personal name. Instead, when comes the occasion to mention them, they
have besn mentioned under the cover of their attribution to men, such as,
aseaila (the woman or wife of the Pharaoh), -C; i°4 (the wife of Nuh) and
b}j #1741 (the wife of Lut). The exception of Sayyidah Maryam may perhaps
be for the reason that Sayyidnd ‘Tsa ¥684 could have not been attributed
to any father, therefore, the attribution had to be to the mother. So, it was
for this attribution that her name was disclosed. And it is Allah who
knows best.

Though, this style of the Qur'an was rooted in great wisdom and
expediency, yet it was natural that women should have a feeling of some
sort of discomfort about it.. Therefore, there are several narrations in
Hadith in which women have been reported to have said to the Holy
Prophet %,"We sce that Allah Ta‘ala mentions only men everywhere in
the Qur’an and it is them alone that He addresses. This tells us that
womeh nave almost no good in them. We are scared about our acts of
‘Ibadah. May be, even that is not accepted from us (veported by al-Baghawl
from the blessed wives). Similar submissions of this nature from Sayvidah
Umm ‘Vmarah al-Ansariyyah appear in Tirmidhi with the authority
rating of hasan (good) and from Sayyidah Asma’ bint ‘Umays tegs «l .5,
in some other narrations. And in all these narrations, this very
submission has been identified as the cause of the revelation of the verse
ctted above.

In these verses special mention has been made of the acceptability of
their deeds to mollify the hearts of women. Here, it has been made very
clear that the touchstone of acceptance and appreciation with Allah Ta‘ala
is the righteousness of deeds and the spirit of obedience to Him. In this,
there is no discrimination between man and woman.

The Injunction of Making the Dhikr of Allah Abundantly and Its
Wisdom

Islam stands on five acts of ‘Ibadah or worship - Salah, Zakah, Siyam
(fasting), Hajj and Jihad. But, there is just no injunction in the entire
Qur'an that commands any act of Thadah from out of these to be done
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abundantly. However, the doing of the Dhikr (remembrance) of Allah (by
heart or tongue) abundantly has been ordered in several verses of the
Holy Qur'an as in Surah Al-Anfal (8:45) and Surah Al-Jumu ah (62: 10)
while in the present verse of Surah Al-Ahzab it was said: 1,.5 Al uaﬁi-ﬂu
u1;u.h; {and the men remembering Allah much and the remembering
women - 35).

What is the wisdom behind it? To begin with, it can be said that the
Dhikr of Allah is the essential spirit of all acts of worship as it appearsina
narration of Sayyidna Mu‘adh Ibn Anas &% Someone asked the Holy
Prophet #€,"Who from among the Mujahidin deserves the best of
returns?" He said, "One who makes the Dhikr of Allah most abundantly.”
It was asked again, "Who from among the fasting is most reward-
worthy? He said, "One who makes the Dhikr of Allah most abundantly.”
Then, similar questions were asked about Saldh; Zakah, Hajj and
Sadagah. Every time he said: 'Ome who makes the Dhikr of Allah most
abundantly,' that is, he or she is more deserving of the reward (reported by
- Ahmad, from Ibn Kathir)

Secondly, it is the easiest of all acts of ‘Ibadah. The Shari‘ah too has
placed no condition for it. Be it with wudz’ or without, be it lying, sitting,
or walking, the Dhikr of Allah can be done at all times. It demands no
hard labor from anyone nor does it require any formal free time. Yet, so
great is the effect and benefit of the Dhikr of Allah that, through it, even
worldly chores transform into worship and religious acts. The prayers that
are made before and after eating, on going out and on coming back,
before travel, in travel and on returning home, and before and after
starting a business have all been taught to us by the Holy Prophet %
The outcome of this enormousttreasure of prophetic prayers is that no
Muslim should do anything at any time while he or she may be heedless
toward or negligent of Allah. And should one make it a point to recite
these prayers as part of what he or she has to do in life and its work,
then, dunya becomes din,i.e. worldly duties start releasing the fragrance
of faith, a wonderful experience indeed.

Verses 36 - 39
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And it is not open for a believing man or a believing
woman — once Allah and His messenger have decided a
thing -- that they should have a choice about their
matter. And whoever disobeys Allah and His messenger,
he indeed gets off the track, falling into an open error.
[36] And (remember) when you were saying to the one
who was favored by Allah and favored by you,” Keep
your wife to your self, and fear Allah." And you were
concealing in your heart what Allah was going to
reveal. and you were fearing people, while Allah is more
entitled to be feared by you. So, when Zaid finished his
desire for her, We gave her into your marriage, so that
there may not be a problem for the believers in
marrying wives of their adopted sons, when they finish
their desire for them. And Allah's decree had to be
enforced. [37] There is no problem for the prophiet in
(doing) what Allah has prescribed for him, a customary
practice of Allah in the case of those who have gone
before--- And Allah's command is pre-determined by

" destiny—. [38] those who convey the messages of Allah
and have awe of Him and have no awe of anyone except
Allah. And Allah is sufficient to take account (of
everyone). [39]

Cbmmentary
It has been repeatedly explained earlier that the majority of
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injunctions appearing in Surah Al-Ahzab relate to the reverence, love
and perfect obedience of the Holy Prophet %% or to the prohibition of
causing any pain to him. The verses cited above have also been revealed
in connection with some incidents of this nature,

One such incident related to Sayyidna Zayd Ibn Harithah who was
the slave of someone. It was during the days of Jahiliyvah that the Holy
Prophet % had bought him from the famous bazaar of ‘Ukaz. He was still
very young at that time. The Holy Prophet % had freed him after
purchasing him, and further honored him by adepting him as his son as
was the commeon practice under the Arab custom of the time and went on
to bring him up. In Makkah al-Mukarramah, he was called by the name
of Zayd Ibn Muhammad <. The Qur'an declared it to be an erroneous
custom of the Jahiliyyah and prohibited the calling of the so-called or
adopted son of a person as his 'son' and ordered that he should be
attributed to his real father. Revealed in this connection were verses that
have appeared earlier within this Surah: LY r-h}caf (Call them by (the
name of} their (real) fathers - 5) After the revelation of these injunctions,
the noble Sahabah abandoned the practice of calling him by the name of
Zayd Ibn Muhammad % and started attributing him to his father,
Harithah.

A subtle point

Not cven the name of the greatest of the great Sahabi - of course,
except that of the blessed prophets - was ever mentioned throughout the
Qur'an with the sole exception of Sayyidna Zayd Ibn Harithah! Some
respected elders while describing the wisdom behind it have said that the
attribution of his parentage to the Holy Prophet % when severed under
the injunction of the Qur'an had him deprived of a great personal honor.
However, Allah Ta‘ala had it compensated by mentioning him in the
Quran by name. Thus, the word: . (Zayd), being a word of the Qur'an,
has its own distinct status. On every letter of this word, in accordance
with the promise in Hadith, ten good deeds are recorded in the Book of
Deeds. So, when his name is recited in the Qur’an, the reciter gets thirty
good deeds in return just for pronouncing his name!

Even the Holy Prophet % used to give him respect. Sayyidah ‘A’'ishah
Lz L =, says, 'Whenever he has sent him on a military expedition, it is
Invariably him that he has made the commander of the forces.’ (IbnKathix)
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A lesson to remember
This, in a nutshell, was the reality of slavery at the advent of Islam
when slaves were educated and trained till they became achievers and
whoever from them proved his class and capability was given the rank of
“leaders.

When Zayd Ibn Harithah grew to be a young man, the Holy Prophet
¥ chose Sayyidah Zainab bint Jahsh, the daughter of his paternal aunt
for marriage with him. A formal proposal of marriage was sent. Since
Sayyidna Zayd was branded with the conventional label of being a freed
slavé, Sayyidah Zainab and her brother, ‘Abdullah Ibn Jahsh rejected
this proposal on the basis that they were nobler than him in terms of
family and lineage.

Revealed upon this incident was the verse: au3s ¥4 1033 56 U (And it is
not open for a believing man or a believing woman - éﬁ). The instruction
given there is: When the Holy Prophet % orders someone to do something
as an obligation, it becomes obligatory for that person to doit. The choice
of not doing it does not remain valid under Islamic Law - even if the
required act may not be obligatory or necessary in its origin. But, once he
does order someone to do that, it become incumbent and obligatory on
him. And should someone not do so, his or her action has been termed as
open error at the end of the verse.

When Sayyidah Zainab bint Jahsh and her brother heard this verse,
they retracted from their rejection and agreed to the proposal of marriage.
Thus, the marriage was solemnized. The dower of the bride was paid by
the Holy Prophet % ‘on behalf of Sayyidna Zayd which was ten dinars
[equal to approximately 4 iolas of gold), sixty dirhams (equal to
apprdximately 18 1/2 tolas of silver), one beast of burden, complete pair of
ladies dress, 15 mudd (approximately 25 kilos) of flour and 10 mudd
(approximately 5 kilos) of dates (IbnKathir). The well-known event in the
background of the revelation of this verse is, according to the majority of
commentators, no other but this very account of the marriage of Sayyidah
Zainab bint Jahsh (Tbn Kathir, Qurtubl and Mazharl).

Ibn Kathir and some other commentators have also reported two
additional events of this nature. There too, it has been said that the cited
verse has been revealed in the background of those events. One of these
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events is about Sayyidna Julaibib % whose proposal to marry the
daughter of an Ansari Sahabi was turned down by the father and his
family. When this verse was revealed, they agreed and the marriage was
solemnized. The Holy Prophet # made a du@’ (prayer)for extended
means of livelihood for them. The noble Companions say that Allah had
placed such barakah in their home that it was known to be the most
generously kept home of Madinah at-Tayyibah. Later, Sayyidna Julaibib
% met with his shahadah in a Jihad. The Holy Prophet %8 bathed and
shrouded his body with his own blessed hands.

A similar event relating to Umm Kulthum bint ‘Ugbah Ibn Abi Mu‘ait
has been reported in Hadith narrations (Ibn Kathir, Qurtabl) and there is no
contradiction in them. It is possible that several events of this nature may
have been the cause of the revelation of the verse.

The Injunction to consider the principle of . (kuf) in marriage

The reason why Sayyidah Zainab bint Jahsh and her brother
‘Abdullah had initially rejected the proposal of marriage with Sayyidna
Zayd Ibn Harithah was that the two of them had no familial and lineal
homogeneity, which is desirable even in the sight of the Shari‘ah. The
Holy Prophet 4% said that girls should be married in their ,i (kuf” equal,
alike, matching) (to be explained later). Therefore, a question arises here as
to why the excuse of Sayyidah Zainab and her brother was not accepted
in this case?

The answer is that the equality, rather equalness (<:Us :kafa'ah) and
likeness of spouses In their religion is certainly incumbent and necessary
for the validity of the marriage. The marriage of any Muslim gir! with
any disbeliever is not hclal (lawful) under the consensus of the Muslim
ummah - even if the girl agrees to it. The reason is that this is not simply
the right of a woman which may be dropped at her pleasure. Instead, it is
the right of Allah and a Divinely imposed duty. On the contrary, equality
of the spouses in financial and lineal status is the right of the girl and in
the matter of lineal equality, the guardians too have right alongwith the
girl, If a sane and adult girl, despite being from a wealthy family, were to
drop her right by agreeing to marry some pauper, the choice is hers. And
in lineal equality, if the girl and her guardians, all of them, abandon this
right for the sake of some other major expedient consideration and agree
to the proposal of marriage from a person who is lesser than them in
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terms of lineage and family status, then, they have the right to do so. In
fact, should this be in view of higher religious consideration, the act of
surrendering this right is most desirable and praiseworthy. It is for this
reason that the Holy Prophet % has, on several occasions, recommended
that this right should be ignored and marriage should be solemnized
because of higher and more beneficial religiousconsiderations.

And clear indicators set forth in the noble Qur'an prove that the right
of the Holy Prophet #& on the men and women of his ummah is more
than that of anyone else. In fact, it is more than that of their own self - as
the Qur'an says: r-g.»-;-'" e L,-»;.:Jb By L;Ji that is, 'The Prophet is closer to
the believers than their own selves - 33:8.' Therefore, in the case of
Sayyidah Zainab and her brother, ‘Abdullah, when the Holy Prophet ¥
advised them to ignore their right to lineal equality and ordered them to
agree to the marriage with Sayyidna Zayd Ibn Harithah, it was their
duty to bypass their personal opinion and their own rights in the face of
this prophetic order. Therefore, it was on this refusal from them that this
injunction of the Qur’an was revealed.

As for the lineal consideration in marriage, one may ask when it was
worthy of consideration in the sight of the Holy Prophet $2 himself, why
would he himself not go by it? The answer to this doubt is already clear
from the earlier submission, that is, this consideration is worth
surrendering in favour of other higher and more beneficial religeous
considerations. During the blessed period of the Holy Prophet %, several
marriagés were solemnized among non-equals (ghayr-kuf’) as based on
these very kinds of beneficial religeous considerations which do not violate
the principle.

The Issue of Equality in marriage (Kafa'ah)

Marriage (nikGh) is a matter in which the absence of homogeneity in
the tempe'raments of the spouses disturbs the purpose of marriage,
disturbs the process of fulfilling each other's rights and breeds mutual
disputes. Therefore, the Shari‘ah has ordered that kafa’ah (mutual
likeness) should be taken into consideration. But, it never means that a
man of high family background starts taking a man from a family lesser
than him as low and mean. In Islam, the criterion of low and high is
based on Tagwa and love for one's faith. Whoever does not have it, no
matter how noble his family is, he yet has no status in the sight of Allah.
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So, this order to take kafa’'ah (mutual equality) into consideration in
marriages has been given only to keep the management of matters
smooth and straight.

In a Hadith, the Holy Prophet #% has been reported to have said that
the nikah (marriage) of girls should invariably be through their
guardians (that is, it 